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Kosciét zyje Eucharystig

ekst rozwazan, ktére dzisiaj skladam w rece Czytelnika,
I powstal ma kanwie rekolekcji prowadzonych przeze mnie
kilka lat temu, w kontekscie §wiezo przezytego doswiadcze-
nia pandemii. Bylo to dla wszystkich trudne doswiadczenie i wielu
z nas wyszlo z niego mocno naznaczonych wlasng chorobg, choroba
kogo$ bliskiego albo nawet utrata kochanej osoby. Skutkiem tamtych
doswiadczeni byla takze gorycz poczucia samotnosci, ktérg przynidst
ze sobg obowigzek kwarantanny i zakaz spotkari z innymi. Szczegdlnie
trudnym i bolesnym doswiadczeniem byly wszelkie zakazy i restryk-
cje dotyczace zycia religijnego. Zamkniete koscioly, zakaz uczestnic-
twa w spotkaniach o charakterze zbiorowym czy ograniczona liczba
uczestnikéw oséb mszy $wigtej dotykaly nas wszystkich i zmuszaly
do poszukiwania alternatywnych form zaspokojenia potrzeb ducho-
wych. Nie mogly one jednak zaspokoi¢ ich w pelni. Msza transmi-
towana za posrednictwem radia czy telewizji oraz réznego rodzaju
fora internetowe byly tylko czes$ciowa pomoca Czlowiek potrzebuje
fizycznej bliskosci drugiej osoby i przezywania wspélnoty. Dzisiaj,
kiedy juz niebezpieczeristwa zwigzane z zagrozeniem zycia i zdrowia,
ktére nidst ze sobg covid, staly si¢ przeszloscia, potrzebujemy na nowo
doswiadczania mocy plyngcej ze spotkania.

Proponowany tekst ma by¢ wlasnie zacheta do odkrywania tej
radosci ze spotkania przy stole eucharystycznym jako odpowie-
dzi na zaproszenie Niebieskiego Ojca pragnacego nas zgromadzié
we wspélnocie Kosciola, ktérego centrum jest Chrystus zywy. Nasz
Pan Zmartwychwstaly jest przeciez radoscig i moca swoich wiernych.

Chcialbym, aby w tej duchowej przygodzie towarzyszyli nam dwaj
Swieci, ktorzy sa mi wyjatkowo bliscy i drodzy: Blogostawiony Ksiadz
Stefan Wincenty Frelichowski i Swiety Jan Pawet II. Obie te postacie
niezwykle mocno wpisaly sie w moje zycie.



The Church lives the Eucharist

| 4 I Ahe text of this reflection, which I am submitting to you today,

is based on a retreat I gave a few years ago, in the context

of a recent pandemic experience. It was a difficult experi-
ence for all of us, and many of us came out of it badly scarred by our
own illness, the illness of a loved one, or even the loss of a loved one.
The bitterness of the feeling of loneliness brought on by the quaran-
tine obligation and the ban on meeting others was also a result of that
experience. A particularly difficult and painful experience was all
the bans and restrictions on religious life. Closed churches, the prohi-
bition of participation in meetings of a collective nature or the limited
number of people attending mass affected us all and forced us to seek
alternative forms of satisfying our spiritual needs. However, they could
not satisfy them fully. Mass broadcast via radio or television and vari-
ous online forums were only a partial help Man needs physical prox-
imity to another person and the experience of community. Today,
now that the dangers of life and health risks that covid brought with
it have become a thing of the past, we need to experience the power
of the encounter anew.

The proposed text is intended precisely to be an invitation to discov-
er this joy of meeting at the Eucharistic table as a response to the invi-
tation of the heavenly Father wishing to gather us in the communion
of the Church, whose centre is the living Christ. Our Risen Lord is,
after all, the joy and power of his faithful.

I would like us to be accompanied in this spiritual adventure by
two Saints who are exceptionally near and dear to me: Blessed Father
Stefan Wincenty Frelichowski and Saint John Paul II. Both of these

figures have inscribed themselves extremely strongly in my life.



KOSCIOL ZYJE EUCHARYSTIA

Zrzadzeniem Bozej Opatrznosci moglem poznaé ich blizej dzigki
mojemu zaangazowaniu w procesach beatyfikacyjnych, ktére doprowa-
dzily do wyniesienia obu tych wspanialych Kaptanéw do chwaly oltarzy.

Poczatek mojej znajomosci z Nimi nie jest jednak zwigzany z proce-
sami, ktére zakonczyly si¢ potwierdzeniem przez autorytet Kosciola
ich $wigtosci.

Ksiedza Stefana Wincentego Frelichowskiego znalem od zawsze.
Moja parafia rodzinng jest parafia Wniebowzigcia Najswigtszej Maryi
Panny w Toruniu. Byla ona miejscem postugi duszpasterskiej Ksie-
dza Wicka, w taki sposéb nazywanego w rodzinie i wéréd przyja-
ciél. Pamie¢ o tym $wigtym kaplanie obecna byla w naszej wspdlno-
cie. Do dzisiaj zyja osoby, ktére mialy okazje poznaé¢ go osobiscie albo
poznaly jego gorliwos¢ i milo$¢ do Boga i ludzi ze wspomnien i prze-
kazéw rodzinnych. Ja takze poznalem go z rozméw rodzinnych, gdyz
najblizsza kuzynka mojej Mamy wyszla za maz za siostrzerica Ksiedza.
Wicka. Jego posta¢ powracala we wspomnieniach przy okazji rodzin-
nych spotkan. Mialem szczgscie poznal osobiscie siostre Ksiedza
Wicka, panig Marcjanne, i zaprzyjaznilem si¢ z Jego najblizsza zyja-
cg rodzing, synami pani Marcjanny, Zygmuntem i Krzysztofem oraz
ich rodzinami. Mozna wiec powiedzie¢, ze Ksiagdz Wicek byt i nadal
pozostaje niejako czlonkiem naszej powigkszonej rodziny. Urodzi-
tem si¢ w Chelmzy, w tym samym miescie, w ktérym 47 lat wczesniej
Wicek przyszed! na §wiat. Z miejscem tym zwigzane sg wspomnienia
szezgsliwych chwil przezytych podczas wakacji spedzonych w domu
moich dziadkéw. W mojej pamieci pozostaje bardzo zywe szczegdl-
nie jedno wspomnienie, ktére zwigzane jest z moja droga do kaplan-
stwa, do ktérego powolanie czulem od wczesnych lat dzieciristwa.
Pod koniec dnia, po przygodach na wodach Jeziora Chelmzynskie-
go, na I6dce, ktéra stawala si¢ okretem pirackim, statkiem poszukiwa-
czy skarb6éw albo plywajaca trampoling, z ktérej skakalismy do wody
w upalne letnie dni, kiedy cichly okrzyki wojenne podwérkowych
druzyn, czutem nieodparte pragnienie péjscia do kosciota. Wystarczy-
to przebiec kilkaset metréw malo uczgszczanej przez samochody ulicz-
ki Iaczacej ul. Mickiewicza, przy ktérej mieszkali dziadkowie, z placem
przykoscielnym, aby méc znalez¢ sie w tajemniczym wngtrzu prze-
picknej kolegiaty chelmzyriskiej, w miejscu pochéwku biskupéw chet-
minskich. Szedlem tam, aby chociaz na chwilg pomodli¢ si¢, poado-
rowaé Najswigtszy Sakrament. Najczesciej kosciét byt juz pusty i, jak
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THE CHURCH LIVES THE EUCHARIST

By a stroke of Divine Providence, I was able to get to know them
better thanks to my involvement in the processes of beatification that
led to the elevation of these two great Priests to the glory of the altars.

However, the beginning of my acquaintance with them is not
connected with the processes that ended with the confirmation of their
sanctity by the authority of the Church.

I have always known Father Stefan Wincenty Frelichowski.
My home parish is the parish of the Assumption of the Blessed Virgin
Mary in Torun. It was the place of pastoral ministry of Father Wick,
as he was called in the family and among friends. The memory of this
holy priest was present in our community. There are still people alive
today who had the opportunity to meet him in person or who got
to know his zeal and love for God and people from memories and
family messages. I, too, got to know him from family conversations,
as my Mother’s closest cousin married the nephew of Fr. Wick. His
figure recurred in memories at family gatherings. I had the good
fortune to meet Priest Wick’s sister, Mrs Marcjanna, in person, and
became friends with his immediate living family, Mrs Marcjanna’s
sons, Sigmund and Christopher, and their families. So it can be said
that Father Wicek was and still is, in a way, a member of our extend-
ed family. I was born in Chelmza, in the same town where Wicek
was born 47 years earlier. Memories of happy moments experienced
during holidays spent in my grandparents’ house are associated with
this place. One memory in particular remains very vivid in my memo-
ry, which is connected with my path to the priesthood, to which I felt
a vocation from my early childhood years. At the end of the day, after
adventures on the waters of Lake Chelmzynskie, on a boat that became
a pirate ship, a treasure hunter’s ship or a floating trampoline from
which we jumped into the water on hot summer days, when the war
cries of the backyard teams had died down, I felt an irresistible desire
to go to church. All T had to do was run a few hundred metres down
a little street, hardly frequented by cars, linking Mickiewicza Street,
where my grandparents lived, with the church yard, to find myself
in the mysterious interior of the beautiful Chelmno collegiate church,
the burial place of the bishops of Chelmno. I would go there to pray,
at least for a while, to adore the Blessed Sacrament. More often than
not, the church was already empty and, as I remember, always along
with the fascination that this temple filled me with, I was accompanied

DUC IN ALTUM 11



KOSCIOL ZYJE EUCHARYSTIA

pamigtam, zawsze wraz z fascynacja, jaka napelniala mnie ta §wiatynia,
towarzyszyl mi lek, aby nie zamknieto mnie w jej wnetrzu. Chociaz
podczas tej modlitwy nie bylo w §wiatyni innych ludzi, mialem dziw-
ne poczucie szczegdlnej obecnosci. Na $cianie bocznej w lewej nawie
kosciola widoczna byta biata maska posmiertna Ksiedza Wicka. Jako
dziecko nie bardzo wiedzialem, co ona oznaczala, ale miatem poczucie
pewnej obecnosci, obecnosci frapujacej i niepokojacej. W kosciele byto
wiele epitafiéw i groboéw biskupéw, a jednak to wlasnie ta maska, przy-
brudzona kurzem, patrzaca — jak mi si¢ wydawalo — na mnie, wzbu-
dzala niepokéj i ciekawosé. To byl méj wierny towarzysz wieczornej
modlitwy i §wiadek dziecigcej tgsknoty za Bogiem. Po latach, kiedy
juz prowadzilem proces beatyfikacyjny Ksiedza Wicka, moglem zrozu-
mie¢ lepiej to moje uczucie i dostrzec w tym, czego wéwcezas doswiad-
czalem, pewna analogie z jego postawg jako kaplana, ktéry odnajdy-
wal zrédlo radosci i poczucie spelnienia, towarzyszac dzieciom parafii
Panny Maryi w ich przygotowaniu do Pierwszej Komunii Swigtej,
w ich drodze na spotkanie z Panem Jezusem.

Dzieki Bozemu dziataniu w historii kazdego cztowieka, réwniez
mojej, moglem poznaé takze Jana Pawla II, zanim jeszcze zostal mi
powierzony zaszczyt i obowigzek prowadzenia Jego procesu kanoni-
zacyjnego. W roku 1985, decyzja moich éwezesnych przetozonych,
po drugim roku studiésw w Wyzszym Seminarium Duchownym
w Pelplinie, zostalem wystany na dalszg formacje i przygotowanie
do kaptaistwa do seminarium rzymskiego. Fakt bycia alumnem Semi-
nario Romano Maggiore dawal okazje stosunkowo czestego spotkania
2z Ojcem Swigtym. Dzialo si¢ tak, gdyz, jak on sam mawial, semi-
narium powinno by¢ Zrenicg oka biskupiego, co powodowalo, ze sam
Papiez byl zawsze bardzo zyczliwie ustosunkowany do naszej wspdlno-
ty. Kazdego roku uczestniczyl w seminaryjnym $wiecie naszej Patron-
ki, Madonny della Fiducia, przychodzac do Seminarium na spotka-
nie z nami i rzymska mlodzieza, ktéra w tamtych latach spotykata
si¢ na wieczorach modlitewnych w ramach tzw. gruppo giovani, czyli
grupy miodych. Ci mlodzi rzymianie dwa razy w miesigcu licznie
gromadzili si¢ na stuchaniu slowa Bozego i adoracji Najswigtsze-
go Sakramentu wraz z nami seminarzystami w kaplicy seminaryjne;.
Wielokrotnie mielismy takze okazje uczestniczy¢ w Mszach §wietych,
ktérym przewodniczyl Papiez. Bogaty kalendarz wydarzen, dawat
nam okazje do sprawowania stuzby podczas liturgii sprawowanej przez
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THE CHURCH LIVES THE EUCHARIST

by a fear lest I should be locked inside. Although there were no other
people in the temple during this prayer, I had a strange sense of a special
presence. On the side wall in the left aisle of the church, the white
death mask of Father Wick was visible. As a child I didn’t really know
what it signified, but I had a sense of a certain presence, a presence
that was fractious and unsettling. There were many epitaphs and bish-
ops’ tombs in the church, yet it was this mask, dust-soiled, looking —
as it seemed to me — at me, that aroused anxiety and curiosity. It was
my faithful companion in evening prayer and a witness to my child-
like longing for God. Years later, when I was already conducting
Father Wick’s beatification process, I was able to understand this feel-
ing of mine better and to see in what I was experiencing at the time
a certain analogy with his attitude as a priest who found a source of joy
and a sense of fulfilment in accompanying the children of the parish
of the Virgin Mary in their preparation for their First Communion,
in their journey to meet the Lord Jesus.

Thanks to God’s action in everyone’s history, including my own,
I was also able to get to know John Paul II, even before I was entrust-
ed with the honour and duty of conducting his canonisation process.
In 1985, by the decision of my then superiors, after my second year
of studies at the Major Seminary in Pelplin, I was sent for further
formation and preparation for the priesthood to the Roman Seminary.
The fact of being an alumnus of the Seminario Romano Maggiore
offered the opportunity to meet the Holy Father relatively frequent-
ly. This was because, as he himself used to say, the seminary should
be the pupil of the bishop’s eye, which meant that the Pope himself
was always very kindly disposed towards our community. Every
year he participated in the seminary feast of our Patroness, Madon-
na della Fiducia, coming to the seminary to meet us and the young
people of Rome, who in those years met for prayer evenings as part
of the so-called gruppo giovani, or youth group. These young Romans
gathered in large numbers twice a month to hear the word of God
and adore the Blessed Sacrament with us seminarians in the semi-
nary chapel. On many occasions we also had the opportunity to attend
Masses presided over by the Pope. The rich calendar of events, gave
us the opportunity to serve during the liturgy celebrated by John
Paul II. A special experience was the Mass to which we were invit-
ed annually to the Pope’s chapel to pray with and for him. This took
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KOSCIOLE ZYJE EUCHARYSTIA

Jana Pawla II. Szczegélnym przezyciem byla msza, na ktéra byli-
§my corocznie zapraszani do kaplicy papieskiej, aby modli¢ si¢ z nim
i za niego. Mialo to miejsce kazdego roku 4 listopada, w dniu wspo-
mnienia liturgicznego $w. Karola Boromeusza, papieskiego Patrona.
Widok rozmodlonego Papieza, ktéry podczas mszy $wietej wyda-
wal sie niemal przeniesiony w inna rzeczywistos¢, z ktérej powra-
cal do nas, aby si¢ z nami spotkaé w radosnej i serdecznej atmosferze
imieninowego $wigtowania, byt czyms, co nas budowalo i motywowa-
o w naszej codziennej drodze przygotowania do kaplaistwa. Patrzac
na jego rozmodlenie i na sposéb, w jaki przezywal swoje osobiste
spotkanie z Bogiem w Naj$wictszej Eucharystii, tesknilem, aby méc
doswiadczaé tego samego. Mialem $wiadomosé, ze byl blisko Boga
a Bég byt z nim. To mnie bardzo budowalo i umacniato moja wiarg.
Dopiero jednak, kiedy miatem okazj¢ pochyli¢ si¢ nad zyciem Jana
Pawla II w czasie procesu kanonicznego, zrozumialem, czym byta
dla Niego Eucharystia i jak bardzo spotkanie z Chrystusem obecnym
w Najswietszym Sakramencie ksztaltowalo osobowos$¢ Papieza Polaka
i jak przektadalo sie na jego codzienne zycie.

Oddajac w rece Czytelnika te ksiazke, pragne przyblizy¢ posta-
cie §wietych kaptanéw, Jana Pawla II i Stefana Wincentego Freli-
chowskiego, starajac si¢ spojrze¢ na nich przez pryzmat ich mifosci
do Eucharystii. Jest to nieSmiata préba naszkicowania ich euchary-
stycznego portretu. Dla mnie osobiscie spotkanie z kazdym z nich
w tym wlasnie wymiarze jest zacheta, aby Eucharystie umilowad
jeszcze bardziej, uczy¢ si¢ przeklada¢ lekcje z Niej plynaca na jezyk
codziennych wyboréw i pozwalaé Jej ksztaltowaé moje kaplanskie
zycie. Eucharystia jest darem Bozej milosci nieustannie wcielajac sie
w chleb i wino, obecnoscig Jezusa Chrystusa. Eucharystia jest réwno-
czesnie, wlasnie dlatego, ze to dar, takze i zobowigzaniem, wyzwa-
niem, przynagleniem do podjecia drogi nawrécenia, do pokornego
przyjecia Jej logiki i do codziennego organizowania naszego zycia
wlasnie wedlug madrosci, ktéra ze sobg niesie.

Chcialbym, aby zawarte w tej ksiazeczce mysli staly sic okazja
do przezycia osobistych rekolekcji. Rekolekcje sa bowiem okazja
do ponownego spojrzenia na nasze zycie przez pryzmat wiary, stano-
wia zachete do skoncentrowania si¢ na tym co najwazniejsze, aby$my
zrobili wokdl siebie pustke, abysmy weszli do izdebki naszego serca
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place every year on 4 November, the day of the liturgical memory of St
Charles Borromeo, the Pope’s Patron Saint. The sight of a praying
Pope who, during Mass, seemed almost transported to another reality,
from which he would return to meet us in the joyful and cordial atmos-
phere of his name-day celebration, was something that edified and
motivated us in our daily journey of preparation for the priesthood.
Looking at his prayerfulness and the way he experienced his personal
encounter with God in the Holy Eucharist, I longed to be able to expe-
rience the same. I was aware that he was close to God and God was
with him. This built me up a lot and strengthened my faith. However,
it was only when I had the opportunity to study the life of John Paul
IT during the canonical process that I understood what the Eucha-
rist was for him and how much the encounter with Christ present
in the Blessed Sacrament shaped the personality of the Polish Pope
and how it translated into his daily life.

In placing this book in the hands of the reader, I would like
to introduce the figures of the holy priests John Paul II and Stefan
Wincenty Frelichowski, trying to look at them through the prism
of their love for the Eucharist. This is a tentative attempt to sketch
their Eucharistic portrait. For me personally, meeting each of them
in this dimension is an encouragement to love the Eucharist even
more, to learn to translate its lessons into the language of daily choices
and to let it shape my priestly life. The Eucharist is the gift of God’s
love constantly incarnated in the bread and wine, the presence of Jesus
Christ. At the same time, precisely because it is a gift, the Eucharist
is also a commitment, a challenge, an urging to undertake the path
of conversion, to humbly accept its logic and to organise our lives daily
precisely according to the wisdom it brings with it.

I would like the thoughts contained in this booklet to be an oppor-
tunity to experience a personal retreat. For a retreat is an opportunity
to look at our life once again through the prism of faith, it is an invita-
tion to concentrate on what is most important, to make a void around
us, to enter the chamber of our heart and there to seek the One who
sees in secret and accompanies man on his way to Heaven. It is always
a path of conversion. The word retreat comes from the Latin word
colligere — to collect, recolligere — to remember, to recall.
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i tam szukali Tego, ktéry widzi w ukryciu i towarzyszy czlowiekowi
w drodze do Nieba. Jest to zawsze droga nawrdcenia. Stowo rekolekcje
pochodzi od taciriskiego stowa colligere — zbieraé, recolligere — pamigtad,
przypominac sobie.

Chcialbym zatem, aby nasze spotkanie z dwoma $wiadkami mito-
$ci do Eucharystii, Blogostawionym Ksigdzem Stefanem Wincentym
Frelichowskim i Swigtym Janem Pawtem II, stato si¢ okazja do podje-
cia przemyslen nad naszym zyciem, nad miejscem, jakie zajmuje
w nim Eucharystia, a jesli trzeba, niech bedzie zacheta do pozbiera-
nia zycia ponownie wokél Chrystusa zyjacego posréd nas i obecnego
w Naj$wietszym Sakramencie. Tak czesto jestesmy zaplatani w rézne
sytuacje, zabiegani, gonigc za tym, co wydaje si¢ niezbe¢dne, ze zapo-
minamy o tym, co istotne. Jesli wigc, Drogi Czytelniku, podejmu-
jesz lekture tej ksiazeczki, niech to bedzie dla Ciebie, z Bozg pomo-
ca, moze czas rekolekcji, czas ponownego wziecia we wlasne rece
zycia, a réwnocze$nie okazja do tego, by przypomnieé¢ sobie o tym,
co najwazniejsze, aby przywrdcic¢ hierarchi¢ waznosci i ponownie spoj-
rze¢ na to, co by¢ moze nalezaloby zmieni¢, co odrzucié, a do czego
powrécic. Niech to bedzie czas posktadania tego, co rozbite, zagubio-
ne, aby pouklada¢ z tych elementéw niejako na nowo mozaike zycia
odpowiadajacg zamyslowi Boga wobec nas.

W tym trudzie nie moze zabraknga¢ Tej, ktora jest zawsze z nami:
Maryi, Matki Pana Jezusa i naszej Matki. Wszak On zostawil Ja nam
niejako w testamencie. Z wysoko$ci krzyza zawierzyl Ja umilowanemu
uczniowi, §w. Janowi: ,Oto Matka twoja!”. Maryja wniosta do domu
Jana swoja kobieca, matczyna wrazliwo$¢ i zdolnosé doswiadczenia
obecnosci Syna.. Jezus umierajac na krzyzu, zawierzajac swa Matke
uczniowi, wskazal mu, gdzie moze Go szuka¢, gdzie doswiadczac Jego
obecnosci. Maryja, ktérej cale zycie ukierunkowane jest na Syna Boze-
go i podporzadkowane misji, ktérg Bég Jej zawierzyl, zawsze prowadzi
do Jezusa. Jest Ona niejako zwierciadlem, za pomoca ktérego w natu-
rze ludzkiej odbija si¢ misterium Syna. Jest Ona odbiciem tajemni-
cy narodzenia, meki i zmartwychwstania, czyli naszego zbawienia.
Ona to wszystko przezywala wlasnie jako matka. Ewangelia, kiedy
wspomina Maryje, méwi, ze Ona ,zachowywala wszystkie te sprawy
i rozwazala je w swoim sercu” (Ek 2,15-19). Pamigtala ale i uczestni-
czyta. Maryja przeciez w pelni uczestniczy w tajemnicy Syna i przyj-
muje do swego zycia te tajemnice, ktéra czyni Ja nowg Ewa, obrazem
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I would therefore like our meeting with two witnesses to the love
of the Eucharist, Blessed Father Stefan Wincenty Frelichowski
and Saint John Paul II, to be an opportunity to reflect on our lives,
on the place that the Eucharist has in them, and, if necessary, let
it be an encouragement to gather our lives once again around Christ
living in our midst and present in the Blessed Sacrament. So often
we are entangled in various situations, busy, chasing after what seems
essential, that we forget what is essential. So, dear reader, if you
are reading this booklet, may it be for you, with God’s help, a time
of retreat, a time to take your life back into your own hands and,
at the same time, an opportunity to remind yourself of what is most
important, to re-establish the hierarchy of importance and to look
again at what needs to be changed, what needs to be discarded, and
what needs to be returned to. Let it be a time to put together what
is broken, lost, to reassemble, as it were, the mosaic of life that corre-
sponds to God’s plan for us.

In this effort, the One who is always with us must not be absent:
Mary, the Mother of the Lord Jesus and our Mother. After all, He left
Her to us, as it were, in His will. From the height of the Cross,
He entrusted Her to His beloved disciple, St John: “Behold your
mother!”. Mary brought to John’s home her feminine, maternal sensi-
tivity and ability to experience the presence of the Son. Jesus, dying
on the cross, entrusting his mother to his disciple, showed him where
he could seek him, where he could experience his presence. Mary,
whose whole life is directed towards the Son of God and subordinated
to the mission which God has entrusted to her, always leads to Jesus.
She is, as it were, the mirror by which the mystery of the Son is reflect-
ed in human nature. She is the reflection of the mystery of the birth,
passion and resurrection, that is, of our salvation. She lived all this
precisely as a mother. The Gospel, when it mentions Mary, says that
she “kept all these things and pondered them in her heart” (Lk 2,15-
19). She remembered but also participated. Mary, after all, fully partic-
ipates in the mystery of the Son and receives into her life that mystery
which makes her the new Eve, the image of the Church giving birth
to people to new life. The Church does this through the sacraments.
This is why Mary’s presence in the life of every Christian always leads
to an encounter with the Son in the Eucharist.
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Kosciota rodzacego ludzi do nowego zycia. Kosciét czyni to przez
sakramenty. Dlatego obecno$¢ Maryi w zyciu kazdego chrzescijanina
zawsze prowadzi do spotkania z Synem w Eucharystii.

W zyciu chrzescijanina centralne miejsce zajmuje wlasnie Eucha-
rystia. Jest ona zrédlem naszego zycia i zrédlem zycia Kosciota. Jak
picknie napisal Swiqty]an Pawel II w swojej ostatniej encyklice ,, Eccle-
sia de Eucharistia™ ,Kosciol zyje dzigki Eucharystii Ecclesia de Eucha-
ristia vivit Ta prawda wyraza nie tylko codzienne do$wiadczanie
wiary, ale zawiera w sobie istote tajemnicy Kosciota. Na rézne sposo-
by Kosciét doswiadcza z radoscia, ze nieustannie urzeczywistnia sie
obietnica: A oto Ja jestem z wami przez wszystkie dni, az do skoni-
czenia $wiata (Mt 28, 20). Dzigki Najswigtszej Eucharystii, w ktérej
nastepuje przeistoczenie chleba i wina w Cialo i Krew Pana, raduje sie
ta obecnoscig w sposéb szczegolny. Od dnia Zestania Ducha Swigte-
go, w ktérym Kosciét, Lud Nowego Przymierza, rozpoczal swoje piel-
grzymowanie ku ojczyznie niebieskiej, Najswietszy Sakrament niejako
wyznacza rytm jego dni, wypelniajac je ufng nadziejg™.

Owo dos$wiadczenie obecnosci zywego Chrystusa nie moze pozo-
stawi¢ nas obojetnymi. Istotg naszej wiary jest spotkanie z Chrystu-
sem zywym, z Synem Bozym, ktory stal sie czlowiekiem dla nasze-
go zbawienia, umart na krzyzu i zmartwychwstat, abysmy mieli zycie
wieczne! Spotkanie z Chrystusem musi by¢ zatem centrum naszego
zycia i nieustannym przynagleniem, aby zy¢ radoscia tego spotkania,
ktére czyni nas zdolnymi do wielkich rzeczy.

Spotkanie z Chrystusem w Eucharystii pozwala na przezycie doswiad-
czenia milosci Boga a réwnoczesnie jest szkota milosci blizniego. Kiedy
sprawujemy Naj$wietsza ofiare, padajg sfowa, ktére nas wprowadzaja
w rzeczywistos¢ tej Bozej milosci i zobowigzujg do zycia nowego, odno-
wionego przez spotkanie z Bogiem — Miloscig. To spotkanie z Chrystu-
sem jest zaproszeniem do zycia eucharystycznego, to znaczy na wzér Syna
Bozego, ktdry stat si¢ Chlebem, a Wino uczynit swojg Krwig.

Eucharystia czyni nas wspélnota. Razem sprawujemy to Najswiet-
sze Misterium, we wspélnocie dos§wiadczamy obecnosci Pana Jezusa,

! Zob. Jan Pawet I, Ecclesia de Eucharistia, Wprowadzenie.
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The Eucharist has a central place in the life of a Christian.
It is the source of our life and the source of the life of the Church.
As Saint John Paul II beautifully wrote in his recent encyclical “Eccle-
sia de Eucharistia”. “The Church lives through the Eucharist Eccle-
sia de Eucharistia vivit This truth expresses not only the daily experi-
ence of faith, but contains the essence of the mystery of the Church.
In various ways, the Church experiences with joy that the promise
is constantly being realised: And behold, I am with you all the days
until the end of the world (Mt 28:20). Through the Most Holy Eucha-
rist, in which bread and wine are transubstantiated into the Body and
Blood of the Lord, she rejoices in this presence in a special way. Since
the day of Pentecost, when the Church, the People of the New Cove-
nant, began her pilgrimage towards her heavenly homeland, the Bless-
ed Sacrament has, as it were, set the rhythm of her days, filling them
with confident hope.”

This experience of the presence of the living Christ cannot
leave us indifferent. The essence of our faith is the encounter with
the living Christ, the Son of God who became man for our salvation,
died on the cross and rose again so that we might have eternal life!
The encounter with Christ must therefore be the centre of our life
and a constant urging to live the joy of this encounter, which makes
us capable of great things.

The encounter with Christ in the Eucharist makes it possible
to experience the love of God and, at the same time, it is a school
of love for our neighbour. When we celebrate the Holy Sacrifice,
words are spoken that introduce us to the reality of this divine love and
commit us to a new life, renewed by the encounter with God — Love.
This encounter with Christ is an invitation to live a Eucharistic life,
that is, after the example of the Son of God who became Bread and
made Wine His Blood.

The Eucharist makes us a community. Together we celebrate this
Sacred Mystery, in community we experience the presence of the Lord
Jesus, His forgiveness, His mercy, we listen to His word and from Him
we learn what it means to “Do this in remembrance of Him!”.

! See John Paul II, Ecclesia de Eucharistia, Wprowadzenie.
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Jego przebaczenia, Jego milosierdzia, stuchamy Jego stowa i od Niego
uczymy sig, co znaczy ,Czynic to na jego pamiatke!”.

,Kazda wspdlnota, gromadzac wszystkich swoich czlonkéw
na «tamaniu chleba», u$wiadamia sobie, Ze jest miejscem, w ktérym
urzeczywistnia si¢ konkretnie tajemnica Kosciola. W tej samej liturgii
wspélnota otwiera sie takze na komunie z Kosciolem powszechnym,
proszac Ojca, aby «pamigtal o Kosciele rozproszonym po calym $wie-
cie» i pozwolil mu wzrasta¢ — w jednosci wszystkich wiernych z Papie-

zem i pasterzami poszczegdlnych Kosciotéw — do doskonalej mitosci”™.

Co oznaczajg dla nas te stowa? Moze warto si¢ na chwile nad nimi
zastanowi¢, uczynié¢ przedmiotem refleksji i osobistego rachunku sumienia.

Czy przezywajgc Mszg sw. pamigtam, Ze ktos, kto stoi obok mnie, jest
kims wigeej niz przypadkowym sqsiadem czy przygodnym znajomym? Czy
mam Swiadomosc, ze jest moim bratem, siostrg? Razem tworzymy wiel-
kg wspanialg wspolnote, ktdra sigga dalej niz moja wlasna rodzina, moja
parafia a nawet dalej niz moja ziemska Ojczyzna. Ta wspélnota obejmuje
wszystkich ochrzezonych. Tak jak sprawujemy Msze Sw. w naszym koscie-
le parafialnym i Chrystus jest obecny posrod nas pod postaciami Chleba
i Wina, ten sam Chrystus jest obecny we wspdlnocie kosciola, ktdra groma-
dzi sig w kazdym, nawet najmniejszym i najubozszym kosciele na ziemi:
we wspaniatej Bazylice sw. Piotra w Rzymie, ale i w przykrytym liscmi
palmowymi, ulepionym z glinianych cegiel kosciotku w zagubionej w dzun-
gli placowce misyjnej. Jak przezywam troskg o inne wspdlnoty chrzescijari-
skie?, mdj zapat misyjny?

Przed kilkoma laty odwiedzilem mojego kolege kursowego na jego
placéwce misyjnej w Zambii. Jakze bylo to pigckne doswiadczenie!
W niedzielny poranek schodzili si¢ ludzie z daleka, z réznych stron.
Niektérzy wyruszali jeszcze przed $witem, aby dotrze¢ na Euchary-
stie i unikngé prazacego storica. Wszyscy byli odswietnie ubrani. Byly
to biedne ubrania, cze¢sto z zacerowanymi dziurami. Kobiety nosity
suknie upi¢te z materiatu, na ktérym odwzorowane bylo oblicze Pana
Jezusa albo Matki Bozej. Dziewczynki mialy granatowe spédniczki,
biale bluzeczki a na stopach biate skarpetki, chociaz nie nosily butéw,
a na glowach biate chustki. Podczas celebracji w kosciele, w ktérym

2 Zob. Jan Pawet 11, Dies Domini, n. 34.
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“Each community, by gathering all its members in the ‘breaking
of bread’, realises that it is the place where the mystery of the Church
is concretely realised. In the same liturgy, the community also opens
itself to communion with the universal Church, asking the Father
to ‘remember the Church scattered throughout the world’ and to allow
it to grow — in the unity of all the faithful with the Pope and the pastors
of the individual Churches — to perfect love.”

What do these words mean for us? Perhaps it is worth reflecting
on them for a while, making them the subject of reflection and person-
al examination of conscience.

When I experience Mass, do I remember that someone standing next
to me is more than a random neighbour or casual acquaintance? Am I aware
that he or she is my brother, my sister? Together we form a great wonder-

Jul community that reaches beyond my own family, my parish and even
beyond my earthly homeland. This community includes all the baptised.
Just as we celebrate Mass in our parish church and Christ is present
among us under the forms of bread and wine, the same Christ is present
in the community of the church, which gathers in every church on earth, even
the smallest and poorest: in the magnificent St Peter’s Basilica in Rome,
but also in a palm-leaf covered, clay-brick church in a mission outpost lost
in the jungle. How do I live out my concern for other Christian communities,
my missionary zeal?

A few years ago, I visited a course mate of mine at his mission post
in Zambia. What a beautiful experience it was! On Sunday morning,
people from far and wide would descend. Some had set off even before
dawn to reach the Eucharist and avoid the scorching sun. Everyone
was festively dressed. They were poor clothes, often with holes patched
up. The women wore gowns pinned up with cloth on which the face
of either the Lord Jesus or the Virgin Mary was depicted. The girls
wore navy blue skirts, white blouses and white socks on their feet,
although they did not wear shoes, and white kerchiefs on their heads.
During the celebration in the church, where a viper had fallen from
the straw roof onto the altar the week before, everyone sang, clapped
and danced in such a way that holes appeared in the girls’ white socks,

2 See John Paul I, Dies Domini, n. 34.
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tydzied wezesniej ze sfomianego dachu spadia na oltarz zmija, wszyscy
spiewali, klaskali i tariczyli tak, ze w bialych skarpetkach dziewczynek
pojawily si¢ dziury, z ktérych wyszty czarne paluszki. Bylo to doswiad-
czenie niezwykle: cieszyli si¢, bo tam byl Pan Jezus, bo spotkali si¢
i poczuli rodzing. Kosztowalo ich to wiele wysitku i czasami wysta-
wialo na niebezpieczenistwo, jakie niesie ze sobg spotkanie z dzikg
naturg. Dla nich jednak nic nie bylo wazniejsze od spotkania z Jezu-
sem, doswiadczenie wspélnoty, do ktérej przyjeto mnie z otwartymi
rekoma i gorgcym sercem.

Kiedy sprawujemy Msz¢ $wicta najpelniej urzeczywistnia sie
jedno$é: doswiadczamy tego, ze jestesmy jednym ludem Bozym, zebra-
nym w odpowiedzi na wezwanie Boga, ktéry zaprasza nas do jedno-
§ci ze Sobg. Doswiadczamy tej jednosci, kiedy w pelni uczestniczy-
my w misterium, stuchajac Stowa Bozego i przyjmujac Swiety Pokarm
Ciata i Krwi Pana Jezusa.

Co to oznacza dla mnie?

Mysle, ze warto zastanowic sig, czy rzeczywiscie staram sig tak przezy-
wac to spotkanie. Czy z uwagy stucham stowa Bozego? Czy jest ono inspi-
racjq dla mojego osobistego Zycia? Czy niedzielna Eucharystia jest przezy-
wana w rodzinie?

Czy my, tu, gdzie mamy wszystko na wyciggnigcie reki, potrafimy
cieszyc sig ze spotkania niedzielnego na Eucharystii? Czy przygotowu-
Jemy odswigtnie nasze serca poprzez sakrament spowiedzi na spotkanie
z Panem? Czy jestesmy gotowi czegos sig wyrzec, cos poswigcic, czyms zary-
zykowac, aby spotkaé Go, aby poczuc wigZ, ktora lgczy nas w Chrystusie?
Czy wspolne niedzielne uczestnictwo we Mszy swigtej jest glownym punk-
tem rodzinnego programu na niedzielg?

Kiedy przyjmujemy Chleb zycia, jako uczniowie Chrystusa czer-
piemy moc ze Zmartwychwstalego i Jego Ducha, aby przygotowac sie
do podjecia zadan, ktére czekaja nas w codziennym zyciu. Dla chrze-
$cijanina bowiem, ktéry pojal sens sprawowanego obrzedu, celebracja
eucharystyczna nie koriczy si¢ w §wiatyni. Podobnie jak pierwsi §wiad-
kowie zmartwychwstania, réwniez i my, dzisiejsi chrzescijanie groma-
dzacy si¢ w kazda niedziele, aby przezywaé i wyznawaé obecno$é
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from which black toes emerged. It was an extraordinary experience:
they rejoiced because the Lord Jesus was there, because they met and
felt family. It cost them a lot of effort and sometimes exposed them
to the dangers of a wilderness encounter. For them, however, nothing
was more important than meeting Jesus, an experience of community
to which I was welcomed with open hands and a warm heart.

When we celebrate Mass, unity is most fully realised: we experi-
ence that we are one people of God, gathered in response to the call
of God, who invites us to unity with Himself. We experience this unity
when we participate fully in the mystery, listening to the Word of God
and receiving the Holy Food of the Body and Blood of the Lord Jesus.

What does this mean for me?

1 think it is worth reflecting on whether I am really trying to live this
encounter in this way. Do I listen attentively to the word of God? Does
it inspire my personal life? Is the Sunday Eucharist lived out in the family?

Do we, here, where we have everything at our fingertips, manage
to enjoy the Sunday Eucharistic encounter? Do we prepare our hearts festive-
by through the sacrament of Confession to meet the Lord? Are we prepared
to give up something, to sacrifice something, to risk something in order
to meet Him, to feel the bond that unites us in Christ? Is attending Mass
together on Sunday the highlight of the family’s Sunday programme?

When we partake of the Bread of Life, as disciples of Christ we draw
strength from the Risen One and His Spirit to prepare ourselves to take
on the tasks that await us in our daily lives. For the Christian who has
grasped the meaning of the rite celebrated, the Eucharistic celebration
does not end in the temple. Like the first witnesses of the Resurrec-
tion, we too, today’s Christians who gather every Sunday to experience
and confess the presence of the Risen One, are called to be evangelis-
ers and witnesses in our daily lives.

At the end of the Mass liturgy, Christ, by the mouth of the priest,
sends us: “Go in peace!”. How important it is that, as we participate
in the Eucharist, we become more deeply aware of the responsibility
that has been entrusted to us. When, after the assembly has dispersed,
we, the disciples of Christ, return to our ordinary environment with
the specific task of making our whole life a gift, a spiritual offering
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Zmartwychwstalego, jesteSmy powolani do tego, by w codziennym
zyciu by¢ ewangelizatorami i $wiadkami.

Na zakonczenie liturgii mszalnej Chrystus ustami kaplana posyta
nas: ,Idzcie w pokoju!”. Jakze to wazne, aby$my uczestniczac w Eucha-
rystii, glebiej uswiadomili sobie odpowiedzialnosé, jaka zostala nam
powierzona. Kiedy po rozejsciu si¢ zgromadzenia my, uczniowie Chry-
stusa, powracamy do naszego zwyklego srodowiska z konkretnym zada-
niem, aby uczynic z calego naszego zycia dar, duchows ofiar¢ mila Bogu
(por. Rz 12, 1). Nie mozemy nie czué, ze jestesmy diuznikiem naszych
braci ze wzgledu na to, co otrzymalismy podczas liturgii, podobnie jak
uczniowie z Emaus, ktérzy rozpoznawszy zmartwychwstalego Chry-
stusa przy «tamaniu chleba» (por. £k 24, 30-32), zapragneli natychmiast
podzieli¢ si¢ z braémi radoscig spotkania z Panem (por. £k 24, 33-35).

W ten sposéb zyjemy niejako rytmem eucharystycznym, odpowia-
damy na wezwanie Pana, ktéry pragnie nas zgromadzi¢ i posta¢ w swiat
jako $wiadkéw spotkania z Nim, ktéry jest zywy i obecny posréd nas.

Eucharystia ukierunkowuje nasze zycie ku ostatecznemu spotka-
niu z Panem. Konsekwencjg tego ukierunkowania ku rzeczom osta-
tecznym jest miedzy innymi fakt, iz w naszej dziejowej wedréwcee daje
ona impuls i zasiewa zywe ziarno nadziei w nasze codzienne zadania
i obowiazki. To, ze chrzescijariska koncepcja prowadzi nas ku «nowe-
mu niebu» i «nowej ziemi» (por. Ap 21, 1), nie ostabia naszego poczu-
cia odpowiedzialnosci za te doczesng ziemie, raczej je rozbudza. My,
chrzescijanie musimy czué si¢ bardziej niz kiedykolwiek wezwani, aby
nie zaniedbywa¢ obowiazkéw przynaleznych mieszkaricom tej ziemi.
Naszym zadaniem jest przyczyniaé sie, kierujac si¢ swiattem Ewan-
gelii, do budowania $wiata na miar¢ czlowieka i odpowiadajacego
we wszystkim zamystowi Boga.

Swiety Jan Chryzostom w jednej ze swoich homilii komentujac
Ewangelie §w. Mateusza, napisal: «Pragniesz czci¢ cialo Chrystusa? Nie
lekcewaz go, gdy jest nagie. Nie oddawaj mu czci tu, w $wiatyni, suknem
z jedwabiu, aby lekcewazy¢ je potem na zewnatrz, gdzie doswiadcza
zimna i nago$ci. Ten, ktéry powiedzial: «To jest Cialo moje», jest tym
samym, ktéry rzekl: «Bylem glodny, a nie daliscie Mi jesé» i «Wszyst-
ko, co uczyniliscie jednemu z tych braci moich najmniejszych, Mniescie
uczynili» [...] Po co stél eucharystyczny zastawiony zlotymi kielichami,
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pleasing to God (cf. Rom 12:1). We cannot fail to feel that we are
indebted to our brothers for what we have received during the liturgy,
like the disciples on Emmaus who, having recognised the risen Christ
in the “breaking of bread” (cf. Lk 24:30-32), immediately wished
to share with their brothers the joy of their encounter with the Lord
(cf. Lk 24:33-35).

In this way, we live, as it were, the Eucharistic rhythm, responding
to the Lord’s call to gather us and send us out into the world as witness-
es to an encounter with Him who is alive and present in our midst.

The Eucharist directs our lives towards an ultimate encounter
with the Lord. The consequence of this orientation towards the ulti-
mate is, among other things, that it gives impetus in our historical
journey and sows a living seed of hope in our daily tasks and duties.
The fact that the Christian concept leads us towards a “new heaven”
and a “new earth” (cf. Rev 21:1) does not weaken our sense of responsi-
bility for this temporal earth, rather it awakens it. We Christians must
feel more than ever called not to neglect the responsibilities belonging
to the inhabitants of this earth. Our task is to contribute, guided by
the light of the Gospel, to the building of a world tailored to humanity
and corresponding in all respects to God’s plan.

St John Chrysostom, in one of his homilies commenting
on the Gospel of St Matthew, wrote: “Do you desire to venerate
the body of Christ? Do not disrespect him when he is naked. Do not
worship him here in the temple with a cloth of silk, so as to disparage
him later outside, where he experiences cold and nakedness. He who
said: “This is My Body”, is the same one who said: “I was hungry and
you did not give Me to eat” and “All that you did to one of the least
of these My brethren, you did to Me” [...] Why a Eucharistic table set
with golden chalices when He is starving to death? Begin to feed Him
hungrily, and then from what is left you can decorate the altar as well.”

There are many problems that darken the horizon of our time.
Every day we experience many situations that insinuate the mean-
inglessness of existence, fill us with sadness, and spend our sleep
sowing uncertainty and fear. It is in such a world that Christian hope

* St John Chrysostom, Homiliae in Matthaeum 50, 3—4: PG 58, 508-509;
cf. John Paul IT, Enc. Sollicitudo rei socialis (30 December 1987), 31: AAS
(1988), 553-556.

DUC IN ALTUM 25



KOSCIOLE ZYJE EUCHARYSTIA

kiedy On umiera z glodu? Zacznij karmi¢ Go glodnego, a potem z tego,
co zostanie, bedziesz mégt ozdobi¢ réwniez oltarz»®.

Jest wiele probleméw, ktére zaciemniajg horyzont naszych czaséw.
Codziennie doswiadczamy wielu sytuacji, ktére insynuujg bezsens
istnienia, napelniaja smutkiem, spedzaja sen z oczu siejac niepewnosé
i strach. W takim wlagnie §wiecie powinna rozblysnaé chrzescijani-
ska nadzieja! Réwniez po to Pan chcial pozosta¢ z nami w Eucha-
rystii, wpisujac w swoja ofiarng i braterska obecnos¢ obietnice ludz-
kosci odnowionej Jego miloscig. Znaczacy jest fakt, ze Ewangelia
wedlug $w. Jana, w tym miejscu, gdzie Synoptycy opisujg ustanowienie
Eucharystii, proponuje, ukazujac jednoczesnie jej gleboki charakter,
relacje o «umywaniu nég», w ktérej Chrystus czyni siebie nauczycie-
lem komunii i stuzby (por. ] 13, 1-20). Réwniez apostol Pawel, uznaje
za «niegodne» wspélnoty chrzescijaniskiej uczestnictwo w Wieczerzy
Panskiej, jesli jest ona sprawowana w sytuacji podzialu i obojetnosci
wobec ubogich (por. 1 Kor 11, 17-22.27-34).

Gloszenie $mierci Pana «az nadejdzie» (1Kor 11, 26) zaklada,
iz wszyscy uczestniczacy w Eucharystii podejma zadanie przemia-
ny zycia, aby w pewnym sensie stalo si¢ ono cale «eucharystyczne».
Wiasnie ten owoc polepszania egzystencji i zaangazowanie na rzecz
przemiany §wiata zgodnie z Ewangelia, wyrazaja aspekt eschatologicz-
ny Ofiary eucharystycznej i calego Zycia chrzescijariskiego: «Przyjdz,

Panie Jezu!» (Ap 22, 20).

W czasach, gdy wciaz patrzymy w przyszlosé, a czynimy to czesto
z wielkimi obawami, oceniajac sytuacje w Polsce i na §wiecie, warto
powracaé do historii Kosciola i umacnia¢ nasza wiar¢ swiadectwami
chrzescijan z pierwszych wiekow.

Nie tylko uczestniczyli w Eucharystii, gromadzili si¢, aby chwali¢
Boga i dzigkowac Mu, ale jak méwia zapisane swiadectwa — zyli Eucha-
rystig na co dzied. Ona byla ich silg kazdego dnia, gdy ryzykowali
zyciem, aby gromadzic si¢, jak méwili na ,tamaniu chleba”. Ona wyzna-
czala im kierunek i perspektywe zycia z Chrystusem — wiecznosé.

5 Sw. Jan Chryzostom, Homiliae in Matthaeum 50, 3—4: PG 58, 508-509;
por. Jan Pawet II, Enc. Sollicitudo rei socialis (30 grudnia 1987 r.), 31:
AAS (1988), 553-556.
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should shine forth! This is also why the Lord wished to remain with
us in the Eucharist, inscribing in his sacrificial and fraternal pres-
ence the promise of a humanity renewed by his love. It is signifi-
cant that the Gospel according to St John, where the Synoptics
describe the institution of the Eucharist, proposes, while revealing
its profound character, an account of the “washing of feet” in which
Christ makes himself the teacher of communion and service (cf. Jn
13:1-20). The Apostle Paul, too, considers it “unworthy” of the Chris-
tian community to participate in the Lord’s Supper if it is celebrated
in a situation of division and indifference towards the poor (cf. 1 Cor

11:17-22.27-34).

The proclamation of the Lord’s death “until he comes” (1 Cor
11:26) presupposes that all those who participate in the Eucharist will
undertake the task of transforming life so that, in a sense, it becomes
all “Eucharistic”. It is precisely this fruit of the improvement of exist-
ence and the commitment to transform the world in accordance with
the Gospel that expresses the eschatological aspect of the Eucharis-
tic Sacrifice and of the Christian life as a whole: “Come, Lord Jesus!”
(Rev 22:20).

At a time when we are still looking to the future, and we often
do so with great trepidation when assessing the situation in Poland
and the world, it is worth returning to the history of the Church
and strengthening our faith with the testimonies of Christians from
the first centuries.

Not only did they participate in the Eucharist, gathering to praise
and thank God, but, as the recorded testimonies say, they lived
the Eucharist every day. She was their strength every day as they risked
their lives to gather, as they said at the ‘breaking of bread’. She gave
them direction and perspective on life with Christ — eternity.

A Dbeautiful testimony is found in the Acts of the Martyrs
of Carthage in 304. At that time 39 Christians: 21 men and 18 women
together with their priest Saturninus stood trial. They were arrested
when they attended the Eucharist in the house of a certain Octavi-
us Felix. When they stood in court before the proconsul Anulinus,

when asked by him why they had gathered for prayer and the breaking
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Przepickne $wiadectwo odnajdujemy w Aktach Meczenni-
kéw z Kartaginy z 304 r. Wéwczas to 39 chrzescijan: 21 mezezyzn
i 18 kobiet razem ze swym kaplanem Saturninem stanglo przed sadem.
Aresztowano ich, gdy uczestniczyli w Eucharystii w domu niejakiego
Oktawiusza Feliksa. Gdy staneli na sadzie przed prokonsulem Anuli-
nem, na jego pytanie o to, dlaczego wbrew rozkazom cesarza groma-
dzili si¢ na modlitwe i famanie chleba, odpowiedzieli bez namystu:
»,My, chrzescijanie, nie mozemy zy¢ bez Eucharystii”.

Proces zakoniczyl si¢ meczeristwem calej wspdlnoty.

Zaden chrzescijanin nie moze zy¢ bez Eucharystii!

Mysle, ze warto sig zastanowic nad moim sposobem przezywania
Eucharystii: czy mam jej glod, czy za Nig tesknig, czy przezywam jq jako
cigzar i narzucony mi obowiqzek, czy jest to dla mnie autentyczne swig-
to, rados¢ spotkania % Bogiem, czy Eucharystia inspiruje moje Zycie? Czy
pragng zabrac Boga w moim sercu, aby Go nies¢ do mojej rodziny, do miej-
sca nauki i pracy?

Czy i ja nie moge zyc¢ bez Eucharystii?

Czy i dla mnie Eucharystia jest darem tak wielkim, Ze nie moge nie
dzielic si¢ nim z innymi i nie moge o tym nie mowic swiatu?

Zaréwno dla Swietego Jana Pawla II jak i dla Blogostawione-
go Ksiedza Stefana Wincentego Frelichowskiego Eucharystia bylta
rzeczywisto$cig bez ktérej nie mogli zy¢. Byta dla nich pokarmem
idroga do swictosci. Mozna nazwaé ich §wigtymi i ludZzmi Eucharystii!

Wszyscy badzmy ludzmi Eucharystii, pozwalajac, aby Jezus, ktérego
w Niej spotykamy, ksztaltowal nasze wybory i postawy wobec probleméw
tego $wiata. Niesmy Chrystusa i dzielmy si¢ Nim z tymi, ktérzy boja sie
Go poznac i przyjaé, ktérzy czekaja, az ktos zaniesie im rado$¢ Ewangelii.
Papiez Franciszek swoja adhortacje apostolskg o takim wlasnie tytule
— Evangelii gaudium — Rados¢ Ewangelii, zakoriczyl stowami modlitwy

do Matki Bozej:

»,Gwiazdo nowej ewangelizacj,

pomdéz nam zajas$nie¢ §wiadectwem komunii,
stuzby, zarliwej i ofiarnej wiary,
sprawiedliwosci i mitosci do ubogich,

aby rado$¢ Ewangelii
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of bread against the emperor’s orders, they replied without thinking:
“We Christians cannot live without the Eucharist”.

The trial ended with the martyrdom of the entire community.

No Christian can live without the Eucharist!

1 think it is worth reflecting on my way of experiencing the Eucharist:
do I hunger for it, do I long for it, do I experience it as a burden and an obli-
gation imposed on me, is it for me an authentic feast, a joy of encounter with
God, does the Eucharist inspire my life? Do I wish to take God in my heart
to carry Him to my family, to my place of study and work?

Can I too live without the Eucharist?

For me too, is the Eucharist a gift so great that I cannot help but share
it with others and tell the world about it?

For both Saint John Paul IT and Blessed Father Stefan Vincent
Frelichowski, the Eucharist was a reality without which they could not
live. It was for them food and a path to holiness. They can be called
saints and men of the Eucharist!

Let us all be people of the Eucharist, allowing the Jesus we encoun-
ter in it to shape our choices and attitudes towards the problems of this
world. Let us carry Christ and share Him with those who are afraid
to know and receive Him, who are waiting for someone to bring them
the joy of the Gospel.

Pope Francis concluded his apostolic exhortation with just such
a title, Evangelii gaudium — The Joy of the Gospel, with the words
of a prayer to Our Lady:

“Star of the new evangelisation,

help us to shine with the witness of communion,

of service, of zealous and self-sacrificing faith,

justice and love for the poor,

so that the joy of the Gospel

so that the joy of the Gospel may reach the ends of the earth,
and no periphery is deprived of its light.

Mother of the living Gospel,

source of joy for the little ones,
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dotarta az po krarce ziemi,

i zadne peryferie nie zostaly pozbawione jej swiatla.
Matko zywej Ewangelii,

zrédto radosci dla maluczkich,

mddl si¢ za nami.

Amen. Alleluja!l™.

Mysle, ze warto te modlitwe uczynié i naszg modlitwa osobista.
Warto prosi¢ nie tylko o odrzucenie zlych nawykéw i grzechéw, ale
takze o rado$¢ w przezywaniu Eucharystii, o doswiadczenie spotkania
z Chrystusem, ktéry moze i pragnie przemieni¢ nasze zycie i napelnié
je radoscia, nadziejg i miloscia.

*  Zob. Franciszek, Evangelii gaudium, n. 288.
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pray for us.
Amen. Alleluia!.™

I think it is worth making this prayer our personal prayer as well.
It is worth asking not only for the rejection of bad habits and sins, but
also for joy in experiencing the Eucharist, for the experience of meet-
ing Christ, who can and wants to transform our lives and fill them
with joy, hope and love.

4

See Franciszek, Evangelii gaudium, n. 288.
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W szkole Maryi ,Niewiasty
Eucharystii”

‘ N ’ naszej pierwszej medytacji zatrzymali$my sie przy temacie

Eucharystii, ktéra jest centrum, szczytem i zrédlem zycia

Kosciota. Jak widzielismy, implikacje tej podstawowej

prawdy maja bezposrednie i konkretne przelozenie na osobiste Zycie
kazdego z nas, dzieci Kosciota.

W ostatnim liscie skierowanym do kaplanéw na Wielki Czwartek
w roku 2005, Swiety Jan Pawet T przypominal, ze Eucharystia nie
tylko jest przedmiotem czci i uwielbienia Kosciota, nie tylko jest spra-
wowana w Mysterium fidei, ale musi nadawac ksztalt Zyciu sprawujace-
go ja kaplana. Kaplan nie Zyje dla siebie.

Sob6r Watykanski II uczy nas, ze «wierni (...) na mocy swego
krélewskiego kaplafistwa wspoldzialaja w ofiarowaniu Eucharystii»,
kaptan zas na mocy swoich §wiecen jest tym, ktéry «w osobie Chrystu-
sa sprawuje Ofiare eucharystyczng i sklada ja Bogu w imieniu calego
ludu». Dlatego tez w Mszale Rzymskim jest przepisane, ze wylacznie
kaplan wymawia stowa modlitwy eucharystycznej, podczas gdy lud
taczy sie z wiarg w milczeniu.

Kazdy kaptan zatem sprawuje Eucharystie in persona Christi. Swig-
ty Jan Pawel II przypomina, ze wyrazenie to «znaczy wigcej niz w imie-
niu czy w zastepstwie Chrystusa. In persona to znaczy: w swoistym
sakramentalnym utozsamieniu si¢ z Prawdziwym i Wiecznym Kapta-
nem, ktéry Sam tylko Jeden jest prawdziwym i prawowitym Podmio-
tem i Sprawcy tej swojej Ofiary — i przez nikogo wlasciwie nie moze
by¢ w jej spelnianiu wyreczony». Posluga kaptanéw, ktérzy otrzyma-
li sakrament $wigceri, w ekonomii zbawienia wybranej przez Chry-
stusa ukazuje, ze Eucharystia przez nich sprawowana jest darem,
ktéry przewyzsza zdecydowanie wladze zgromadzenia. Posluga ta
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At the school of Mary “Woman
of the Eucharist”

n our first meditation we stopped at the theme of the Eucharist,
Iwhich is the centre, summit and source of the life of the Church.

As we have seen, the implications of this fundamental truth
have direct and concrete implications for the personal lives of each
of us children of the Church.

In his last letter to priests for Holy Thursday in 2005, Saint John
Paul II reminded them that the Eucharist is not only the object
of the Church’s worship and praise, not only is it celebrated in the Mysze-
rium fidei, but it must give shape to the life of the priest who celebrates
it. The priest does not live for himself.

The Second Vatican Council teaches us that “the faithful ... by
virtue of their royal priesthood share in the offering of the Eucha-
rist”, while the priest, by virtue of his ordination, is the one who
“in the person of Christ celebrates the Eucharistic Sacrifice and offers
it to God in the name of the whole people”. It is therefore prescribed
in the Roman Missal that only the priest pronounces the words
of the Eucharistic prayer, while the people join in faith in silence.

Every priest therefore celebrates the Eucharist in persona Christi.
Saint John Paul II reminds us that this expression “means more than
in the name or place of Christ. Iz persona means: in a kind of sacra-
mental identification with the True and Eternal Priest, who alone
is the true and legitimate Subject and Cause of this Sacrifice of his —
and by no one can he be adequately substituted for it”. The ministry
of priests who have received the sacrament of Holy Orders in the econ-
omy of salvation chosen by Christ shows that the Eucharist celebrat-
ed by them is a gift that far surpasses the power of the congregation.
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jest niezbedna dla waznego zjednoczenia konsekracji eucharystycznej
z ofiarg Krzyza i z Ostatniag Wieczerza.

W ,Darze i tajemnicy” papiez przypomnial réwniez, ze wzrost
duchowy kaptana w sposéb konieczny dotyczy takze wspélnoty, ktérej
stuzy. Innymi stowy im glebsze dokonuje sie¢ zjednoczenie kapta-
na z Chrystusem, tym bardziej otwarty jest on na wspdlnote i tym
gorliwiej jej stuzy. Papiez pisal: ,Kaplan jako szafarz Bozych tajem-
nic pozostaje na stuzbie kaplafistwa powszechnego wszystkich wier-
nych. To on, gloszac stowo Boze i sprawujac sakramenty, zwlaszcza
Eucharysti¢, uswiadamia calemu ludowi Bozemu jego uczestnictwo
w kaptanstwie Chrystusa i zacheca go, aby realizowal je w petni”™.

Koscict zyje dzieki Eucharystii i, jak to powiedzial Swiety Jan
Pawet II we wspomnianym ostatnim liscie skierowanym do kapta-
néw na Wielki Czwartek w roku 2005, Zycie kaplariskie winno mieé
ze szczegllnego tytulu «ksztalt eucharystyczny». Stowa ustanowienia
Eucharystii powinny by¢ dla kaptanéw nie tylko formuta konsekra-
cyjna, ale «formula zycia»®. Poprzez ten scisty zwiazek, jaki zacho-
dzi migdzy kaplanstwem stuzebnym i kaplaristwem powszechnym,
w pewnym sensie, wierni wspéldziatajac w ofiarowaniu Eucharystii,
wezwani sg takze, aby i ich zycie bylo ksztaltowane przez Eucharystie.

Jesli chcemy ponownie odkryé $cista wigz, jaka istnieje miedzy
Kosciotem i Eucharystia w calym jej bogactwie, nie mozemy nie
spoglada¢ na Maryje, Matke i Wzér Kosciota. Ona niezawodnie moze
nas prowadzi¢ ku temu Naj$wietszemu Sakramentowi, poniewaz jest
z nim gleboko zwigzana.

Mogtoby si¢ wydawa¢, ze Ewangelia milczy na ten temat. W opisie
ustanowienia Eucharystii w wieczér Wielkiego Czwartku nie méwi
si¢ 0 Maryi. Wiadomo jednak, ze byta Ona obecna wsréd Aposto-
16w, ktérzy «trwali jednomyslnie na modlitwie» (Dz 1,14), w pierwszej
wspdlnocie zgromadzonej po Wniebowstapieniu w oczekiwaniu Pigé-
dziesiatnicy. Tej obecnosci nie moglo oczywiscie brakowaé podczas
sprawowania Eucharystii wsréd wiernych pierwszego pokolenia
chrzescijan, z gorliwoscig trwajacych «w tamaniu chleba» (Dz 2, 42).

> Zob. Jan Pawet I1, Dar i Tajemnica, Krakéw 1996, s. 75.
¢ Zob. Jan Pawel 11, List do kaplandw na Wielki Czwartek 2005, n. 1.
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This ministry is essential for the important union of the Eucharistic
consecration with the sacrifice of the Cross and the Last Supper.

In Gift and Mystery, the Pope also reminded us that the spiritual
growth of the priest necessarily also involves the community he serves.
In other words, the deeper the priest’s union with Christ, the more
open he is to the community and the more zealously he serves it.
The Pope wrote: “The priest, as a minister of God’s mysteries, remains
at the service of the universal priesthood of all the faithful. It is he who,
by preaching the word of God and administering the sacraments, espe-
cially the Eucharist, makes the whole people of God aware of their
participation in the priesthood of Christ and encourages them to real-
ise it to the full.”

The Church lives through the Eucharist and, as Saint John Paul
IT said in the aforementioned last letter addressed to priests for Holy
Thursday in 2005, priestly life should, by a special title, have a “Eucha-
ristic shape”. The words of the institution of the Eucharist should
be for priests not only a consecration formula, but a ‘formula of life’.¢
Through this close link that exists between the ministerial priesthood
and the universal priesthood, in a sense, the faithful, while cooperat-
ing in the offering of the Eucharist, are also called to have their lives

shaped by the Eucharist too.

If we wish to rediscover the close bond that exists between
the Church and the Eucharist in all its richness, we cannot fail to look
to Mary, Mother and Model of the Church. She can unfailingly guide
us towards this Blessed Sacrament because she is deeply connected
to it.

It might seem that the Gospels are silent on the subject.
In the account of the institution of the Eucharist on the evening
of Holy Thursday, no mention is made of Mary. What is known,
however, is that she was present among the Apostles, who “stood
united in prayer” (Acts 1:14), in the first community gathered after
the Ascension in anticipation of Pentecost. This presence could not,
of course, have been lacking in the celebration of the Eucharist among

5 See John Paul II, Dar i Tajemnica, Krakéw 1996, p. 75.
¢ See John Paul II, Letter to Priests for Holy Thursday 2005, n. 1.
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Jednak, poza Jej uczestnictwem w Uczcie eucharystycznej, zwia-
zek Maryi z Eucharystia mozna posrednio okresli¢, wychodzac od Jej
wewnetrznej postawy. Maryja jest «Niewiasta Eucharystii» w calym
swoim zyciu. Ko$ciél, patrzac na Maryje jako na swéj wzér, jest wezwa-
ny do Jej nasladowania takze w odniesieniu do Najswigtszej Tajemnicy.

Eucharystia jest tajemnicg wiary, ktéra przewyzsza nasz intelekt,
a przez to zmusza nas do jak najpelniejszej ulegtosci Stowu Bozemu.
Pozostaje mysterium fidei. Nikt tak jak Maryja nie moze by¢ wsparciem
i przewodnikiem w takiej wiasnie postawie. Nasze powtarzanie dziela
Chrystusa z Ostatniej Wieczerzy, ktére jest wypelnianiem Jego naka-
zu: <o czyncie na moja pamiatke!», staje sie jednoczesnie przyjeciem
zaproszenia Maryi do okazywania Mu postuszenstwa bez wahania:
«Zrébcie wszystko, cokolwiek wam powie» (J 2, 5).

Maryja jest niejako przewodniczka w zrozumieniu, co oznacza
nasze uczestnictwo w tym wielkim mysterium fidei.

Swiqty Jan Pawel II powiedzial, ze ,w pewnym sensie Mary-
ja wyrazila swojg wiare eucharystyczna, jeszcze zanim Eucharystia
zostala ustanowiona, przez sam fakt ofiarowania swojego dziewicze-
go tona, aby moglo si¢ dokona¢ Weielenie Stowa Bozego™. Jest zatem
naszg przewodniczka i nauczycielka w wierze eucharystycznej, ktéra
przynagla do gotowosci ofiary, do zdolnosci wyrzeczenia si¢ postawy
protagonisty, do przesuniecia z centrum wlasnej egzystencji osobistego
ego na rzecz obecnosci Boga.

Ale to niewszystko. W chwili zwiastowania Maryja pocze¢ta Syna Boze-
go w fizycznej prawdzie ciala i krwi, antycypujac w sobie to, co w jakiej$
mierze realizuje si¢ sakramentalnie w kazdym z nas, kiedy przyjmujemy
pod postacig chleba i wina Cialo i Krew Pariska. Stala si¢ prawdziwym
tabernakulum, miejscem obecnosci Boga. Czyz ten fakt, ktéry wiasnie
powtarza sie, gdy przystepujemy do stolu Pariskiego, nie wyznacza nowych
standardéw relacji do siebie samego, do drugiego czlowieka?

Istnieje ponadto gleboka analogia pomiedzy fiar wypowiedzia-
nym przez Maryje na slowa Archaniola i amen, ktére wypowiada
kazdy z nas, kiedy otrzymujemy Cialo Panskie. Maryja byla wezwana
do wiary, ze Ten, ktérego poczeta «za sprawg Ducha Swictego», byt
«Synem Bozym» (por. £k 1, 30-35). W ciagloséci z wiarg Dziewicy,

7 Zob. Jan Pawet 11, Ecclesia de Eucharistia, n. 55.
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the faithful of the first generation of Christians, fervently abiding
“in the breaking of bread” (Acts 2:42).

However, beyond her participation in the Eucharistic Banquet,
Mary’s relationship with the Eucharist can be indirectly defined starting
from her inner attitude. Mary is “Woman of the Eucharist” throughout
her life. The Church, looking to Mary as her model, is called to imitate
her also in relation to the Most Holy Mystery.

The Eucharist is a mystery of faith that transcends our intellect
and thus compels us to the fullest possible submission to the Word
of God. It remains mysterium fidei. No one like Mary can be a support
and guide in just such an attitude. Our repetition of Christ’s work
at the Last Supper, which is the fulfilment of His command: “Do this
in remembrance of me!”, becomes at the same time an acceptance
of Mary’s invitation to show obedience to Him without hesitation:
“Do whatever he tells you” (Jn 2:5).

Mary is, as it were, a guide to understanding what our participation
in this great mysterium mzysterium fidei.

Saint John Paul II said that “in a certain sense, Mary expressed
her Eucharistic faith even before the Eucharist was instituted, by
the very fact of the offering of her virgin womb so that the Incarnation
of the Word of God could take place”.” She is therefore our guide and
teacher in the Eucharistic faith, which impels us to a readiness of sacri-
fice, to the ability to renounce the attitude of the protagonist, to shift
the personal ego from the centre of our own existence to the presence
of God.

But that is not all. At the moment of the Annunciation, Mary
conceived the Son of God in the physical truth of flesh and blood,
anticipating in herself what is in some measure sacramentally real-
ised in each of us when we receive under the form of bread and wine
the Body and Blood of the Lord. It has become a true tabernacle,
a place of God’s presence. Does not this fact, which is precisely repeat-
ed when we come to the Lord’s table, set new standards of relationship
to ourselves, to the other?

There is, moreover, a profound analogy between the fiat spoken by
Mary to the words of the Archangel and the amen that each of us utters

7 See John Paul 11, Ecclesia de Eucharistia, n. 55.
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tajemnica eucharystyczna wymaga od nas wiary na wzér Jej wiary,
ze ten sam Jezus, Syn Bozy, i Syn Maryi, uobecnia si¢ jako prawdziwy
Bég i prawdziwy czlowiek pod postaciami chleba i wina.

«Blogostawiona [jest], ktora uwierzyta» (Ek 1, 45): Maryja w Tajem-
nicy Weielenia antycypowala takze wiare eucharystyczng Kosciota.

Kiedy nawiedzajac Elzbiete, nosi w lonie Slowo, ktére stalo sie
cialem, Maryja w pewnym sensie jest «tabernakulum» — pierwszym
«tabernakulum» w historii, w ktérym Syn Bozy (jeszcze niewidoczny
dla ludzkich oczu) pozwala si¢ adorowaé Elzbiecie, niejako «promie-
niujac» swoim $wiattem poprzez oczy i glos Maryi. Czy zatem Mary-
ja kontemplujaca oblicze Chrystusa dopiero co narodzonego i tulgca
Go w ramionach nie jest dla nas niedo$cignionym wzorem milosci
i natchnienia podczas kazdej naszej Komunii eucharystycznej?

Maryja calym swoim Zyciem realizowala wymiar ofiarny Eucha-
rystii. Kiedy zaniosta Dzieci¢ Jezus do $wiatyni w Jerozolimie, «aby
[Je] przedstawi¢ Panu» (Ek 2, 22), ustyszata zapowiedz starego Syme-
ona, ze to Dziecko bedzie «znakiem sprzeciwu» i ze «miecz» przeszyje
takze Jej dusze (por. £k 2, 34-35). Maryja zostala sama z tym proroc-
twem wpisanym w Jej sercu. Kazdy dzien przyblizal Ja do przepowie-
dzianego dramatu ukrzyzowania Jej Syna. Maryja przezywala nieja-
ko t¢ «antycypowang Eucharysti¢». «Komunia duchowa» pragnienia
i ofiary znalazla swoje wypelnienie w zjednoczeniu z Synem w drama-
cie krzyza. Kiedy Maryja stala u stép konajacego Syna, Mater Dolo-
rosa, wtedy catkowicie utozsamiajac sie z Jego cierpieniem, najpelniej
wyrazila eucharystyczny wymiar swego zycia.

Jak pézniej wyobrazi¢ sobie uczucia Maryi, ktéra styszala z ust
Piotra, Jana, Jakuba i innych Apostoléw stowa z Ostatniej Wiecze-
rzy: «To jest Cialo moje, ktére za was bedzie wydane » (Ek 22, 19)? To
Cialo, wydane na ofiar¢ i ponownie uobecnione w znakach sakramen-
talnych, byto tym samym cialem, ktére poczelo si¢ w Jej tonie! Przyj-
mowanie Eucharystii musialo oznaczaé¢ dla Maryi niejako powtdrne
przyjecie w Jej lonie serca, ktére bilo rytmem Jej serca, ponownym
przezywaniem tego, czego osobiscie doswiadczyla pod krzyzem.

Umierajacy na krzyzu Chrystus, w chwili wypelnienia si¢ Jego ofia-
ry, powierzyl swej Matce umilowanego ucznia, a w nim caly Koscidt,
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when we receive the Body of the Lord. Mary was called to believe
that the One whom she conceived “by the Holy Spirit” was “the Son
of God” (cf. Lk 1:30-35). In continuity with the faith of the Virgin,
the Eucharistic mystery requires us to believe, in imitation of her faith,
that the same Jesus, Son of God and Son of Mary, makes himself
present as true God and true man under the forms of bread and wine.

“Blessed [is] she who believed” (Lk 1:45): Mary in the Mystery
of the Incarnation also anticipated the Eucharistic faith of the Church.

When, visiting Elizabeth, she carries in her womb the Word
made flesh, Mary is, in a sense, a “tabernacle” — the first “tabernacle”
in history in which the Son of God (as yet invisible to human eyes)
allows himself to be adored by Elizabeth, as it were, “radiating” his
light through Mary’s eyes and voice. Is not Mary, then, contemplating
the face of Christ just born and cradling Him in her arms, an unsur-
passed model of love and inspiration for us at each of our Eucharistic
communions?

Mary realised the sacrificial dimension of the Eucharist with her
whole life. When she carried the child Jesus to the temple in Jerusalem
“to present [him] to the Lord” (Lk 2:22), she heard the announcement
of the old Simeon that this child would be a “sign of contradiction” and
that a “sword” would also pierce her soul (cf. Lk 2:34-35). Mary was
left alone with this prophecy inscribed in her heart. Each day brought
her closer to the foretold drama of her Son’s crucifixion. Mary lived,
as it were, this “anticipated Eucharist”. “Spiritual communion” of desire
and sacrifice found its fulfilment in union with her Son in the drama
of the cross. When Mary stood at the feet of her dying Son, Mater
Dolorosa, then, completely identifying herself with his suffering, she
most fully expressed the Eucharistic dimension of her life.

How can we later imagine Mary’s feelings when she heard from
the mouths of Peter, John, James and the other Apostles the words
of the Last Supper: “This is my Body which will be given up for you”
(Lk 22:19)? This Body, given as a sacrifice and made present again
in sacramental signs, was the same Body conceived in her womb! For
Mary, receiving the Eucharist must have meant, as it were, re-embrac-
ing in her womb the heart that beat with the rhythm of her heart,
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kazdego z nas: «Oto syn Twdjl». Podobnie méwi do kazdego z nas:
«Oto Matka twojal» (por. ] 19, 26-27). Przezywanie w Eucharystii
pamiatki $mierci Chrystusa zaklada takze nieustanne przyjmowanie
tego daru. Oznacza to, ze — na wz6r Jana — przyjmiemy do siebie Tg,
ktéra jest nam dana za Matke. Oznacza jednoczesnie podjecie zadania
upodabniania si¢ do Chrystusa w szkole Matki i zgode na to, aby nam
towarzyszyla®.

Swif;ty Jan Pawet IT powiedzial, ze sprawujac Eucharystie, Kosciét
taczy sie w pelniz Chrystusem iz Jego ofiara, powinien czynic¢ to, utoz-
samiajac si¢ z duchem Maryi. Jako droge do realizacji tej prawdy i przy-
jecia tej maryjnej postawy zaproponowal odczytanie w perspektywie
eucharystycznej jej radosnego ,Magnificat”. Wszak Eucharystia, tak
jak hymn Maryi, jest przede wszystkim uwielbieniem i dzigkczynie-
niem. Kiedy Maryja wznosi okrzyk: «Wielbi dusza moja Pana i raduje
si¢ duch méj w Bogu, Zbawicielu moim», nosi juz w lonie Jezusa. Wiel-
bi Ojca «przez» Jezusa, lecz wielbi Go takze «w» Jezusie i «z» Jezusem.

To jest wlasnie prawdziwa «postawa eucharystyczna»!

Spiewaj ac swéj hymn uwielbienia, Maryja wspomina réwnocze$nie
wspaniale dzieta, ktérych Bég dokonal w dziejach zbawienia zgodnie
z obietnicg, jaka zlozyl ojcom (por. £k 1, 55), oglaszajac cud, ktéry
je wszystkie przewyzszy — zbawcze Weielenie. W Magnificat jest
tez obecny wymiar eschatologiczny Eucharystii. Za kazdym razem,
kiedy Syn Bozy uobecnia si¢ nam w «ubéstwie» znakéw sakramental-
nych chleba i wina, zasiewane jest w §wiecie ziarno nowych dziejéw,
w ktorych wladcy s «stracani z tronéw», a «pokorni zostaja wywyz-
szeni» (por. Lk 1, 52). Maryja opiewa «nowe niebiosa» i «<nowg ziemie»,
ktére w Eucharystii znajduja swoja antycypacje i w pewnym sensie
programowy «zamys».

Jesli Magnificat wyraza duchowos$¢ Maryi, nic bardziej niz ta
duchowosé nie pomoze nam przezywal tajemnicy eucharystycznej.
Eucharystia zostala nam dana, azeby cale nasze zycie, podobnie jak
zycie Maryi, bylo jednym nieustannym «magnificat»!

Magnificat Maryi rodzi si¢ z do§wiadczenia obcowania z Bogiem.
Ta blisko$¢ czyni Maryje zdolng do patrzenia na §wiat w nowy sposéb.
Jej hymn uwielbienia jest pierwsza strofg piesni jej zycia. Jest to nowe

8 Zob. tamze.
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re-experiencing what she had personally experienced at the foot
of the Cross.

Dying on the cross, at the moment of the fulfilment of his sacri-
fice, Christ entrusted his beloved disciple, and in him the whole
Church, each one of us, to his Mother: “Behold your son!”. Likewise,
He says to each of us: “Behold your mother!” (cf. Jn 19:26-27). Living
the memorial of Christ’s death in the Eucharist also presupposes
the continual reception of this gift. It means, following John’s exam-
ple, receiving into ourselves the One who is given to us as Mother.
At the same time, it means taking on the task of conforming ourselves
to Christ in the school of the Mother and accepting that she accom-
pany us.®

Saint John Paul IT said that in celebrating the Eucharist, the Church
unites herself fully with Christ and with his sacrifice, and should
do so by identitying herself with the spirit of Mary. As a way of realising
this truth and adopting this Marian attitude, he proposed reading her
joyful ‘Magnificat’ in a Eucharistic perspective. After all, the Eucha-
rist, like Mary’s hymn, is first and foremost praise and thanksgiving.
When Mary raises the exclamation: “My soul glorifies the Lord and
my spirit rejoices in God my Saviour”, she is already carrying Jesus
in her womb. She glorifies the Father “through” Jesus, but she also
glorifies Him “in” Jesus and “with” Jesus.

This is the true “Eucharistic attitude”!

In singing her hymn of praise, Mary is at the same time recall-
ing the marvellous works that God has accomplished in the history
of salvation in accordance with the promise He made to the fathers
(cf. Lk 1:55), announcing the miracle that will surpass them all —
the saving Incarnation. The eschatological dimension of the Eucharist
is also present in the Magnificat. Each time the Son of God makes
himself present to us in the “poverty” of the sacramental signs of bread
and wine, the seeds of a new history are sown in the world, in which
rulers are “cast down from their thrones” and “the lowly are exalted”
(cf. Lk 1:52). Mary praises the “new heavens” and the “new earth”,

8 See ibid.
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zycie, jest to owoc nowego spojrzenia na §wiat wlasnie poprzez pryzmat
bliskosci Boga, ktéry czyni wszystko nowym, poprzez pryzmat otrzy-
manego daru laski.

W czasie procesu beatyfikacyjnego Jana Pawtla II jeden ze $wiad-
kéw, méwiagc o relacji Papieza z Matka Boza, uzyt picknego i wiele
moéwigcego okreslenia: ,Jan Pawel II nauczyl si¢ patrze¢ na $wiat
oczyma Maryi”.

Maryja, odpowiadajac na propozycje Boga, aby stala si¢ matka Jego
Syna, cala sobg przyjela Boze milosierdzie. Jej spojrzenie, petne czulo-
§ci i slodyczy, przemienione milosierdziem, pozostaje zacheta, aby
pozwoli¢ sie ogarna¢ i przeniknaé milosierdziu.

Milosierdzie Boze, przyjete przez czlowieka, czyni nowym jego
serce i sprawia, ze staje si¢ zdolnym do postrzegania §wiata w nowy
spos6b, w taki, jak to czynita Maryja. Matka Boza otwarla si¢ na Boza
inicjatywe zbawienia i stala si¢ ,naczyniem przyjmujacym mifo-
sierdzie” i ,krynicg Bozego milosierdzia”. Uczynilo to ja Niewiastg
— Monstrancja.

Co oznacza spogladaé na $wiat oczyma Maryi?

Przed kilkoma laty uczestniczylem w spotkaniu z papiezem Fran-
ciszkiem, ktéry podjal w swojej refleksji ten temat. Méwil wéwezas
o tym, co oznacza patrze¢ na §wiat oczyma Matki Boga i czego mozna
si¢ od Niej nauczy¢.

Przede wszystkim Maryja potrafi dostrzec Milosierdzie, ktérego
ona sama doswiadczyla. Dostrzega, ze jej doswiadczenie jest dopel-
nieniem milosierdzia, ktére Bég poprzysiagt pokoleniom minionym,
jest poczatkiem rozlewajacej si¢ fali mitosierdzia, ktére na $wiat przy-
niést jej Syn i Syn Boga, Jezus.

Mozna powiedzie¢, ze sposéb, w jaki Maryja patrzy na $wiat
i na wlasne Zycie, prowadzi J3 do uswiadomienia sobie samej ogromu
daru, wielko$ci milosierdzia, jakiego doznata. Ta §wiadomos¢ kazala jej
ustom $piewac Magnificat, ktéry jest piesnia jej serca i jej calego zycia.

Swiadomos¢ bycia kochanym dodaje czlowiekowi skrzydel! Stawia
go wobec $wiadomosci daru, ktéry zobowiazuje i wobec koniecznosci
splacenia dlugu: Jestem dluznikiem!

Spojrzenie Maryi jest przygarniajace, to znaczy, ze Ona patrzy
z czuloscig i nig wlasnie, swoja matczyng czuloscia, zdobywa nasze
serca. W jej spojrzeniu nie ma osadu i potepienia. Jest w nim tylko
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which in the Eucharist find their anticipation and, in a sense, their
programmatic “design.”

If the Magnificat expresses Mary’s spirituality, nothing more than
this spirituality helps us to live the Eucharistic mystery. The Eucha-
rist has been given to us so that our whole life, like Mary’s life, is one
continuous “magnificat”!

Mary’s Magnificat is born out of the experience of communion
with God. This closeness makes Mary capable of looking at the world
in a new way. Her hymn of praise is the first stanza of the song of her
life. It is a new life, it is the fruit of a new view of the world precisely
through the prism of the proximity of God, who makes all things new,
through the prism of the gift of grace received.

During the beatification process of John Paul II, one witness,
speaking of the Pope’s relationship with the Mother of God, used
a beautiful and much-talked-about phrase: “John Paul II learned
to look at the world through the eyes of Mary.”

Mary, responding to God’s proposal that she become the mother
of His Son, accepted God’s mercy with her whole self. Her gaze, full
of tenderness and sweetness, transformed by mercy, remains an encour-
agement to allow herself to be embraced and penetrated by mercy.

God’s mercy, accepted by man, makes new his heart and makes
him capable of seeing the world in a new way, as Mary did. Our Lady
opened herself to God’s initiative of salvation and became a “vessel
receiving mercy” and a “fountain of God’s mercy.” This made her
the Woman — the Monstrance.

What does it mean to look at the world through the eyes of Mary?

A few years ago, I attended a meeting with Pope Francis, who
addressed this topic in his reflection. At the time, he spoke about what
it means to look at the world through the eyes of the Mother of God
and what can be learned from her.

Above all, Mary is able to see the Mercy that she herself has experi-
enced. She perceives that her experience is the completion of the mercy
that God swore to past generations, is the beginning of the overflow-
ing wave of mercy that her Son and Son of God, Jesus, brought into
the world.

It can be said that Mary’s way of looking at the world and at her own
life led her to realize for herself the enormity of the gift, the greatness
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milo§¢ matczyna. Jej spojrzenie objawia bezbronno$é Bozej milosci,
bezbronnos¢ swego Syna, ktérego nosita pod sercem. Jego dziecieca,
niemowleca bezbronnos¢ i utnosé sa zapowiedzig milosierdzia, ktore
On przynosi ze sobg na $wiat. Czulo$¢ spojrzenia matczynego Maryi
jest zapowiedzig milosiernego spojrzenia Syna. O$miela nas, abysmy
do niej podeszli, aby mogla nam mitosierdzia udzieli¢, aby$my sami
mogli go doswiadczy¢.

Maryja posiada tez zdolnosc dostrzegania dobra w czlowieku, w ludz-
kim sercu.

Jej spojrzenie potrafi przeniknaé glebie duszy czlowieka i wydoby¢
z niej na $wiatto dzienne dobro, ktdre jest obecne w czlowieku. Wszak
kazdy cztowiek stworzony jest na obraz i podobienistwo Boga!

Swietnie ilustruje to przyktad zaczerpniety z zycia domowego:
oto matka, widzgc znoszony i przyniszczony sweter dziecka, pruje go,
az odzyskanej welny dzierga nowy. Tak wlasnie my, jestesmy ,utkani”
z Bozej milosci. Milosierdzie Boze nie niszczy czlowieka, ale pozwala
mu tak ,przedzierzgad” swe zycie, aby mégl odzyska¢ blask i sta¢ sie
prawdziwym obrazem Chrystusa.

Maryja potrafi wspotlezuc. Patrzy z matczyng wnikliwostig i zdol-
nosciq zrozumienia ftego, co jest bolem i potrzebg naszego ciata i ducha.
Czyz nie méwi o tym jej reakcja na stowa Gabriela, ktéry oznajmiajac,
ze zostanie matka Syna Bozego, wspomina takze o jej kuzynce Elzbie-
cie, oczekujacej narodzenia Prekursora, Jana Chrzciciela? Czyz nie jest
tego potwierdzeniem zachowanie Maryi w Kanie Galilejskim, gdzie
jako pierwsza zdaje sobie sprawe, ze zabraklo wina? Maryja natych-
miast opuszcza Nazaret i idzie z postuga milosci do Elzbiety a w Kanie
zwraca uwage Syna na grozacg mlodym maltzonkom kompromitacje.

Owa wnikliwo$¢ spojrzenia Maryi jest podstawg tego, co nazy-
wamy ,wyobraznig i fantazja milosci”, to znaczy zdolnoscia wyjscia
naprzeciw tym oczekiwaniom i potrzebom, ktérych czlowiek nie
potrafi albo wstydzi si¢ powiedzie¢.

ekt

Swicci sa jak Maryja. T oni potrafig przyja¢ mitosierdzie w konkretnej
rzeczywisto$ci historycznej, czgsto naznaczonej cierpieniem, doswiad-
czeniem stabosdci i ograniczenia. To otwarcie na Boze milosierdzie
i przyzwolenie, aby wypelnilo ono ich egzystencje, uczynito ich ludz-
mi nowego serca i nowych oczu. Bég swoim milosierdziem uleczyt ich
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of the mercy she had experienced. This realization made her lips sing
the Magnificat, which is the song of her heart and her whole life.

The awareness of being loved gives a person wings! It confronts
him with the awareness of a gift that obliges and with the necessity
of repaying a debt: I am a debtor!

Mary’s gaze is welcoming, that is, she looks with tenderness and
it is with this, her maternal tenderness, that she wins our hearts. There
is no judgment and condemnation in her gaze. There is only maternal
love in it. Her gaze reveals the vulnerability of God’s love, the vulner-
ability of her Son, whom she carried under her heart. His childlike,
infantile vulnerability and trust are a foreshadowing of the mercy
He brings with Him into the world. The tenderness of Mary’s mater-
nal gaze is a foreshadowing of the Son’s merciful gaze. It emboldens
us to approach her so that she can grant us mercy so that we can expe-
rience it ourselves.

Mary also has the ability fo see the good in people, in the human heart.

Her gaze can penetrate the depths of a person’s soul and bring
to light the goodness that is present in a person. After all, every person
is created in the image and likeness of God!

This is brilliantly illustrated by an example taken from domestic
life: here is a mother, seeing her child’s worn and tattered sweater, rips
it off and knits a new one from the recovered wool. This is how we, are
“woven” from God’s love. God’s mercy does not destroy a person, but
allows him to “rearrange” his life in such a way that he can regain his
luster and become a true image of Christ.

Mary is capable of compassion. She looks with maternal insight and abil-
ity to understand what is the pain and need of our body and spirit. Doesn’t
her reaction to the words of Gabriel, who, announcing that she will
become the mother of the Son of God, also mentions her cousin Eliza-
beth, awaiting the birth of the Forerunner, John the Baptist, speak
of this? Isn’t this confirmed by Mary’s behavior at Cana in Galilee,
where she is the first to realize that the wine has run out? Mary imme-
diately leaves Nazareth and goes to Elizabeth with a ministry of love
and in Cana draws the Son’s attention to the threatened compromising
of the young couple.

This insight of Mary’s gaze is the basis of what we call “the imagi-
nation and fantasy of love,” that is, the ability to meet those expecta-
tions and needs that a person cannot or is ashamed to say.
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serca i przemienil to, co bylo cierpieniem, doswiadczeniem stabosci
i ograniczenia w zrédlo, w krynice milosierdzia inspirujaca ich dziala-
nie. Swigci to dtuznicy mitosci. Czyz nie sa tymi, ktérzy zrozumieli,
jak wielka miloscia sa umitowani przez Boga? Czyz nie sg tymi, ktérzy
pojeli znaczenie milosci bezinteresownej, bezgranicznej, niezastuzo-
nej? I to wlasnie $wiadomos¢ tego daru, swiadomosé, ze ich zycie jest
naczyniem, w ktore przelane zostalo Boze milosierdzie, uczynito ich
stugami milosierdzia, narzedziami Bozej milosci i jej swiadkami.

Wielu ludzi wobec préby, doswiadczenia czy cierpienia pyta ,,dlacze-
go?”, wielu popada w rozpacz, buntuje si¢ przeciw Bogu, albo zaczyna
w Niego watpi¢. Nie tak jest ze $wigtymi. Oni rozumieja, ze czasami Bég
pozwala nam do$wiadczy¢ utraty czegos, co uznajemy za swoje, za co$
cennego, za co$ niezbednego, abysmy mogli spotka¢ wiasnie Jego same-
go i doswiadezy¢ Jego milosierdzia, staé si¢ narzedziem w Jego rekach,
narzedziem, ktérym postuguje sie, aby napelni¢ innych swa laska, aby
przemieni¢ konkretng chwile naszej historii w naczynie Jego milosierdzia.

Mysle, ze znakomitym przykladem takiej logiki Bozego dziatania
sa nasi §wieci towarzysze: Papiez Jan Pawel I1 1 Ksiagdz Stefan Wincen-
ty Frelichowski.

I oni zostali napelnieni oczyszczajaca i odradzajaca mocg Bozej
milosci. I oni jak wszyscy §wieci, stali sie w tym procesie naczyniem
milosierdzia i jego krynica. To doswiadczenie uczynilo ich serca petny-
mi wdzigcznosci 1 przemienito zycie w nieustanny akt dziekczynienia
— nadalo mu forme eucharystyczng. Mysle, ze warto uczy¢ si¢ od nich
patrzenia na §wiat, w ktérym zyjemy i postrzegania go nie tylko jako
trudny, pelen niepewnosci i zagrozen, ale tak, jak czynia to uczniowie
w szkole Maryi. Trzeba od nich uczyé si¢ przyjmowaé go jako okazje,
jako sposobno$¢, aby w nim, w tym naszym $wiecie by¢ wspéltpracow-
nikami Bozego Milosierdzia. Oby i nasze zycie, tak wlasnie przezy-
wane i ksztaltowane w szkole Eucharystii, — jak tego zyczyl mtodym
Swiqty Jan Pawet II — stalo si¢ tak jak zycie Jego i zycie Blogostawio-
nego. Stefana Wincentego — prawdziwym arcydzielem Bozej milosci!
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kekok

The saints are like Mary. And they are able to accept mercy in a concrete
historical reality, often marked by suffering, experience of weakness
and limitation. This opening to God’s mercy and allowing it to fill
their existence made them people with a new heart and new eyes. God,
with His mercy, healed their hearts and transformed what had been
suffering, experience of weakness and limitation into a source, a foun-
tain of mercy inspiring their actions. The saints are debtors of love. Are
they not those who have understood how much love they are beloved
by God? Are they not those who have grasped the meaning of self-
less, boundless, undeserved love? And it is the realization of this gift,
the realization that their lives are a vessel into which God’s mercy
has been poured, that has made them servants of mercy, instruments
of God’s love and witnesses to it.

Many people in the face of trial, experience or suffering ask “why?”,
many fall into despair, rebel against God, or begin to doubt Him.
Not so with the saints. They understand that sometimes God allows
us to experience the loss of something we consider our own, something
precious, something necessary, so that we can meet Him precisely and
experience His mercy, become an instrument in His hands, an instru-
ment He uses to fill others with His grace, to transform a particular
moment of our history into a vessel of His mercy.

I think an excellent example of this logic of God’s action are our holy
companions Pope John Paul IT and Father Stefan Wincenty Frelichowski.

And they were filled with the purifying and regenerating power
of God’s love. And they, like all the saints, became in the process
avessel of mercy and its fountain. This experience made their hearts full
of gratitude and transformed their lives into a constant act of thanks-
giving — giving it a Eucharistic form. I think it is worth learning from
them to look at the world we live in and to see it not just as difficult, full
of uncertainties and dangers, but as the disciples at Mary’s school did.
We must learn from them to accept it as an opportunity, as a chance
to be co-workers of God’s mercy in it, in this world of ours. May our
lives, too, lived and shaped in this way at the school of the Eucharist
— as Saint John Paul IT wished for young people — become, like his life
and that of the Blessed. Stephen Vincent — a true masterpiece of divine
love!
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Blogostawiony.
Stefan W. Frelichowski —

czlowiek Eucharystii

y¢ uczniem w eucharystycznej szkole Maryi, to znaczy uczy¢
B si¢ patrze¢ na $wiat Jej oczyma. To spojrzenie jest niejako
pierwszym krokiem na drodze ksztaltowania eucharystycz-
nego naszego zycia. Swieci sg tymi, ktérzy ten trud podjeli i, z Bozg
tasky, szczesliwie dotarli do kresu wedréwki.
Karol Wojtyla, kiedy byl mlodym chlopakiem, miltowal poezje
i teatr. Kochal stowo literackie, a kiedy spotkal Chrystusa, stowo
weielone, stal si¢ jego glosicielem na wzér biblijnych prorokéw. Kiedy
pézniej choroba pozbawila Go mozliwosci méwienia, kiedy nie mdg?
wypowiedzie¢ juz stowa, a jedynie przyciskal do swej piersi i twarzy
wykrzywionej grymasem cierpienia, krzyz Chrystusa, wtedy wlasnie
stal si¢ prawdziwym, niekwestionowanym $wiadkiem Slowa Chry-
stusa. Twym milczacym $wiadectwem przemawial najglosniej, a jego
niewypowiedziane stowa trafialy najpredzej i w sposéb najbardziej
przekonujacy do naszych serc. Wielki Apostol Milosierdzia, unice-
stwiony w swej cielesnosci, stal si¢ namacalnym znakiem czystej mifo-
$ci milosiernej Boga. Patrzy! na $wiat oczyma Maryi i widzial cztowie-
ka, ktérego serce byto wypelnione po brzegi potrzebg i pragnieniem
milosierdzia i, poddajac si¢ woli Boga, pozwalal Mu dzialaé¢ przez
siebie. Nie zachowal dla siebie niczego, ale wszystkie swe sily oddat
na stuzbe Bogu dla Jego chwaly, dla dobra czlowieka, dla gloszenia
calemu $wiatu, ze Jezus Chrystus jest odkupicielem czlowieka i jedyna
nadziejg jego zbawienia.
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Blessed.
Stefan W. Frelichowski — Man
of the Eucharist

’ I Yo be a disciple in the Eucharistic school of Mary means learn-
ing to see the world through her eyes. This gaze is, as it were,
the first step on the path of shaping our Eucharistic life.

The saints are those who have made this effort and, with God’s grace,

have happily reached the end of the journey.

Karol Wojtyla loved poetry and theatre when he was a young boy.
He loved the literary word, and when he met Christ, the word incarnate,
he became its preacher in the manner of the biblical prophets. When
later illness robbed him of his ability to speak, when he could no longer
utter a word, but only pressed the cross of Christ to his chest and face
contorted by the grimace of suffering, it was then that he became a true,
unquestioning witness to the Word of Christ. With his silent witness
he spoke the loudest, and his unspoken words found their way most
quickly and convincingly into our hearts. The great Apostle of Mercy,
annihilated in his physicality, became a tangible sign of God’s pure
merciful love. He looked at the world through the eyes of Mary and
saw a man whose heart was filled to the brim with the need and desire
for mercy and, surrendering to the will of God, allowed Him to work
through him. He kept nothing for himself, but put all his energies
at the service of God for His glory, for the good of man, for the proc-
lamation to the whole world that Jesus Christ is the redeemer of man
and the only hope of his salvation.

In the same way, we can look at Blessed Father Stefan Vincent
Frelichowski, a servant of God’s mercy.
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W ten sam sposéb mozemy spojrzeé na Blogostawionego Ksiedza
Stefana Wincentego Frelichowskiego, stuge Bozego milosierdzia.

I'jego zycie stalo si¢ naczyniem napelnionym miltosierdziem rozle-
wajacym sie obficie na wszystkich, na ktérych patrzyt oczyma Maryi,
Matki Chrystusa.

Stefan pragnal kaplanstwa. Pragnal realizowa¢ je na wzér Chry-
stusa skladajacego siebie w ofierze milosci. Wyobrazal sobie, ze jako
mlody kaplan bedzie mdgl pracowaé w parafii. Tak bardzo tego
pragnal, Ze z radoscig pozegnal si¢ z funkcja kapelana biskupiego,
ktéra w oczach ludzi wigzala si¢ z wyréznieniem i pozycja uprzywi-
lejowang. Pragnal pracowaé z mlodzieza, prowadzi¢ mlodych droga
formacji harcerskiej. Propagowal ideal abstynencji. Chcial, aby ludzie
poznawali Chrystusa. Dziatal na rzecz misji. Mial serce wrazliwe
na potrzeby chorych i ubogich. Gleboko przezywal wiezi rodzinne,
kochajac rodzicéw i rodzeristwo.

Bég zechcial jego mlodziericze kaplariskie zycie uczyni¢ naczy-
niem wypelnionym milosierdziem. Obéz koncentracyjny stal sie jego
parafia, wspStwigzniowie jego parafianami, a jego serce przemienione
milo$cig Boza nie tylko zajmowalo si¢ ,rzeczami Bozymi”, ale potrafi-
to ,rozpoznaé oblicze samego Boga” obecnego w potrzebujacych i cier-
piacych wspéltowarzyszach niedoli.

Eucharystia byla przestrzenia, w ktérej Stefan odczuwal caly zar
milosci Boga i poddajac si¢ jego oddzialywaniu, stawal si¢ nowym
cztowiekiem. Czul si¢ kochany, ale réwnoczesnie czul si¢ uczestni-
kiem tejze milosci. To bylo jego sita, to go uskrzydlato!

Swiadomosé doswiadcezonej mitosci, bycia wypetnionym Bozym
milosierdziem czynita radosnym serce Ksigdza Wicka. Otwierata jego
oczy na obecno$¢ Chrystusa, przyciagata ludzi do serca Bozego, kryni-
cy milosierdzia, poprzez postuge kaplanska, poprzez ofiare ztozong
z samego siebie. Uwrazliwiala go na potrzeby innych, i ich pragnienia.
Inspirowala jego wyobrazni¢ do znajdowania form czynienia dobra.
Pomagata zagubionym i watpigcym, upodlonym przez nienawis¢ prze-
§ladowcéw odnalez¢ prawde o ich godnosci i dobru w nich ukrytym.

W zyciu Blogostawionego Ksiedza Stefana Frelichowskiego zreali-
zowalo sic owo Maryjne spojrzenie ludzi przemienionych milosier-
dziem i czynigcych milosierdzie.

Wicek patrzyl na rzeczywisto$¢ obozowsg tak jak Maryja: w niej
przezywal, wbrew wszelkiej ludzkiej logice, rados¢ bycia kaplanem
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And his life became a vessel filled with mercy poured out abun-
dantly on all those to whom he looked through the eyes of Mary,
the Mother of Christ.

Stefan longed for the priesthood. He wished to pursue it in imita-
tion of Christ offering himself as a sacrifice of love. He imagined that
as a young priest he would be able to work in a parish. He wanted this
so much that he was happy to say goodbye to his position as bishop’s
chaplain, which in the eyes of the people was associated with distinc-
tion and a position of privilege. He wanted to work with young people,
to lead young people along the path of scout formation. He promoted
the ideal of abstinence. He wanted people to know Christ. He worked
for missions. He had a heart sensitive to the needs of the sick and
the poor. He deeply experienced family ties, loving his parents and
siblings.

God willed his youthful priestly life to be a vessel filled with
mercy. The concentration camp became his parish, his fellow prison-
ers became his parishioners, and his heart, transformed by God’s love,
not only dealt with “things of God”, but was able to “recognise the face
of God himself” present in his needy and suffering fellow prisoners.

The Eucharist was the space in which Stefan felt all the heat
of God’s love and, surrendering to its influence, became a new person.
He felt loved, but at the same time he felt a participant in that love.
That was his strength, that was what was winging him!

The awareness of experiencing love, of being filled with God’s
mercy made Father Wick’s heart joyful. It opened his eyes to the pres-
ence of Christ, drew people to the heart of God, the fountain of mercy,
through his priestly ministry, through the sacrifice he made of himself.
She made him sensitive to the needs of others, and their desires. She
inspired his imagination to find forms of doing good. She helped
the lost and the doubting, humiliated by the hatred of their persecu-
tors, to find the truth about their dignity and the good hidden in them.

In the life of Blessed Father Stefan Frelichowski this Marian
outlook of people transformed by mercy and doing mercy was realised.

Wicek looked at the reality of the camp as Mary did: in it he expe-
rienced, against all human logic, the joy of being a priest in the model
of Christ, experiencing the greatness of God’s mercy. This world,
humanly inhuman, was for him an opportunity, an opportunity given
to him by God!
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na wzér Chrystusa, doswiadczajac wielkosci Bozego milosierdzia. Ten
§wiat, po ludzku nieludzki, byl dla niego okazja, sposobnoscia dang
mu przez Bogal!

Wielka byla ,wyobraznia i fantazja twdrczej milosci” Ksiedza
Stefana: jako kierownik duchowy i spowiednik rozsuptywal powikla-
ne sytuacje, przywracal swym penitentom poczucie wlasnej godno-
§ci, rados¢ powolania i u§wiadamial, ze nikt nie jest tak biedny, by nie
moéc ofiarowaé czego$ innym, ze w kazdej okolicznosci mozna czynié
dobro. Na wzér Maryi pomagal wspélwi¢zniom utka¢ na nowo swoje
zycie, pozwoli¢ sie wypelni¢ Boza miloscia, aby stad si¢ jej narz¢dziem.

Myslac o postawie zyciowej Ksiedza Stefana Wincentego, przy-
pominaja mi si¢ slowa wypowiedziane przez proboszcza kosciota
Najswietszej Maryi Panny w Toruniu, z czaséw kiedy Blogostawiony
tam postugiwal. Ksiadz infulat Franciszek Jank méwitl o spojrzeniu
Ksiedza Stefana: ,Patrzal szczerze na rozmawiajgcego, a ja odnositem
wrazenie, Ze jego oko patrzy przeze mnie w dal”.

Patrzyt oczyma Maryi, patrzyl w dal... Widzial wiecej, widzial
glebiej, widzial dalej ... i dzialal. Za jego spojrzeniem szed! czyn.
Swiat wokét niego byl miejscem , gdzie mozna i trzeba bylo wybiera¢
yzawsze wickszg mitos¢”!

Ksigdz Wicek doskonale wiedzial, ze Eucharystia jest wielka lekcja
milosci Boga do cztowieka. Sam Bég uczy nas, jak cenni jeste$my
w Jego oczach. Wszak Eucharystia jest zywa pamiecia tego, ze On,
Bég, dla naszego zbawienia oddal swoje zycie. Przez t¢ prawde uczy
nas wrazliwoséci na drugiego czlowieka przypominajac, ze cokolwiek
czynimy jednemu z najmniejszych, Jemu to czynimy. Eucharystia jest
zaproszeniem, ktére Pan kieruje do kazdego z nas, uczestnikéw tych
tajemnic, aby$my ,,czynili to na Jego pamiatke”.

Co to znaczy? Odpowiedz jest prosta i réownoczesnie niezwykle
zobowigzujaca. Pan Jezus zaprasza nas, aby$my nadawali naszemu
Zyciu wymiar eucharystyczny, aby$my byli swiadkami Jego mitosci.

»Jesli Ja, Pan i Nauczyciel, umylem wasze nogi, réwniez i wy
powinniscie sobie nawzajem umywaé nogi, stuzac sobie wzajemnie
z oddaniem i milo$cig”. Jest to zaproszenie, aby$my nauczyli si¢ mysle¢
na Jego sposéb, abysmy przyjeli za nasza Jego logike pochylenia nad
potrzebujacym i cierpigcym. ,Nikt nie ma wigkszej mitosci od tej, gdy
ktos$ zycie swoje oddaje za przyjaciét swoich” (por. J 15,13).
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Father Stefan’s “imagination and fantasy of creative love” was great:
as a spiritual director and confessor, he untangled complicated situ-
ations, restored to his penitents a sense of their own dignity, the joy
of their vocation, and made them realise that no one is so poor as not
to be able to offer something to others, that it is possible to do good
in every circumstance. Following the example of Mary, he helped
his fellow prisoners to weave their lives anew, to allow themselves
to be filled with God’s love in order to become its instrument.

Thinking about the life attitude of Father Stefan Wincenty, I am
reminded of the words spoken by the parish priest of the Church
of the Blessed Virgin Mary in Torun, from the time when the Bless-
ed was ministering there. The Rev. Franciszek Jank, an infirmarian
priest, said of Father Stefan’s gaze: “He looked earnestly at the conver-
sationalist, and I had the impression that his eye was looking through
me into the distance.”

He looked with Mary’s eyes, he looked into the distance ... He saw
more, he saw deeper, he saw further ... and he acted. His gaze was
followed by action. The world around him was a place where one could
and had to choose “always the greater love”!

Father Wicek knew very well that the Eucharist is a great lesson
in God’s love for man. God Himself teaches us how precious we are
in His eyes. After all, the Eucharist is a living remembrance of the fact
that He, God, gave His life for our salvation. Through this truth,
it teaches us to be sensitive to others by reminding us that whatev-
er we do to one of the least of these, we do to Him. The Eucharist
is an invitation from the Lord to each of us, participants in these
mysteries, to “do this in remembrance of Him”.

What does this mean? The answer is simple and at the same time
extremely obliging. The Lord Jesus invites us to give our lives a Eucha-
ristic dimension, to be witnesses of His love.

“If I, the Lord and Teacher, have washed your feet, you too should
wash one another’s feet, serving one another with devotion and love”.
This is an invitation for us to learn to think in His way, to take as our
own His logic of bending to the needy and the suffering. “No one has
greater love than this, that someone lay down his life for his friends”
(cf. Jn 15:13).

These words are the essence of what it means to be a man
of the Eucharist and to live it!

DUC IN ALTUM 53



BEOGOSEAWIONY. STEFAN W. FRELICHOWSKI — CZEOWIEK EUCHARYSTII

Te stowa stanowig istote tego, co oznacza by¢ cztowiekiem Eucha-
rystii i Zy¢ nig!

Blogostawiony Ksigdz. Stefan Wincenty Frelichowski jest tego
swiadkiem. Bez watpienia jego cale kaplaniskie zycie byto naznaczo-
ne wielka miloscia do Jezusa obecnego w Najswietszym Sakramencie.
Pragnat z Nim przebywac i jak najwiecej ludzi przyprowadzi¢ do tego
zrédla zycia. Jeszcze jako mlody wikariusz cieszyl sie, kiedy z okazji
misji $wigtych parafianie gremialnie przyjmowali Jezusa w Komunii
Swietej. Z wielka zarliwoscig i oddaniem pomagat im przygotowac sie
na to spotkanie w postudze konfesjonatu i kierownictwa duchowego.

To pragnienie towarzyszylo mu nieustannie i nie opuscito go nawet
posréd mrokéw wojennej i obozowej gehenny. Kazde kolejne miejsce
internowania i cierpienia bylo dla niego miejscem postugi Dobrego
Pasterza. Podejmowane inicjatywy milosierdzia czy wspélne modlitwy
mialy swoje zrédlo w jego osobistym spotkaniu z Jezusem i zmierzaly
do przyprowadzenia do Niego jak najwickszej liczby wspétbraci.

Czasami zastanawiam si¢ nad tym, jak tam, gdzie Bég wraz
ze swymi wyznawcami byl skazany na $§mieré¢, mozna bylo zachowaé
czlowieczenistwo, nadziejg. Jak mozna bylo by¢ cztowiekiem prawym
i dobrym? Jak mozna bylo by¢ $wigtym nie ulega¢ pokusie nienawisci,
zemsty, odrzucenia?

A jednak czlowieczenstwo bylo mozliwe! Mozliwa byla nawet
$wietosé. Jak wielu w tym piekle bylo swiadkéw dobra, jak wielu ludzi,
pomimo upodlen i kierowanych pod ich adresem aktéw bestialstwa,
zachowalo godno$¢ i zdolnos¢ kochania innych. Jak wielu $wigtych,
znanych i anonimowych, jasnialo w mrokach nocy wojny i przeslado-
waii blaskiem ltaski i §wietosci, stajac si¢ umocnieniem dla wspétwiez-
niéw i solag w oku dla oprawcéw. Stefan Frelichowski, Tito Brandsman,
Michat Kozal i jego towarzysze, Karl Leisner, Giuseppe Girotti, to
tylko niektérzy swiadkowie. Ludzie, w ktérych jasnial Chrystus!

Blogostawiony Ksiagdz Wicek kochal Chrystusa obecnego
w Eucharystii. Milo§¢ i pragnienie Boga byly sila jego apostolatu. To
ta Obecnos¢, ktorej doswiadcezal, byta swiatlem bijacym z jego oblicza
i czynilta go zywa monstrancja. On nie mdg! zy¢ bez Eucharystii!

Juz w Forcie VII, a potem takze w Stutthofie Wicek dzialal jako
animator zycia religijnego. Prowadzil modlitwy wspélnotowe, medy-
tacje i rozmowy duchowe.

54 BP SELAWOMIR ODER



BLESSED. STEFAN W. FRELICHOWSKI — MAN OF THE EUCHARIST

Blessed Father. Stefan Wincenty Frelichowski is a witness to this.
Without a doubt, his whole priestly life was marked by a great love
for Jesus present in the Blessed Sacrament. He longed to be with
Him and to bring as many people as possible to this source of life.
Even as a young curate, he rejoiced when, on the occasion of the Holy
Missions, parishioners received Jesus in Holy Communion in great
numbers. With great fervour and devotion, he helped them prepare
for this meeting in the ministry of confessional and spiritual direction.

This desire accompanied him unceasingly and did not abandon
him even in the midst of the darkness of war and camp gehenna.
Each successive place of internment and suffering was for him a place
of ministry of the Good Shepherd. His initiatives of mercy or common
prayer were rooted in his personal encounter with Jesus and aimed
at bringing as many of his confreres as possible to Him.

I sometimes wonder how, where God and his followers were
condemned to death, it was possible to retain humanity, hope. How
was it possible to be a righteous and good person? How was it possible
to be holy without succumbing to the temptation of hatred, revenge,
rejection?

And yet humanity was possible! Even holiness was possible. How
many witnesses of goodness there were in this hell, how many people,
in spite of the humiliations and acts of bestiality directed against them,
retained their dignity and their capacity to love others. How many
saints, known and anonymous, shone in the darkness of the night
of war and persecution with a radiance of grace and holiness, becom-
ing a fortification for their fellow prisoners and salt in the eye of their
oppressors. Stefan Frelichowski, Tito Brandsman, Michal Kozal
and his comrades, Karl Leisner, Giuseppe Girotti, are just some
of the witnesses. People in whom Christ shone!

Blessed Father Wicek loved Christ present in the Eucharist. Love
and desire for God were the strength of his apostolate. It was this Pres-
ence he experienced that was the light beaming from his face and made
him a living monstrance. He could not live without the Eucharist!

Already in Fort VII, and later also in Stutthof, Wicek was active
as an animator of religious life. He led community prayers, medita-
tions and spiritual conversations.

No one could understand how it was possible, but during Easter
1940, Wicek obtained some wine and hosts. An altar improvised from
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Nikt nie potrafit zrozumie¢, jak to si¢ udalo, ale podczas Swiat
Wielkiej Nocy 1940 roku, Wicek zdoby? troche wina i hostii. W celi,
w ktorej przebywali kaplani, przygotowano zaimprowizowany z waliz-
ki oltarz. Wszyscy oczekiwali, ze to wlasnie miody kaptan odprawi
Msze Rezurekeyjng. On odstapil ten przywilej starszemu wspélbratu,
zostal jednak przymuszony przez innych kaptanéw, aby odprawit druga
msze wielkanocng. Dla wielu jej uczestnikéw Komunia Swigta, ktéra
przyjeli tego dnia, stala si¢ wiatykiem na ostatnig droge. Dla wszyst-
kich byla ona wydarzeniem niezapomnianym i budujacym. Przymno-
zyta mocy duchowej i sily do stawiania czola otaczajacemu zlu.

Niezwykle przejmujace i wzruszajace zachowalo si¢ §wiadectwo
jednego z uczestnikéw tamtych wydarzen, ksiedza.biskupa Czaplini-
skiego: ,Gdy nas publicznie na placu apelowym bito na kozle, nie
zaplakal nikt z kaplanéw polskich. Ani jeden si¢ nie zatamal, ani
tez nie poskarzyl. W Wielki Czwartek i w Wielkanoc mysmy si¢ nie
wstydzili fez. Bo tez bylo co$ niesamowitego w tym wszystkim: nocna,
jakas upiorna cisza panowala jeszcze w obozie koncentracyjnym. My
za$ wszyscy bodaj juz nieludzie. Kaplica to barak z kilku derami
na oknach, by nie byto wida¢ $wiatla palacych sie swieczek, ktore tez
si¢ znalazly; zamiast zlocistych ornatéw tachmany podarte, zawszone.
W miejsce kielicha zwyczajna szklanka... Nie wiem, kiedy w zyciu
przyjmowalismy Chrystusa do duszy z wigksza miloscia i oddaniem
niz w ten Wielki Czwartek. Za to wszystko otoczylismy Wicka calg
naszg mitoscig, bo juz od pét roku nie bylismy na Mszy Swicte;”.

Eucharystia nadawala ksztalt i forme zyciu ksiedza Wicka:
bezwarunkowa gotowo$¢ niesienia pomocy potrzebujacym; dobro-
wolne przyjmowanie na siebie katuszy, ktére mogly spas¢ na star-
szych i chorych kaptanéw; organizowanie ,caritas” obozowego, kiedy
zaszczepil we wspélwiezniach, ktérzy otrzymywali paczki z zywno-
§cia, pragnienie i gotowo$¢ podzielenia si¢ ich skromnymi racjami
z tymi, ktérzy niczego nie otrzymywali; dbalos¢ i troska o zachowanie
zasad moralnych wséréd mlodziezy, internowanej narazonej na depra-
wacjeg; organizowanie kurséw formacyjnych dla uwiezionych klerykéw;
czy wreszcie dobrowolne i spontaniczne péjscie z postuga kaplanska
do umierajacych na tyfus i pozostawionych samym sobie w cierpieniu
i samotnosci wigzniéw tzw. rewiru. Wszystko to byly konkretne prze-
jawy eucharystycznej formy zycia Blogostawionego Ksiedza Wicka.
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a suitcase was prepared in the cell where the priests were staying. Every-
one expected the young priest to be the one to celebrate the Resur-
rection Mass. He ceded this privilege to an older confrere, but was
coerced by the other priests to celebrate the second Easter Mass. For
many of its participants, the Holy Communion they received that day
became a viaticum for their final journey. For all, it was a memora-
ble and edifying event. It increased spiritual strength and the strength
to face the evil around them.

Extremely poignant and moving is the testimony of one
of the participants in those events, Priest.Bishop Czaplinski: “When
we were publicly beaten on the roll-call square, not one of the Polish
priests wept. Not a single one broke down or complained. On Holy
Thursday and Easter we were not ashamed of our tears. For there
was something uncanny about it all: an eerie silence prevailed
in the concentration camp at night. We, on the other hand, were
all probably already inhuman. The chapel was a barracks with a few
derricks on the windows to keep out the light from the burning candles,
which were also present; instead of golden chasubles, there were torn,
shabby rags. In place of the chalice an ordinary glass... I don’t know
when in our lives we have received Christ into our souls with more love
and devotion than on this Holy Thursday. For all this we surrounded
Wick with all our love, for it had been six months since we had been
to Mass.”

The Eucharist gave shape and form to Father Wick’s life: uncon-
ditional readiness to help those in need; voluntarily accepting
the torments that could fall on elderly and sick priests; organising
the camp “caritas” when he instilled in fellow prisoners who received
food parcels the desire and readiness to share their meagre rations with
those who received nothing; his care and concern for the preservation
of moral principles among the young people interned at risk of deprav-
ity; the organisation of formation courses for imprisoned seminarians;
or, finally, his voluntary and spontaneous going to the priestly ministry
to the prisoners dying of typhoid fever and left alone in suffering and
loneliness in the so-called “revir”. All these were concrete manifesta-
tions of the eucharist. All these were concrete manifestations of Bless-
ed Wick’s Eucharistic form of life.

Father Wicek lived united with his Master. This desire for union
was a desire for the Eucharist, he sought it, he craved it. It was
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Ksiadz Wicek zyt zjednoczony ze swoim Mistrzem. To pragnienie
zjednoczenia bylo pragnieniem Eucharystii, szukal jej, pragnal. Byta
ona osrodkiem jego osobistego zycia. Ksiadz Konrad Szweda, wspol-
wiezien niedoli w Dachau, wspominal pewien wstrzgsajacy mocg
swej wymowy i symboliki epizod: ,Kiedy nie bylo Komunii Swigtej
w obozie, Wicek, by posili¢ si¢ jakim§ «nadprzyrodzonym» pokar-
mem, wzigl na palce krew z zabitych kaptanéw i ja spozyl. Na pytanie,
dlaczego to robi, odpowiedzial, Ze to jest krew meczennikéw, ktéra
mu dawala sily do wytrwania”. Gestem tym uobecnial ducha Chrystu-
sa 1 wypelnial stowa ojcéw Kosciota: ,Krew meczennikéw to posiew
nowych chrzescijan”.

Pragnat by¢ z Chrystusem w pracy, w cierpieniu, podczas wieczor-
nej modlitwy i kiedy nadchodzit zmierzch zycia, w chwili §mierci. By¢
z Chrystusem!

Kiedy w Dachau zostala zamknieta kaplica dla wie¢zniéw ksie-
zy polskich, mozna bylo go spotkad, jak chodzil kolo $cian kaplicy
i wida¢ bylo, ze adorowal Najswictszy Sakrament. To ta milos¢ i jej
pragnienie byly silg apostolatu. To ta Obecnos¢ byla swiatlem bijacym
z jego oblicza!

Kaptlani nie mogli komunikowa¢ si¢ z innymi wigzniami przeby-
wajacymi na terenie tak zwanego obozu duzego. Wicek czesto zgla-
szal si¢ do cigzkich prac poza terenem obozu dla ksigzy. Dawato mu to
mozliwo$¢ spotkania si¢ z innymi wiezniami. Korzystal z tej okazji, aby
zachgci¢ do modlitwy, wystuchaé spowiedzi, a nawet udzieli¢ Komunii
Swietej, ktéra mogt potajemnie wyniesc z kaplicy obozowej. Nawigzat
znajomos¢ z niektérymi pielegniarzami pracujgcymi na terenie obozo-
wego szpitala. Dzigki tym kontaktom czasami udawalo mu si¢ dosta¢
w poblize chorych, aby pocieszy¢ ich i udzieli¢ sakramentéw §wietych.

Wiosna 1940 roku zupelnie nieoczekiwanie zostala otwarta kapli-
ca. Pozostawala czynna od kwietnia 1940 roku przez okres okolo
sze$ciu miesiecy. Poza mozliwoscig korzystania z kaplicy w tamtym
okresie kaplani otrzymali zwigkszone racje zywno$ciowe.

Juz sam fakt poprawy warunkéw zycia kaplanéw w stosunku
do wiezniéw $wieckich stanowil zabieg majacy na celu poréznienie obu
grup i wzbudzenie wrogosci wobec kaptanéw. W warunkach glodu
i powszechnego niedostatku tego, co byto niezb¢dne do zycia, powigk-
szona racja zywnosci czy kubek czegos cieplego mogly stanowic¢ i czesto
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the centre of his personal life. Father Konrad Szweda, a fellow pris-
oner of misery at Dachau, recalled an episode that was shocking
in its power of eloquence and symbolism: “When there was no Holy
Communion in the camp, Wicek, in order to have some ‘supernat-
ural’ food, took the blood from the slain priests on his fingers and
consumed it. When asked why he was doing this, he replied that it was
the blood of the martyrs, which gave him the strength to persevere”.
With this gesture he was making the spirit of Christ present and
fulfilling the words of the Church fathers: “The blood of the martyrs
is the sowing of new Christians”.

He wanted to be with Christ at work, in suffering, at evening prayer
and, when the twilight of life approached, at the moment of death.
To be with Christ!

When the chapel for the Polish priest prisoners in Dachau was
closed, he could be seen walking around the walls of the chapel and
could be seen adoring the Blessed Sacrament. It was this love and its
desire that was the strength of the apostolate. It was this Presence that
was the light beaming from his face!

Priests were not allowed to communicate with other prisoners
housed in the so-called big camp. Wicek often volunteered for heavy
work outside the priests’ camp. This gave him the opportunity to meet
other prisoners. He used this opportunity to encourage prayer, hear
confessions and even give Holy Communion, which he could secret-
ly take from the camp chapel. He made the acquaintance of some
of the nurses working in the camp hospital. Thanks to these contacts,
he sometimes managed to get close to the sick to comfort them and
administer the Holy Sacraments.

In the spring of 1940, the chapel was opened completely unexpect-
edly. It remained open from April 1940 for about six months. In addi-
tion to being able to use the chapel at that time, the priests received
increased rations.

The very fact that the living conditions of priests were improved
in relation to lay prisoners was an effort to divide the two groups and
arouse hostility towards priests. In conditions of hunger and wide-
spread scarcity of the necessities of life, an enlarged ration or a cup
of something warm could and often did constitute an object of envy and
a cause of resentment. This goal was not achieved, as priests were happy
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stanowily przedmiot zazdrosci i przyczyne niechgci. Cel ten nie zostat
osiagniety, bo kaplani chetnie dzielili si¢ swoimi racjami zywnoscio-
wymi ze $wieckimi. Powstal tzw. ,Caritas baraku 28”. Wicek zapro-
ponowal polskim ksiezom, aby ci, ktérzy otrzymywali paczki, odda-
wali ich zawarto$¢ do dyspozycji wszystkich wspétwiezniow. Przystali
na t¢ propozycje i w ten sposéb, tak jak w historii o rozmnozeniu chleba
i ryb, stal si¢ cud. To, co wydawalo si¢ nic nie znaczacg drobing wobec
ogromu potrzeb, starczylo, aby przynies¢ ulge najbardziej potrzebuja-
cym. Pie¢ chlebéw i dwie ryby. Tyle przyniesli apostotowie do Jezusa,
ktéry nakarmit nimi rzesze¢ idgcych za nim ludzi.

Szybko zamknigto kaplice i Niemcy zaostrzyli terror. To jednak
nie zniechecilo go do czynienia dobra i prowadzenia duszpasterskiej
dziatalnosci. Organizowal modlitwy i prowadzil pogawedki religij-
ne. Udawalo mu si¢ nawet zdobywaé Eucharysti¢ i rozdzielal komu-
nie wéréd kaplanéw i swieckich. Najprawdopodobniej udawalo mu sie
to robi¢ dzieki znajomosci jezyka niemieckiego i kontaktom z ksiez-
mi z niemieckiej czgsci obozu. Tego typu dziatalnos¢ byla niezwy-
kle niebezpieczna. Wszelkie przejawy religijnosci dziataly na nazistéw
jak woda $wiecona na diabla. Gdy esesman orientowal sie, ze kto$
na palcach rak odliczal tajemnice rézarica, wtedy poniewieral takiego
czlowieka, bil, skazywal na bolesne tortury albo zastrzelil na miejscu.

Wicek nie bal si¢. Byl ostrozny i rozwazny, ale nie zaprzestawal
w swojej kaplanskiej postudze.

Pewnego dnia jednemu z ksiezy staruszkéw zginela kromka
chleba, ktéra zostawil sobie na potem. W swej prostocie zglosil ten
fakt u izbowego. Ten, dowiedziawszy si¢ o zniknieciu kromki chle-
ba, zarzadzil apel i kazal si¢ przyznaé temu, ktéry ten chleb zabral.
Zagrozil przy tym, ze jesli nikt nie przyzna si¢ do winy zarzadzi
ysport”, mordercze ¢wiczenia fizyczne, ktére mialy trwaé tak dlugo,
az znajdzie sic winowajca. W tej zlowrogiej ciszy wystapil Wicek trzy-
majacy w garsci kawalek chleba i , chcac ratowaé wszystkich ksie-
zy przed ,sportem” o$wiadczyt izbowemu, ze to on go ukradl i byt
gotowy ponie$¢ wszystkie konsekwencje kary. Wtedy stala si¢ rzecz
niezwykla. Izbowy wobec wszystkich o§wiadczyl, ze kazdego z obec-
nych méglby posadzi¢ o kradziez, ale nigdy Wicka. Nie uwierzy! mu,
ale jego postawa tak bardzo mu zaimponowala, ze przez to podaro-
wal kare wszystkim wigzniom. Mimomwolnie dal $wiadectwo wiel-
kosci i $wietosci mlodego kaplana. Jedna zwykle tego typu tortury
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to share their rations with the laity. The so-called ‘Caritas barracks
28’ was established. Wicek proposed to the Polish priests that those
who received parcels should place their contents at the disposal of all
fellow prisoners. They acceded to this proposal and thus, as in the story
of the multiplication of bread and fish, a miracle happened. What
seemed an insignificant trifle in the face of the enormity of the need,
was enough to bring relief to those most in need. Five loaves and two
fish. That is how much the apostles brought to Jesus, who fed them
to the multitude of people following him.

The chapel was quickly closed and the Germans intensified
the terror. However, this did not deter him from doing good and
carrying out pastoral activities. He organised prayers and held reli-
gious talks. He even managed to procure the Eucharist and distributed
communion among priests and laity. He was most likely able to do this
thanks to his knowledge of the German language and his contacts
with priests from the German part of the camp. This type of activity
was extremely dangerous. Any sign of religiosity worked on the Nazis
like holy water on the devil. When an SS man found out that someone
was counting out the mysteries of the rosary on his fingers, he would
bully the person, beat him, sentence him to painful torture or shoot
him on the spot.

Wicek was not afraid. He was cautious and prudent, but he did not
stop in his priestly ministry.

One day one of the old priests lost a slice of bread that he had
left for later. In his simplicity, he reported the fact to the cham-
berlain. On learning of the disappearance of the slice of bread,
he made an appeal and ordered the person who had taken the bread
to confess. He threatened that if no one confessed, he would order
“sport”, a murderous physical exercise that was to last until the culprit
was found. In this ominous silence, Wicek, holding a piece of bread
in his hand, stepped forward and, in order to save all the priests from
the “sport”, declared to Chambers that it was he who had stolen it and
that he was prepared to suffer all the consequences of the punishment.
Then an extraordinary thing happened. The chamberlain, in front
of everyone, declared that he could accuse anyone present of stealing,
but never Wick. He did not believe him, but his attitude impressed
him so much that by doing so he gave the punishment to all the pris-
oners. Mimomovingly, he bore witness to the young priest’s greatness
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koriczyty si¢ czyjas $miercig lub konieczno$cig przeniesienia do lazare-
tu a np. podczas Wielkiego Tygodnia 1942 roku, kiedy oprawcy zarza-
dzili tzw. ,,¢wiczenia sportowe”, zmarlo z wyciericzenia 40 kaplanéw.

Moze warto si¢ zastanowié, czy potrafilbym utozsami¢ sie
z Wickiem, podja¢ to samo wyzwanie?

W pierwszych tygodniach 1945 roku w obozie wybuchta epidemia
tyfusu. Fatalne warunki higieniczne, niedozywienie i wyciericzenie
wiezniéw powodowaly, ze liczba chorych rosta z dnia na dzien. W tej
sytuacji koniecznym bylo wlaczanie do tzw. rewiru, czyli obozowe-
go lazaretu, ciggle nowych blokéw. Chorzy byli pozostawieni samym
sobie. Nie leczono ich. Umierali w straszliwych warunkach, opuszcze-
ni i odizolowani od innych. W czgsci obozu dla kaplanéw niemiec-
kich byta kaplica, z ktérej nie mogli korzysta¢ Polacy. Dzigki tatwosci
nawigzywania kontaktéw Wickowi udawalo si¢, w jemu tylko znany
sposo6b, zdobywa¢ Eucharystie, ktérg zanosit umierajgcym.

Rewir, to znaczy obozowy lazaret, byl miejscem, gdzie chorych
poddawano przemyslnym pseudomedycznym eksperymentom, pozo-
stawiano ich bez opieki i lekarstw. Nawet personel lekarski obec-
ny na rewirze nie moégl zdziata¢ wiele, gdyz nie dysponowal nawet
podstawowymi lekarstwami. W praktyce byl to przedsionek krema-
torium. Nie pozwalano na zadng opieke¢ duchowg ze strony kaptanéw
wobec umierajacych. Wicek poznal pewnego wi¢znia, polskiego leka-
rza, ktéry oddelegowany byt do pracy na rewirze. Dzigki temu czlo-
wiekowi, udajac chorego na gruzlice, dostat si¢ na blok chorych.

Tam niosac postuge duszpasterska umierajacym wig¢zniom, sam
zarazil si¢ tyfusem, a ostabiony zapaleniem pluc, utozsamit si¢ catko-
wicie z Chrystusem i stal si¢ Zertwg ofiary milosci. Odszedt do Pana
23 lutego 1945 roku, kilka tygodni przed wyzwoleniem obozu.

We wspomnieniach rodzinnych rodziny Frelichowskich istnie-
je przekaz pewnej tradycji, ktéra by¢ moze stanowi grunt, na ktérym
wlasnie w tej poboznej rodzinie moglo uksztaltowaé sie to Wickowe
pragnienie piastowania w swych dloniach Jezusa i dawania go ludziom.
Ojciec Wicka byt piekarzem. Zwyczajem rodzinnym stalo sie, ze przy
okazji obchodzenia urodzin dzieci, §wigtowany otrzymywal z rak ojca
kosz z pieczywem. Dzigkujac za dar zycia i chleba codziennego, mial
w duchu wdzigcznosci i milo$ci roznies¢ otrzymane pieczywo ubogim.
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and holiness. One usual consequence of this type of torture was that
someone died or had to be transferred to the lazaretto. For example,
during Holy Week 1942, when the torturers ordered so-called “sports
exercises”, 40 priests died of exhaustion.

Perhaps it is worth wondering if I could identify with Wick, take
on the same challenge?

In the first weeks of 1945, a typhoid epidemic broke out in the camp.
The abysmal hygienic conditions, malnutrition and emaciation
of the prisoners meant that the number of sick people increased day
by day. In this situation, it was necessary to include constantly new
blocks in the so-called “revir,” i.e. the camp lazarette. The sick were
left to their own devices. They were not treated. They died in terrible
conditions, abandoned and isolated from others. There was a chapel
in the part of the camp for German priests, which the Poles were not
allowed to use. Thanks to his ease of making contacts, Wick managed,
in a way known only to him, to obtain the Eucharist, which he brought
to the dying.

The revir, i.e. the camp’s lazarette, was a place where the sick
were subjected to clever pseudo-medical experiments, left without
care or medicine. Even the medical staff present at the revir could
not do much, as they did not even have basic medicines. In practice,
this was the antechamber of the crematorium. No spiritual care was
allowed by the priests towards the dying. Wicek met a certain pris-
oner, a Polish doctor, who was seconded to work on the revue. Thanks
to this man, pretending to be ill with tuberculosis, he got into the sick
block.

There, while carrying pastoral care to the dying prisoners,
he himself contracted typhoid fever, and, weakened by pneumonia,
he identified himself completely with Christ and became a victim
of the sacrifice of love. He departed to the Lord on 23 February 1945,

a few weeks before the liberation of the camp.

In the family memories of the Frelichowski family, there
is the transmission of a certain tradition, which is perhaps the ground
on which it was in this pious family that this Wick desire to hold Jesus
in his hands and to give him to people could have taken shape. Wick’s
father was a baker. It became a family custom that on the occasion
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Sam mial odnalez¢é osoby potrzebujace i obdarowac je tym, co otrzy-
mal. Jak wida¢, ta lekcja gleboko wryla sie w pamieé i zapisata w sercu
mlodego Wicka. Juz jako kaptan niést innym Chleb zycia. Nie tylko
udzielal Komunii, ale calym swoim zyciem niést Chrystusa. Prawdzi-
wie stal sie Zywa monstrancja.
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of the children’s birthday celebrations, the celebrant would receive
a basket of bread from his father’s hands. Giving thanks for the gift
of life and daily bread, he was to distribute the bread he received
to the poor in a spirit of gratitude and love. He himself was to find
those in need and give them what he had received. As can be seen, this
lesson was deeply engraved in the memory and written on the heart
of young Wick. Even as a priest, he carried the Bread of Life to others.
He didn’t just give communion, he carried Christ with his whole life.
He truly became a living monstrance.
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Swic;ty Jan Pawet II — mysli

o tozsamosci chrzescijariskie;

yéle, ze podstawowym pytaniem, ktére stawiamy sobie
‘ \ / I kazdego dnia jest pytanie o wlasng tozsamos¢. Niekoniecz-
nie formulujemy je w postaci: Kim jestem? Zawsze jednak
stoi ono jako punkt wyjscia do osobistych wyboréw, budowania relacji
miedzyludzkich, celéw stawianych sobie w zyciu motywéw, podejmo-
wanych wyzwan oraz sensu wyrzeczen i ofiar. Odpowiedz na pytanie:
Kim jestem, stanowi podstawe do zbudowania osobistego szczescia,
do odkrywania celu ku ktéremu zmierzam, do przezywania odpowie-
dzialnosci za przebieg dziejéw, do zrozumienia sensu wlasnego $wiata.
W ksigzce Jana Pawta II zatytulowanej ,Pamigé i tozsamos¢”
pojawia si¢ pytanie o tozsamos$¢ Kosciola. Rozpoczynajac rozwaza-
nia na ten temat, Papiez przywoluje posta¢ Maryi, ktéra jako Matka
Chrystusa zachowywala w pamigci wszystkie wydarzenia. Jej pamied,
podkresla Papiez, jest bardzo wazna dla tozsamosci Kosciota. Wyni-
ka ona ze stéw Chrystusa podczas Ostatniej Wieczerzy: ,To czyncie
na mojg pamiatke”. Eucharystia, ktérg Kosciél od wiekéw sprawuje,
gwarantuje jego tozsamosé. Ta refleksja dotyczy Kosciola jako wspdl-
noty, ale ma ona takze swoje przelozenie na zycie kazdego czlonka
tej wspolnoty. Wszak Maryja jest jedng z nas, jest Matkg Chrystusa,
ale takze ta, ktérej blogostawieristwo zrealizowalo si¢, gdyz uwierzyla.
To Maryja uczy nas w wierze przyjmowac Jej Syna, uczy nas, jak byé¢
doskonalym uczniem, jak trwaé przy Jezusie, jak trwac z Jezusem, jak
ksztaltowa¢ wlasne zycie, aby stalo si¢ ono czescig tej rzeczywistosci,
ktéra jest ,czynng pamigcia Mistrza”. To Maryja uczy nas, jak nadawaé
ksztalt i forme eucharystyczng wlasnej egzystencii.

66 BP SELAWOMIR ODER



SAINT JOHN PAUL II — THOUGHTS ON CHRISTIAN IDENTITY

Saint John Paul II — thoughts
on Christian identity

our own identity. We don’t necessarily formulate it in the form

of: Who am I? However, it always stands as the starting point
for personal choices, the building of interpersonal relationships,
the objectives of one’s motives in life, the challenges taken on and
the meaning of sacrifices and offerings. The answer to the question:
Who am I is the basis for building personal happiness, for discovering
the goal towards which I am aiming, for experiencing responsibility
for the course of history, for understanding the meaning of my own
world.

I think the fundamental question we ask ourselves every day is about

John Paul II's book “Memory and Identity” raises the question
of the identity of the Church. Beginning his reflections on the subject,
the Pope evokes the figure of Mary who, as the Mother of Christ,
kept all events in her memory. Her memory, the Pope stresses, is very
important for the identity of the Church. It stems from Christ’s words
at the Last Supper: ‘Do this in memory of me’. The Eucharist, which
the Church has celebrated for centuries, guarantees her identity. This
reflection concerns the Church as a community, but it also has a bear-
ing on the life of each member of that community. After all, Mary
is one of us, she is the Mother of Christ, but also one whose bless-
ing has been realised because she believed. It is Mary who teaches
us to receive her Son in faith, who teaches us how to be a perfect disci-
ple, how to abide by Jesus, how to abide with Jesus, how to shape our
own lives so that they become part of that reality which is the ‘active
memory of the Master’. It is Mary who teaches us how to give Eucha-
ristic shape and form to our own existence.
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Czgsto wracam we wspomnieniach do jednego ze spotkan z semi-
narzystami z seminarium rzymskiego. Jak wspomnialem na wstepie,
byto papieskim zwyczajem odwiedzaé swoje seminarium na Lateranie,
o ktérym méwil, ze bylo ,zrenica jego oka”, w dniu §wieta Madon-
ny della Fiducia, patronki rzymskich seminarzystéw. Ktérego$ roku,
w czasie rozmowy z nami, jeden z kolegéw seminarzystéw zadal Ojcu
Swigtemu pytanie: ,To musi by¢ bardzo trudno zy¢ w ciaglej swiado-
mosci bycia wikariuszem Chrystusa” — taki bowiem, jak wiadomo, jest
jeden z tytuléw biskupa Rzymu. Na to pytanie, czy raczej prowokacje,
Jan Pawet II odpowiedzial bez namystu: ,Tak, i po ludzku byloby to
niemozliwe gdyby nie $wiadomo$¢, ze najpierw i przede wszystkim,
jestem alter Christus i jako kaplan, dzialam in persona Christi, sprawu-
jac kazdego dnia Eucharysti¢”.

Ta spontaniczna odpowiedZ pozostaje dla mnie ewidentnym
potwierdzeniem kaplaniskiej tozsamosci Jana Pawta II, ktéry w sposéb
bardzo swiadomy i odpowiedzialny osadzal wszystko czym zyl,
i co realizowal, jako duszpasterz, jako profesor, jako biskup, kardynat
i papiez, w swoim najglebszym zjednoczeniu z Chrystusem — Kapla-
nem. Kaplaistwo bylo dla niego wszystkim. Patrzyt na $wiat przez
pryzmat kaplanstwa. To kaplanstwo jednak, co oczywiste, widzial
i przezywal w odniesieniu do Eucharystii. I to wlasnie Ona byta osta-
tecznym punktem odniesienia dla jego tozsamosci.

Moze warto postawic sobie pytanie o fo, co stanowi centrum maojej
tozsamosci? Kaplaristwo jest jedng z wielu form realizowania powotania
do spotkania z Bogiem. Kazdy z nas otrzymal wraz z zyciem nadprzyro-
dzonym powolanie do udziatu w budowaniu tozsamosci ludu Bozego, Swig-
tego Kosciola. Czy Eucharystia jest centrum maojego Zycia, wyznacznikiem
majej tozsamosci? Czy w odniesieniu do Niej budujg moje zycie, dokonujg
moich wybordw? Czy to Ona wyznacza standardy moich zachowari i rela-
i z innymi? Wszak to w spotkaniu z Chrystusem, ktdre jest najpetniejsze
w Eucharystii, On mowi mi, czego ode mnie oczekuge.

W zapiskach osobistych Jana Pawla IT dokonanych zaraz po wybo-
rze na Stolicg Piotrowa mozna znalez¢ jedna notatke o szczegélnym
znaczeniu dla zrozumienia jego postaw i wyboréw. Nowo wybra-
ny papiez napisal: ,Debitor factus sum — Jestem dluznikiem”. Te stowa
byly podsumowaniem refleksji nad droga jaka przebyl, zanim zostal
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I often return in my memories to one of my encounters with semi-
narians from the Roman seminary. As I mentioned in the introduc-
tion, it was the Pope’s custom to visit his seminary in the Lateran,
which he said was “the pupil of his eye”, on the feast day of Madonna
della Fiducia, the patron saint of Roman seminarians. One year, while
talking to us, a fellow seminarian asked the Holy Father the question:
‘It must be very difficult to live in the constant awareness of being
a vicar of Christ’ — for that, as we know, is one of the titles of the Bish-
op of Rome. To this question, or rather provocation, John Paul II
answered without thinking: “Yes, and humanly speaking this would
be impossible if it were not for the awareness that first and foremost,
I am alter Christus and, as a priest, I act n persona Christi, celebrating
the Eucharist every day.”

This spontaneous response remains for me an evident confirma-
tion of the priestly identity of John Paul II, who very consciously and
responsibly embedded everything he lived and realised, as pastor,
as professor, as bishop, cardinal and pope, in his deepest union with
Christ the Priest. The priesthood was everything to him. He looked
at the world through the prism of the priesthood. This priesthood,
however, he obviously saw and lived in relation to the Eucharist. And
it was She who was the ultimate reference point for his identity.

Perbaps it is worth asking myself what is at the centre of my identity?
The priesthood is one of the mamny forms of realising the vocation to encounter
God. Each of us has received, along with our supernatural life, a vocation
to participate in building up the identity of the people of God, the holy Church.
Is the Eucharist the centre of my life, the marker of my identity? Do I build
my life in relation to Her, make my choices? Does She set the standards for
my behaviour and relationships with others? After all, it is in the encounter
with Christ, which is most complete in the Eucharist, that He tells me what
He expects of me.

In John Paul IT’s personal notes made immediately after his elec-
tion to the See of Peter, one note of particular importance for under-
standing his attitudes and choices can be found. The newly elected
Pope wrote: “Debitor factus sum — 1 am a debtor”. These words were
a summary reflection on the path he had travelled before becoming
Pope. It was a path whose most important stages were accompanied by
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papiezem. Byla to droga, ktérej najwazniejszym etapom towarzyszylo
cierpienie kogo$ mu bliskiego. Ale odczytane w szerszym kontekscie
slowa te odnosily sie do samego Boga.

Te trzy slowa, ,debitor factus sum”, staly si¢ dla mnie kluczem
do zrozumienia Jego wyboréw, sposobu relacjonowania si¢ z ludzmi,
sposobu przezywania cierpienia, stawiania czola wyzwaniom, jednym
sfowem Jego stylu zycia. Mysle, ze wlasnie te stowa stanowig istote
eucharystycznego wymiaru zycia §w. Jana Pawta II.

Mial nieustanne poczucie daru otrzymanego jako zadania zycio-
wego i potrzeby okazania zan wdzigcznosci. Czlowiek zyjacy ta swia-
domoscig nie mégl sie oszczedzad, nie mégt szukaé siebie samego, nie
dbal o wygody ani przyjemnosci, ale w mysl ewangelicznej zachety
Chrystusa kazdego dnia ,,oddawal swe zycie, tracit je” w postugiwaniu
dla dobra innych.

Przypominam sobie jedno z ostatnich spotkarii z Papiezem,
w ktérych uczestniczylem jako czlonek wspdlnoty seminarium rzym-
skiego. Kontekstem stéw wypowiedzianych przez Papieza byl komen-
tarz do dialogu Jezusa z Piotrem i potréjne pytanie o jego milosé
do Mistrza. Papiez powiedzial wéwczas, ze jest to dialog podstawowy
dla kazdego, kto idzie za Jezusem. Nieustanne pytanie o milos¢, jaka
ma do Pana .... Milo$¢ t¢ mozna okaza¢ i w niej wzrastad, tylko idac
za Panem w postawie pokornego ucznia. ,Kaplan nigdy nie przesta-
je by¢ seminarzysta — powiedzial Jan Pawel II. Nawet papiez nigdy
nie przestaje by¢ seminarzysta, czyli uczniem, ktéry idac za Jezusem
nieustannie musi dorasta¢ i wzrasta¢ w swej odpowiedzi na pytanie
0 jego milos¢ do Pana”.

Echo tych sléw, mysle, mozna ustyszeé¢ w bardzo osobistej refleksji
Papieza w jego medytacji na temat kaplaiistwa w ,Darze i tajemnicy”™

LW piecdziesiat lat od dnia moich $wiecen kaplariskich moge
powiedzieé, ze kazdego dnia na nowo odnajduj¢ [w stowach wypowia-
danych po konsekracji] w owym Mysterium fidei sens mojego kaplan-
stwa. Owa tajemnica to miara daru, ktérym jest kaplaiistwo, w niej
réwniez znajduje si¢ miara odpowiedzi do jakiej 6w dar zobowiazu-
je. Jest to dar coraz wigkszy! Jakze to pigkne, ze jest wlasnie tak! To
pickne, czlowiek nigdy nie moze powiedzieé, ze juz w pelni odpo-
wiedzial na niego. To dar, ale i zadanie: zawsze! Zdawa¢ sobie spra-
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the suffering of someone close to him. But read in a broader context,
these words referred to God himself.

These three words, “debitor factus sum”, have become for me the key
to understanding his choices, the way he relates to people, the way
he experiences suffering, the way he faces challenges, in a word, his
way of life. I think these very words are the essence of the Eucharistic
dimension of the life of St John Paul II.

He had a constant sense of the gift received as a life task and
the need to show gratitude for it. A man living with this awareness
could not save himself, could not seek himself, did not care about
comforts or pleasures, but, in line with Christ’s Gospel exhortation,
each day “gave his life, lost it” in service for the good of others.

I recall one of the recent meetings with the Pope that I attend-
ed as a member of the Rome Seminary community. The context
of the words spoken by the Pope was a comment on Jesus’ dialogue
with Peter and the threefold question of his love for the Master.
At the time, the Pope said that this was a fundamental dialogue for
anyone who follows Jesus. The constant question of the love he has for
the Lord .... This love can only be shown and grown in, by following
the Lord in an attitude of humble discipleship. “A priest never ceases
to be a seminarian,” said John Paul II. Even the Pope never ceases
to be a seminarian, that is, a disciple who, in following Jesus, must
constantly grow up and grow in his response to his love for the Lord.”

An echo of these words, I think, can be heard in the Pope’s very
personal reflection in his meditation on the priesthood in “The Gift
and the Mystery”:

“Fifty years after the day of my ordination to the priesthood,
I can say that every day I find anew [in the words spoken after
consecration] in this Mysterium fidei the meaning of my priesthood.
This mystery is the measure of the gift that is the priesthood, and
in it is also the measure of the response to which that gift commits me.
It is an ever-greater gift! How beautiful it is! It is beautiful, a man can
never say that he has already responded fully to it. It is a gift, but also
a task: always! To be aware of this truth is essential in order to be able
to live one’s priesthood to the full”.?

?  See John Paul 11, Dar i Tajemnica, p. 76.
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we z tej prawdy jest rzeczg zasadniczg, aby méc zy¢ pelnig wlasnego
kaplaristwa™.

Ta koniecznoé¢ zachowania postawy ucznia, jako element tozsa-
mosci eucharystycznej, przywodzi na pamigé poczatek drogi naszego
powolania: pierwsze poruszenie serca, pierwsze westchnienie, Swia-
domos$¢ obecnosci Pana i Jego glos. Z cala pewnoscia te wspomnienia
sa silniejsze, im mniej lat mineto od dnia, w ktérym wypowiedzielismy
nasze ,fiat”, ale i na drodze juz zaawansowanej warto do nich powra-
caé, odnajdujac w nich $wiezo$¢, entuzjazm, czystos¢ milosci ucznia.

Czy ja mam Swiadomos¢ koniecznosci kroczenia w postawie ucznia?
Czy kazdego dnia staram sig¢ dac mojg osobistq odpowiedZ na dar mojego
powolania?

W kontemplacji Eucharystii Jan Pawet II przezywal w szczegdlny
spos6b $wiezo$¢ spotkania z Chrystusem i wdzigcznos§é za dar powo-
tania. Wymiar eucharystyczny jest kluczem do zrozumienia kaplan-
stwa Jana Pawla II. Jak powiedzial, jako kaplani ,jesteSmy w sposéb
szczegllny 1 wyjatkowy zwigzani z Eucharystia. Jestesmy niejako
»2z Niej” i,,dla Niej™.

Umilowanie modlitwy, w szczegélny sposéb adoracji Najswiet-
szego Sakramentu, znalazlo swéj szczegélny wyraz w latach postugi
biskupiej w Krakowie. We wspomnieniach tych lat, w ksiazce ,Wstari-
, tak o tym pisal Papiez: ,Kaplica w domu, tak bliska,

”»

cie, chodzmy!
na wyciggniecie reki, to przywilej kazdego biskupa, ale réwnoczesnie
wielkie zobowigzanie. W domu biskupa kaplica jest tak blisko, aby
cale jego Zycie — gloszenie stowa, decyzje, duszpasterstwo — rodzilo sie
u stép Chrystusa, ukrytego w Najswigtszym Sakramencie™.

W encyklice Ecclesia de Eucharistia napisal znamienne stowa:
,Pieknie jest zatrzymac si¢ z Nim i jak umilowany Uczen oprzec glowe
na Jego piersi (por. J 13, 25), poczué dotknigcie nieskoniczona mitoscia
Jego Serca. Jezeli chrzescijaristwo ma si¢ wyréznia¢ w naszych czasach
przede wszystkim «sztukg modlitwy», jak nie odczuwaé odnowio-
nej potrzeby dluzszego zatrzymania si¢ przed Chrystusem obec-
nym w Najswietszym Sakramencie na duchowej rozmowie, na cichej

®  Zob. Jan Pawet I, Dar i Tajemnica, s. 76.
10 Jan Pawet I1, Domincae Ceanae, n. 1.
" Jan Pawel 11, Wstaricie, chodzmy!, s. 112.
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This need to maintain an attitude of discipleship, as part of our
Eucharistic identity, brings to mind the beginning of the journey of our
vocation: the first stirrings of the heart, the first sighs, the aware-
ness of the Lord’s presence and His voice. Certainly, these memories
are stronger the fewer years that have passed since the day we said
our “fiat”, but even on the path already advanced it is worth revisit-
ing them, finding in them the freshness, the enthusiasm, the purity
of the love of discipleship.

Translated with DeepL.com (free version)

Am I aware of the need to walk in an attitude of discipleship? Do I strive
each day to give my personal response to the gift of my vocation?

In contemplation of the Eucharist, John Paul II experienced
in a special way the freshness of his encounter with Christ and grat-
itude for the gift of his vocation. The Eucharistic dimension is key
to understanding John Paul ID’s priesthood. As he said, as priests
“we are linked in a special and unique way to the Eucharist. We are,
as it were, ‘of Her’ and ‘for Her”.1

His love of prayer, especially adoration of the Blessed Sacrament,
found particular expression during his years as Bishop of Krakow. In his
memoirs of those years, in his book “Get up, let’s go!”, the Pope wrote
of it as follows: “A chapel in the home, so close at hand, is the privilege
of every bishop, but at the same time a great obligation. In the bish-
op’s home, the chapel is so close that his whole life — preaching, deci-
sions, pastoral care —is born at the feet of Christ, hidden in the Blessed
Sacrament.”!!

In the encyclical Ecclesia de Eucharistia he wrote the significant
words: “It is beautiful to pause with Him and, like the Beloved Disci-
ple, to rest one’s head on His breast (cf. Jn 13:25), to feel the touch
of the infinite love of His Heart. If Christianity is to be distin-
guished in our time above all by the “art of prayer”, how can we not
feel a renewed need to pause for a longer time before Christ present
in the Blessed Sacrament for spiritual conversation, for silent adoration

10 John Paulll, Domincae Ceanae, n. 1.
1 John Paul II, Witaricie, chodzmy!, p. 112.
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adoracji w postawie pelnej milosci? Ilez to razy, moi drodzy Bracia
i Siostry, przezywalem to do$wiadczenie i otrzymalem dzigki niemu
sife, pocieche i wsparcie!

[...] Eucharystia jest nieocenionym skarbem: nie tylko jej spra-
wowanie, lecz takze jej adoracja poza Mszg §w. pozwala zaczerpnad
z samego Zrédla taski. Wspélnota chrzescijariska, ktéra chee dosko-
nalej kontemplowac¢ oblicze Chrystusa [...] nie moze zaniedba¢ pogle-
biania tego aspektu kultu eucharystycznego, w ktérym znajduja prze-
dtuzenie i mnoza si¢ owoce komunii z Cialem i Krwig Pana”2.

Mysle, ze to pigkne Swiadectwo Swigtego Papieza stawia i nas wobec
Ppytania o fto, co jest naszq przystaniq, naszym miejscem odpoczynku
i wytchnienia, o to, jakq rolg w naszym Zyciu pelni modlitwa, czas adoracji;
0 to, gdzie my szukamy ukojenia i pociechy?

Dla Karola Wojtyly przebywanie w przestrzeni eucharystycznej
mialo znaczenie zasadnicze: bylo to miejsce, w ktérym Bég ksztattowat
forme jego zycia i odciskal w niej elementy tworzace jego tozsamosc¢.

Pamietamy wszyscy, jak w czasie spotkania z mlodziezg na polach
Tor Vergata w roku Wielkiego Jubileuszu Papiez dialogujac z miody-
mi, przypomnial polskie przystowie: ,Z jakim przystajesz, takim si¢
stajesz!”. Moéwil wéwezas o swoim mlodym duchu, ktéry ozywial
jego coraz bardzie schorowane cialo. Mysle jednak, ze nietrudno jest
dostrzec znaczenie prorocze stéw papieskich: u schytku dni swoje-
go ziemskiego pielgrzymowania postepujaca choroba, przezywana
w duchu bezwarunkowego zawierzenia Bogu jako dar dla Kosciota
(sam moéwil, ze wlasnie cierpieniem mial wprowadzi¢ Kosciét w nowe
tysigclecie), wprowadzala go coraz glebiej w misterium paschalne
i ktadta pieczeé wiarygodnosci na jego przepowiadaniu mocy Krzyza
Chrystusowego.

Moze warto zastanowic sig, w jakiej przestrzeni przebywam, w jakiej
przestrzeni umieszczam ludzi, ktorych spotykam i ich problemy? Czy
modle sig za nich? Ile czasu poswigcam na modlitwe? Jakg przestrzeri ja
zamieszkuje? «Baczcie na to, czego stuchacie. Takg samg miarg, jakg wy

12 Jan Pawet 11, Ecclesia de Eucharistia, n. 25.

74 BP SELAWOMIR ODER



SAINT JOHN PAUL II — THOUGHTS ON CHRISTIAN IDENTITY

in a loving attitude? How many times, my dear brothers and sisters,
have I had this experience and received strength, consolation and
support through it!

[...] The Eucharist is an inestimable treasure: not only its cele-
bration but also its adoration outside Mass makes it possible to draw
from the very source of grace. A Christian community which wishes
to contemplate more perfectly the face of Christ [...] cannot neglect
to deepen this aspect of Eucharistic worship, in which the fruits
of communion with the Body and Blood of the Lord are renewed and
multiplied”."?

1 think that this beautiful testimony of the Holy Pontiff confronts us too
with the question of what is our haven, our place of rest and repose, what
role prayer, times of adoration play in our lives; where do we seek solace and
consolation?

For Karol Woijtyla, being in the Eucharistic space was of funda-
mental importance: it was the place where God shaped the form of his
life and imprinted in it the elements that formed his identity.

We all remember how, during a meeting with young people
on the fields of Tor Vergata in the year of the Great Jubilee, the Pope,
dialoguing with the young people, recalled a Polish proverb: “With
whom you adhere, such is your becoming!”. At the time, he spoke
of his young spirit, which animated his increasingly ailing body.
I think, however, that it is not difficult to see the prophetic meaning
of the Pope’s words: at the end of the days of his earthly pilgrimage,
his progressive illness, lived in a spirit of unconditional trust in God
as a gift to the Church (he himself said that it was through suffering
that he was to lead the Church into the new millennium), led him ever
more deeply into the paschal mystery and put the seal of credibility
on his preaching of the power of the Cross of Christ.

Perbaps it is worth reflecting on the space I am in, the space in which
1 place the people I meet and their problems? Do I pray for them? How
much time do I devote to prayer? What space do I inhabit? “Pay attention
to what you listen to. With the same measure that you measure, they will

12 Jan Pawet 11, Ecclesia de Eucharistia, n. 25.
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mierzycie, odmierzq wam i jeszcze wam dolozq” (Mk 4,24). Co ma wplyw
na ksztaltowanie mojej osobowosci?

Jan Pawel II przezywat dar kaplaristwa jako taske osobista udzielong
czlowiekowi przez Boga, ale nie dla niego samego, lecz dla budowania
wspdlnoty eucharystycznej. W, Ecclesia de Eucharistia” Papiez mocno
podkreslal, ze kaptan ustanowiony, ktéry jako jedyny dziala in perso-
na Christi, nosi na swych barkach ogromna odpowiedzialno$¢ za miste-
rium, ktére sprawuje dla Ludu Bozego. Jego bowiem zadaniem jest
wprowadzenie wspélnoty ludu Bozego w Tajemnice Ofiary, w Tajemni-
c¢ Mitosci, w Tajemnicg Obecnosci i Tajemnicg Wspélnoty (komunii).

Kaptan wypelnia swoje gtéwne postannictwo i objawia si¢ najpel-
niej przy sprawowaniu Eucharystii, a objawienie to najdojrzalsze jest
wéweczas, gdy sam siebie w tej Tajemnicy jak najglebiej ukrywa, aby ona
sama jas$niala ludzkim sercom i sumieniom przez jego postuge. Przy-
chodzi mi na mys$l méj drugi serdeczny przyjaciel, spotkany juz przez
nas podczas tych rekolekcji, Blogostawiony Ksiadz Stefan Wincenty
Frelichowski, ktéry jeszcze jako seminarzysta napisal w swoim Pamiet-
niku, iz kaplan powinien by¢ jak monstrancja, a z jego Zycia powin-
na emanowaé obecno$é Boga. On sam by? tego $swiadkiem. Uobecnial
Chrystusa i zyciem, i dobrym przyktadem, i $wiadectwem prawdy. Jego
meczeriska §mier¢ byla niejako pieczecia potwierdzajaca te sfowa.

Moze i w tym momencie warto zastanowic si¢ nad tym, czy potrafi-
my w naszej postudze utozsamic sig z tq logikq? Czy Zyjgc Eucharystig,
potrafimy odrzucic pokusg bycia protagonistq, stawiania siebie w centrum
uwagi? Czy potrafimy ustqpic pola innym pragngcym zaangaZowac sig
glebiej w zycie Kosciola, wnoszgc wlasny wkiad, wlasciwy ich charyzma-
towi, w budowanie Wspdlnoty Ofiary, Mitosci, Obecnosci?

W ,Darze i tajemnicy” papiez wskazuje, ze wzrost duchowy kapla-
na w sposéb konieczny dotyczy takze wspdlnoty, ktérej stuzy. Inny-
mi slowy, im glebsze dokonuje si¢ zjednoczenie kaptana z Chrystusem,
tym bardziej otwarty jest on na wspdlnote i tym gorliwiej jej stuzy™. On
sam, Jan Pawel II, calym swoim zyciem stuzy! Kosciolowi, umacniat
w wierze tych, ktérzy do niego naleza, glosil Chrystusa, tym, ktérzy

13 Zob. Jan Pawet I, Dar i tajemnica, s. 75.

76 BP SELAWOMIR ODER



SAINT JOHN PAUL II — THOUGHTS ON CHRISTIAN IDENTITY

measure you and add to you” (Mk 4,24). What influences the formation
of my personality?

John Paul II lived the gift of priesthood as a personal grace given
to man by God, but not for himself, but for the building up of the Eucha-
ristic community. In ‘Eeclesia de Eucharistia’, the Pope strongly emphasised
that the ordained priest, who alone acts in persona Christi, carries on his
shoulders a great responsibility for the mystery he celebrates for the People
of God. For his task is to introduce the community of the People of God
into the Mystery of the Sacrifice, the Mystery of Love, the Mystery
of the Presence and the Mystery of Communion (communion).

The priest fulfils his principal mission and reveals himself most fully
in the celebration of the Eucharist, and this revelation is most mature
when he conceals himself as deeply as possible in this Mystery, so that
it itself may shine forth to human hearts and consciences through his
ministry. Another warm friend of mine comes to mind, whom we have
already met during these retreats, Blessed Father Stefan Wincenty Freli-
chowski, who, while still a seminarian, wrote in his Diary that a priest
should be like a monstrance, and God’s presence should emanate from
his life. He himself was a witness to this. He made Christ present with
his life, his good example and his witness to the truth. His martyrdom
was, as it were, a seal confirming these words.

Perbaps at this point too, it is worth reflecting on whether we are
able to identify with this logic in our ministry? In living the Eucharist,
are we able to reject the temptation fo be a profagonist, to put ourselves
in the spotlight? Are we able to give way to others who wish to become more
deeply involved in the life of the Church, making their own contribution,
specific to their charism, to the building up of a Community of Sacrifice,
of Love, of Presence?

In Gift and Mystery, the Pope points out that the priest’s spiritu-
al growth necessarily also involves the community he serves. In other
words, the deeper the priest’s union with Christ, the more open
he is to the community and the more zealously he serves it.”* He himself,

John Paul II, served the Church with his whole life, strengthened

13 See John Paul I, Dar i tajemnica, p. 75.

DUC IN ALTUM 77



SWIETY JAN PAWEE II — MYSLI O TOZSAMOSCI CHRZESCIJANSKIE]

jeszcze nie do§wiadezyli spotkania z Nim, a swoim przepowiadaniem
zachecal wszystkich do podjecia wyzwania wynikajacego z godnosci
bycia umilowanym przez Boga ludem przez Niego wybranym.

Catkowite zaufanie wobec woli Bozej, bezwarunkowa odpo-
wiedz, jakiej udzielil na wezwanie Chrystusa, nadaly znak autentycz-
nosci jego nauczaniu, przemieniajac jego niepokojace stowo proroka
w przekonujace stowo $wiadectwa. Ostatnim wierszem napisanym
przez Karola Wojtyle przed wstapieniem na tron Piotrowy byl poemat
o §w. Stanistawie , Stanistaw”. Méwiac o swoim wielkim poprzedniku
na krakowskiej katedrze, przyszly Papiez napisat:

»Myslal moze Stanislaw: stowo moje zaboli ciebie

i nawrdci, przyjdziesz do bram katedry jak pokutnik,

przyjdziesz postem wyciericzony, przeswietlony wewnetrznym glosem...
i dofaczysz si¢ do Stotu Panskiego jak marnotrawny syn.

Stowo nie nawrdcito, nawréci krew — nie zdgzyl moze pomysleé biskup:
odwré¢ ode mnie ten kielich”.

Moze te slowa pozwola nam lepiej zrozumie¢ znaczenie cierpie-
nia, ktére tak bardzo wpisane jest w zycie i postuge Swiqtego Jana
Pawta II. Najpierw krew przelana 13 maja 1981 r. na placu $w. Piotra,
a potem postepujace cierpienie fizyczne i moralne stanowia staly
wymiar jego osobowosci i tozsamosci eucharystycznej. To wlasnie ten
wymiar w szczegolny sposob pozwolit Swigtemu Papiezowi poglebic
swg komunie¢ z Chrystusem i coraz bardziej utozsamic¢ si¢ z tajemnica,
ktéra sprawowatl jako kaplan.

Swoim nauczaniem, §wiadectwem zycia, ale przede wszystkim
sposobem, w jaki przezywal ostatnie cierpienie i agonie, udzielil nam
wspanialej nauki duchowej prawdziwych rekolekeji: jak pieknie jest
poswieci¢ cale swoje zycie Chrystusowi! Jak wspaniale jest odkry¢,
ze jestesmy kochani i w mitosci, ktéra z nas czyni dzieci Boze, znajdo-
wac zrédlo do czerpania sily, odwagi, entuzjazmu, hojnosci. Papiez Jan
Pawet IT pokazal nam, jak splaca¢ dlug milosci i nauczyt nas, ze przy-
goda nasladowania Chrystusa w radosnej odpowiedzi na Jego dar
milosci oznacza podazanie droga ludzkiego i chrzescijariskiego wzro-
stu w logice eucharystyczne;.
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in the faith those who belong to it, proclaimed Christ to those who
had not yet experienced an encounter with him and, by his preaching,
encouraged everyone to take up the challenge arising from the dignity
of being God’s beloved people chosen by him.

His total trust in God’s will, the unconditional response he gave
to Christ’s call, gave a mark of authenticity to his teaching, trans-
forming his anxious word as a prophet into a convincing word
of witness. The last poem written by Karol Wojtyla before his ascen-
sion to the Petrine throne was the poem on St Stanislaus, ‘Stanislaus’.
Speaking of his great predecessor on the Cracow cathedral, the future
Pope wrote:

“Perhaps Stanislaw thought: my word will hurt you

and will convert you, you will come to the gates of the cathedral like
a penitent,

You will come fasting emaciated, overexposed by an inner voice....
and you will join the Lord’s Table like a prodigal son.

The word did not convert, the blood will convert — the bishop may not
have had time to think:

turn this cup away from me’.

Perhaps these words will allow us to better understand the mean-
ing of suffering, which is so much inscribed in the life and ministry
of Saint John Paul II. First the blood shed on 13 May 1981 in St Peter’s
Square and then the progressive physical and moral suffering consti-
tute a permanent dimension of his personality and Eucharistic iden-
tity. It is this dimension that, in a special way, allowed the Holy Pontiff
to deepen his communion with Christ and to identify ever more with
the mystery he celebrated as a priest.

With his teaching, his testimony of life, but above all with the way
he lived his last suffering and agony, he gave us the wonderful spir-
itual teaching of a true retreat: how beautiful it is to dedicate one’s
whole life to Christ! How wonderful it is to discover that we are loved
and, in the love that makes us children of God, to find the source
to draw strength, courage, enthusiasm, generosity. Pope John Paul II
showed us how to repay the debt of love and taught us that the adven-
ture of following Christ in a joyful response to his gift of love means
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Najbardziej dojrzalym owocem tej $ciezki jest dobrowolna odpo-
wiedz serca, ktére pragnie i$¢ za Mistrzem, aby czyni¢ wole Ojca,
nawet jesli to zaproszenie brzmi jak polecenie Chrystusa w ogrodzie
Getsemani: ,Wstari, chodzmy!”.

Znamy kilka wizerunkéw Papieza: byl to czlowiek najczesciej
fotografowany i filmowany przez obiektywy calego $wiata. Znamy
jego usmiechy, gesty, mimike, oznaki cierpienia. Wydaje mi sie,
ze najpelniej, najbardziej dojrzale i najbardziej prawdziwie wyraza
Jego osobowo$¢ zdjecie wykonane w kaplicy w ostatni Wielki Pigtek:
Papiez widziany od tylu jest wsparty na trzymanym przez siebie krzy-
zu, obejmuje go tak bardzo, ze staje si¢ z nim jednoscia. To zdjgcie
niejako méwi: ,Oto, ukoriczy! bieg, stal si¢ najprawdziwszym $wiad-
kiem Bozej milosci”. Nosze¢ ten obraz w sercu, tak jak nosi si¢ fotogra-
fie ukochanej osoby.

Patrzac na ten obraz, stysze gleboka prawde wyrazona przez Papie-
za Benedykta X VI, ktéry powiedzial o swoim Poprzedniku:

»Z jakim oddaniem celebrowal Mszg¢ $w., centrum kazdego dnia!
A ile czasu spedzil na adorujacej, cichej modlitwie przed Tabernaku-
lum! W ostatnich miesigcach choroba coraz bardziej upodabniata go
do cierpigcego Chrystusa. Uderzajace jest to, ze w godzinie $mierci
zjednoczyt swoje zycie z zyciem Chrystusa, podczas ofiary Mszy swie-
tej, ktéra byta sprawowana przy jego 16zku™*.

Mysle, ze na zakonczenie tej refleksji mozemy sobie wzajemnie
zyczyé, aby$my odkrywajac w Eucharystii bogactwo miltosci Bozej,
umieli zy¢ jako prawdziwe dzieci Boze, czerpiac sile, ktéra pobudza
nas do wysokich lotéw, do zycia pelnig prawdy, z tajemnicy, ktéra spra-
wujemy podczas Najswietszej Eucharystii.

4 Zob. Benedykt XVI, Przeméwienie na Angelus, 4 grudnia 2005 r.

80 BP SELAWOMIR ODER



SAINT JOHN PAUL II — THOUGHTS ON CHRISTIAN IDENTITY

following the path of human and Christian growth in a Eucharistic
logic.

The most mature fruit of this path is the voluntary response
of a heart that wishes to follow the Master to do the will of the Father,
even if this invitation sounds like Christ’s command in the Garden
of Gethsemane: “Get up, let’s go!”.

We know several images of the Pope: he was the man most photo-
graphed and filmed by the lenses of the whole world. We know his
smiles, his gestures, his facial expressions, his signs of suffering.
It seems to me that the photo taken in the chapel last Good Friday
expresses his personality most fully, most maturely and most truth-
fully: seen from behind, the Pope is supported by the cross he holds,
embracing it so much that he becomes one with it. This picture,
as it were, says: “Behold, he has completed the race, he has become
the truest witness of God’s love”. I carry this image in my heart, just
as one carries a photograph of a loved one.

Looking at this image, I hear the profound truth expressed by Pope
Benedict XV1, who said of his Predecessor:

“With what devotion he celebrated Mass, the centre of every day!
And how much time he spent in adoring, silent prayer before the Taber-
nacle! In his last months, his illness made him more and more like
the suffering Christ. It is striking that at the hour of his death he unit-
ed his life to that of Christ, during the sacrifice of the Mass that was
celebrated at his bedside.”**

I think we can conclude this reflection by wishing each other that,
discovering in the Eucharist the richness of God’s love, we may know
how to live as true children of God, drawing the strength that impels
us to fly high, to live in the fullness of truth, from the mystery we cele-
brate in the Holy Eucharist.

4 See Benedict XVI, Address at Angelus, 4 December 2005.
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Nie zadowalajcie si¢ bylejakoscia!
Wymagajcie od siebie!

ednym z moich najglebiej zapisanych w mojej pamigci wspomnien

ze spotkan ze Swit;tym Janem Pawtem II s3 stowa wezwania skie-

rowane do ludzi mlodych, aby nie zadowala¢ si¢ przecietnoscia,

y uczyni¢ wlasne zycie prawdziwym arcydzielem. Papiez méwil

o tym, aby kazdy z nas mial swiadomo$¢ poczucia hierarchii warto-

§cii potrafil o nie walczy¢, aby na nich budowacd swoje zycie, aby mie¢

swoje wlasne Westerplatte. Te stowa byly odczytywaniem oczekiwari

serc ludzi miodych. Niosty one w sobie przestanie proroczej madrosci

Kosciota, ktéry od Chrystusa uczy si¢ poznawac ludzkie serca. Czyz

w tym wezwaniu do obrony wlasnego Westerplatte nie wybrzmiewa

cala filozofia zyciowa Ksigdza Wicka, ktérg on zrealizowal w pelni
ofiarg swego zycia?

Uprzywilejowanym forum dialogu Swietego Jana Pawla II
2z mtodymi byly ustanowione przez niego w roku 1985 Swiatowe Dni
Milodziezy, czyli spotkania ludzi mlodych z calego $wiata, ktére mialy
odbywa¢ sie cyklicznie w Rzymie, w diecezjach i w wyznaczonych
miejscach na kuli ziemskiej. Przestanie, ktére Swiety Jan Pawet 11
zawarl w swojej katechezie zwigzanej z tymi wydarzeniami, bylo i jest
nieustannym zaproszeniem do dokonywania wysokich i niebanalnych
wyboréw. Tylko to, co kosztuje, moze da¢ czlowiekowi poczucie spet-
nienia i szcze$cia. Tak bylo i u Ksiedza Wicka.

Mysle, ze warto przypomnieé, jak sie¢ odbywal ten dialog Jana
Pawta II z mlodymi, ktérego duchowym uczestnikiem mozna uznad

Blogostawionego Ksiedza Wicka.

Karol Wojtyta, przyszly Papiez, w jednym ze swoich najbardziej
znanych utworéw literackich, ,Przed sklepem jubilera”, napisat:
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Don't settle for mediocrity!

Demand of yourselves!

ne of my fondest memories of encounters with Saint John
O Paul II is the words of the exhortation to young people not

to be satisfied with mediocrity, to make their own lives a true
masterpiece. The Pope spoke of each of us having a sense of a hier-
archy of values and being able to fight for them, to build our lives
on them, to have our own Westerplatte. These words were a read-
ing of the expectations of the hearts of young people. They carried
the message of the prophetic wisdom of the Church, which learns from
Christ to know human hearts. Doesn’t this call to defend one’s own
Westerplatte echo the whole life philosophy of Father Wick, which
he realised fully with the sacrifice of his life?

A privileged forum for Saint John Paul II's dialogue with young
people was the World Youth Days he established in 1985, meetings
of young people from all over the world, which were to be held periodi-
cally in Rome, in dioceses and in designated places around the globe.
The message that Saint John Paul IT included in his catechesis relat-
ed to these events was and is a constant invitation to make high and
remarkable choices. Only what costs money can give a person a sense
of fulfilment and happiness. This was also the case for Father Wick.

I think it is worth recalling how this dialogue between John Paul 11
and the young took place, of which Blessed Father Wick can be consid-

ered a spiritual participant.

Karol Wojtyla, the future Pope, wrote in one of his best-known
literary works, ‘Before the Jeweller’s Shop”.

“Love is not an adventure. It has the flavour of the whole man.
It has the weight of him. And the weight of a whole destiny. It cannot
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»2Milo$¢ to nie jest przygoda. Ma smak catego czlowieka. Ma jego
cigzar gatunkowy. I cigzar calego losu. Nie moze by¢ chwila. Wiecz-
nos¢ czlowieka przechodzi przez nig. Dlatego odnajduje si¢ w wymia-
rach Boga, bo tylko On jest wiecznoscig’.

Jan Pawel II mial w sercu pragnienie wiecznosci, a jego stowa skie-
rowane do ludzi mlodych byly gleboka katecheza ukazujacy ja jako
ostateczny cel ludzkiego pielgrzymowania. Jego zycie przepelnione
miloscig do Chrystusa i do blizniego mialo cigzar gatunkowy wiecz-
nosci, bo w Bogu byty jego korzenie i ku Bogu wznosila si¢ jego linia.
Papiez w milosci widzial droge pelnej realizacji powolania czlowieka.
Ona tez stanowila klucz do zrozumienia tajemnicy, ktérg nosil w sobie
kazdy z nas. Kiedy méwil o tym w swojej pierwszej encyklice poswie-
conej Chrystusowi Odkupicielowi czlowieka, ,Redemptor hominis”,
stwierdzil: ,Czlowiek nie moze zy¢ bez milosci. Czlowiek pozosta-
je dla siebie istota niezrozumiala, jego zycie jest pozbawione sensu,
jesli nie objawi mu si¢ Milos¢, jesli nie spotka sie z Miloscia, jesli jej
nie dotknie i nie uczyni w jakis sposéb swoja, jesli nie znajdzie w niej
zywego uczestnictwa. I dlatego wlasnie Chrystus-Odkupiciel, jak to
juz zostalo powiedziane, ,,objawia w pelni czlowieka samemu czlowie-
kowi”. To jest 6w — jesli tak wolno si¢ wyrazi¢ — ludzki wymiar Tajem-
nicy Odkupienia. Czlowiek odnajduje w nim swoja wlasciwa wielkos¢,
godnos¢ i warto$é swego czlowieczeristwa”®.

Mysle, ze kazdy z nas, z racji swego dos§wiadczenia, moze potwier-
dzi¢, ze czlowiek, ktéry ze swoim niepokojem, niepewnoscia, a takze
slaboscig i grzesznoscia, ze swoim Zyciem i $miercia, przybliza si¢
do Chrystusa, odkrywa wielko$¢ milosci Boga do siebie. Wéwezas
jego serce jest pelne nie tylko uwielbienia Boga, ale takze glebokie-
go zdumienia nad sobg samym. ,Jakaz warto$¢ musi mie¢ w oczach
Stwércy czlowiek, skoro zastuzy! na takiego i tak poteznego Odku-
piciela (por. hymn Exsultet z Wigilii Wielkanocnej), skoro Bég ,,Syna
swego Jednorodzonego dal”, azeby on, czlowiek ,nie zginal, ale mial
zycie wieczne!” (por. ] 3, 16)™.

yJestem dluznikiem!”. Odkrycie prawdy o tym, jak bardzo Bég
ukochal czlowieka, owocuje zdumieniem i podziwem, a one staja
sie w sercu czlowieku przynagleniem, aby na Zycie spojrze¢ w nowy

> Jan Pawet II, Redemptor hominis, n. 10.
16 Tamze.

84 BP SELAWOMIR ODER



DON’T SETTLE FOR MEDIOCRITY! DEMAND OF YOURSELVES!

be a moment. The eternity of man passes through it. That is why
it finds itself in the dimensions of God, because He alone is eternity”.

John Paul II had a desire for eternity in his heart, and his words
to young people were a profound catechesis showing it as the ulti-
mate goal of human pilgrimage. His life filled with love for Christ
and for his neighbour had the weight of eternity, for in God were its
roots and towards God was its lineage. The Pope saw in love the path
to the full realisation of man’s vocation. It was also the key to under-
standing the mystery that each of us carried within us. When he said
this in his first encyclical dedicated to Christ the Redeemer of man,
“Redemptor hominis”, he stated: “Man cannot live without love. Man
remains for himself an incomprehensible being, his life is meaning-
less, if Love is not revealed to him, if he does not encounter Love,
if he does not touch it and in some way make it his own, if he does not
find in it a living participation. And this is why Christ the Redeem-
er, as has already been said, “reveals man fully to man himself”. This
is the — if I may say so — human dimension of the Mystery of Redemp-
tion. Man finds in it his proper greatness, the dignity and value of his
humanity”."”.

I think that each of us, by virtue of our experience, can confirm that
the man who, with his anxiety, his uncertainty, and his weakness and
sinfulness, with his life and death, draws closer to Christ, discovers
the greatness of God’s love for himself. Then his heart is filled not only
with praise of God, but also with deep amazement at himself. “What
value must man have in the eyes of the Creator, if he deserved such
and such a powerful Redeemer (cf. the hymn Exsu/tet from the Easter
Vigil), if God “gave his only-begotten Son” so that he, man, “might not
perish but have eternal life!” (cf. Jn 3:16).”%

“I am a debtor!”. The discovery of the truth of how much God has
loved man results in amazement and awe, and they become an urge
in the human heart to look at life in a new way, the source of which
is the awareness of being a debtor to God! “Debitor factus sum!”
These are the words that John Paul II wrote on the pages of his diary
at the beginning of his pontificate. “Debitor factus sum!” His whole life
was a repayment of a debt of love.

> John Paul II, Redemptor hominis, n. 10.
16 Tbid.
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sposéb, ktérego Zrédlem jest swiadomosé bycia diuznikiem Bogal
yDebitor factus sum!” To stowa, ktére Jan Pawel II zapisal na kartach
swego dziennika na poczgtku swojego pontyfikatu. ,Debitor factus
sum!”. Cale jego zycie bylo splacaniem dtugu mifosci.

W swoich katechezach, ktére kierowal do mlodych, szczegélnie
przy okazji przygotowan do Swiatowych Dni Mtlodziezy staral sie
ukaza¢ drogi prawdziwej miltosci i sposoby wzrastania w odpowie-
dzialnosci za t¢ milosé. ,Milo$¢ to nie jest przygoda. Ma smak cale-
go czlowicka. Ma jego ciezar gatunkowy. I ci¢zar calego losu. Nie
moze by¢ chwilg. Wiecznos$¢ czlowieka przechodzi przez nig. Dlatego
odnajduje si¢ w wymiarach Boga, bo tylko On jest wiecznoscia.” Para-
frazujac te stowa mozna powiedzie¢, ze Swiatowe Dni Mtodziezy byly
dla niego okazja, aby proponowa¢ ludziom mlodym przezycie radosci
odkrywania bycia mitowanym przez Boga i §wiadome przyjmowanie
odpowiedzialno$¢ za nadawanie wlasnemu zyciu ,ciezaru gatunkowe-
go wiecznosci”.
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In his catechesis to young people, especially in the run-up to World
Youth Day, he tried to show the ways of true love and the ways
of growing in responsibility for that love. “Love is not an adventure.
It has the flavour of the whole person. It has the weight of it. And
the weight of the entire destiny. It cannot be a moment. The eterni-
ty of man passes through it. That is why it finds itself in the dimen-
sions of God, because He alone is eternity.” Paraphrasing these words,
it could be said that World Youth Day was an opportunity for him
to propose to young people to experience the joy of discovering being
loved by God and consciously accepting the responsibility of giving
their own lives “the gravity of eternity”.
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Milos¢ to nie jest przygoda

ny w roku 1986 w diecezjach, Papiez zaproponowal jako temat
sfowa zaczerpnicte z Ewangelii §w. Jana: ,Myémy poznali
i uwierzyli milosci, jaka Bég ma ku nam” (1 ] 4,16).

Jan Pawet 1T okreslit Swiatowe Dni Mlodziezy jako ,dorocz-
ne wychodzenie mlodziezy na spotkanie Boga” i wskazal Tajemnice
Paschalng Chrystusa jako symboliczne miejsce Jego odnalezienia?.
Krzyz bowiem objawia oblicze Boga milujacego czlowieka, Boga,

Przygotowuja}c pierwszy Swiatowy Dzieri Mlodziezy, przezywa-

ktéry jest miloscig, ktéry ,tak umilowal §wiat, ze Syna swego Jedno-
rodzonego dat” (J 3,16).

Drugie s$wiatowe spotkanie Papieza z mlodymi odbylo si¢
w Buenos Aires w 1987 roku, a jego tematem byly stowa zaczerpnie-
te z Pierwszego listu $w. Jana Apostota; ,Mys$my poznali i uwierzyli
milosci, jaka Bég ma ku nam” (1] 4,16). Spotkanie z Bogiem i pozna-
nie Jego milosci rozpala w sercu entuzjazm i niegasngce pragnienie
dziatania. Od spotkania z Chrystusem mitujacym czlowieka, od tego
doswiadczenia bierze poczatek droga podejmowania odpowiedzialno-
§ci za Koscidl, przygoda nadawania rzeczywistosci ,cigzaru gatunko-
wego wiecznosci”.

Spotykajac si¢ z mlodymi w roku nastepnym, stowami Maryi, Matki
Chrystusa, Papiez zachgcal ich: ,Zrébcie wszystko, cokolwiek wam
powie...” (J 2, 5). Ukazywal postawg Maryi jako przyktad wiary prze-
zywanej w sposéb radykalny i odpowiedzialny. Jej stowa wypowiedzia-
ne w Kanie Galilejskiej do stug, Papiez wskazywal jako program zycia
prawdziwie udanego i szczesliwego, zrédlo najglebszego sensu zycia.

Potem nastepowaly po sobie kolejne Dni Mlodziezy, ktére byty

okazjg do dawania mlodym inspiracji, aby mieli odwage podejmowac

17 Jan Pawet II, Homilia na Niedziel¢ Palmowg, 23 marca 1986 r., n. 7.
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Love is not an adventure

es, the Pope proposed as a theme words taken from the Gospel
of St John: “We have known and believed the love that God has
for us” (1 Jn 4:16).

John Paul IT described World Youth Day as “the annual going out
of young people to meet God” and pointed to the Paschal Mystery
of Christ as the symbolic place of his finding". For the Cross reveals
the face of a God who loves man, a God who is love, who “so loved
the world that he gave his only begotten Son” (Jn 3:16).

The Pope’s second world meeting with young people took place
in Buenos Aires in 1987, and its theme was the words taken from
the First Letter of St John the Apostle; ‘We have come to know
and believe the love that God has for us’ (1 John 4:16). Encounter-
ing God and knowing His love ignites enthusiasm in the heart and
an unquenchable desire to act. From the encounter with Christ loving
man, from this experience begins the journey of taking responsibility
for the Church, the adventure of giving reality “the weight of eternity”.

Meeting the young people the following year, in the words of Mary,
the Mother of Christ, the Pope encouraged them: “Do whatever he tells
you...” (J 2, 5). He showed Mary’s attitude as an example of faith lived

I n preparing the first World Youth Day, lived in 1986 in the dioces-

in a radical and responsible way. Her words spoken at Cana to the serv-
ants, the Pope pointed to as the programme for a truly successful and
happy life, the source of the deepest meaning of life.

This was followed by a succession of Youth Days, which were
an opportunity to give young people inspiration so that they would
have the courage to take up this responsibility in concrete areas of their
daily lives. One could say that the Pope stimulated the imagination

17" John Paul II, Homily for Palm Sunday, 23 March 1986, n. 7.

DUC IN ALTUM 89



MIEOSC TO NIE JEST PRZYGODA

te odpowiedzialnos¢ w konkretnych plaszczyznach ich codziennej
dziatalnosci. Mozna powiedzie¢, ze Papiez pobudzal wyobraznie
milodych, aby nie uciekali przed swiatem i wyzwaniami, ktére niesie
ze sobg zycie. Chcial, aby rozwijali w sobie wyobrazni¢ milosierdzia
i zyli jako jej swiadkowie.

Lubi¢ wyobrazac sobie Ksigdza Wicka, ktéry zylby w czasach Jana
Pawta II. Jak on odpowiadalby na te papieskie prowokacje?

Jaka dalby odpowiedz, gdyby byt obecny wsréd mlodych, ktérym
w Santiago de Compostella w roku 1989 wskazywal Chrystusa jako
»Droge, i Prawde, i Zycie” (J 14, 6)? Wéwezas Papiez przypominat
mlodym o ich odpowiedzialnosci za zachowanie wartosci chrzescijari-
skich w zyciu spolecznym, o obowiazku zaangazowania si¢ w budo-
we cywilizacji mifodci, sprawiedliwosci i pokoju, o koniecznosci prze-
kazania prawdy Ewangelii pokoleniom nowego tysiaclecia. Sposobem
podjecia tej odpowiedzialnodci jest, jak méwil w swoim przestaniu
do mlodych, péjscie Droga, ktérg jest sam Jezus, przyjecie stylu zycia,
ktéry odwoluje si¢ do ewangelii i jest jej Swiadectwem'. W odpowie-
dzi na to wezwanie podczas spotkania z Papiezem mlodziez sponta-
nicznie przeprowadzila zbiérke pieniedzy, ktére przeznaczyla na misje
w Boliwii, Tanzanii i w Indiach, pragnac przyczyni¢ si¢ do rozwoju
o$wiaty i opieki zdrowotnej w tych krajach. W ten sposéb modlitwa
przerodzita si¢ w konkretny gest solidarnosci®.

Kiedy pytam siebie, co zrobilby Ksiadz Wicek, staje przed moimi
oczami obraz tego mlodego i gorliwego kaplana, ktéry na poczat-
ku roku 1945, wobec zblizajacej si¢ perspektywy wyzwolenia obozu
i mozliwo$ci odzyskania wolnosci, decyduje si¢ na péjscie do obozo-
wego rewiru, miejsca odosobnienia dla chorych na tyfus wspét-
wiezniéw, aby nie$¢ im postuge kaplanska, aby nies¢ im Chrystusa.
Wielu bliskich i zyczliwych mu ludzi zachegcalto go, aby zrezygnowat
z tego postanowienia. Wszak po zakoriczeniu wojny Polska, Kosciét
beda potrzebowaly ludzi takich jak on. Wicek nie mial watpliwosci,
co wéwcezas zrobié. ,Nie jestem kaplanem na jutro, ale na dzis, na tu
i teraz!” To byta jego odpowiedz!

18 Jan Pawel II, Przestanie na IV SDM, 27 listopada 1988 r., n. 2.
Y Cfr. ks. A. Kicinski, Historia Papieskiej Szkoly Modlitwy. w: Modlitwa
w katechezie. Red. S. Kulpaczynski. Lublin 2002 s. 331-381.
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of young people so that they would not run away from the world and
the challenges that life brings. He wanted them to develop in them-
selves an imagination of mercy and to live as witnesses to it.

Translated with DeepL.com (free version)

I like to imagine Father Wick living in the time of John Paul II.
How would he have responded to these papal provocations?

What answer would he have given if he had been present among
the young people to whom, in Santiago de Compostella in 1989,
he pointed to Christ as “the Way, and the Truth, and the Life” (Jn
14:6)? At that time, the Pope reminded the young of their responsibil-
ity to preserve Christian values in social life, of their duty to commit
themselves to building a civilisation of love, justice and peace,
of the need to transmit the truth of the Gospel to the generations
of the new millennium. The way to take up this responsibility, he said
in his message to young people, is to follow the Way that is Jesus
himself, to adopt a lifestyle that refers to and witnesses to the Gospel.'®
In response to this call, during the meeting with the Pope, the young
people spontaneously held a collection of money which they donated
to the missions in Bolivia, Tanzania and India, wishing to contribute
to the development of education and health care in these countries.
In this way, prayer turned into a concrete gesture of solidarity.”

When I ask myself what Father Wicek would have done, the image
of this young and zealous priest who, at the beginning of 1945, faced
with the approaching prospect of the camp’s liberation and the possi-
bility of regaining freedom, decides to go to the camp’s revir, a place
of isolation for fellow prisoners suffering from typhoid fever, in order
to bring them the priestly ministry, to bring them Christ. Many people
close to him and well-wishers encouraged him to give up this resolve.
After all, when the war was over, Poland and the Church would need
people like him. Wicek had no doubts about what to do then. “I am

8 John Paul II, Message for the Fourth World Youth Day, 27 November
1988, n. 2.

¥ Cfr. Fr. A. Kicinski, Kicinski, Historia Papieskiej Szkoty Modlitwy. w:
Modlitwa w katechezie. Ed. S. Kulpaczyriski. Lublin 2002 pp. 331-381.
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Te stowa bylyby tez niejako przygotowaniem do stawienia czota
kolejnym wyzwaniom, ktére niosty ze soba papieskie zaproszenia
kierowane do mlodych.

Juz w roku nastepnym, 1990, Jan Pawel II przypomnial o odpo-
wiedzialnosci mlodych za Koscidl, jako winnice Pariska. W stowach
tematu wybranego na Swiatowe Dni Mtodziezy, ,Ja jestem krzewem
winnym” (J 15, 5), wskazal, ze, ,pomiedzy Chrystusem a Ko$ciolem
istnieje organiczna wiez, Scisla i gleboka. Chrystus zyje w Kosciele,
Kosciot jest tajemnicg Chrystusa zyjacego i dzialajacego posrdd nas™.
Moéwit mtodym, ze Koscid! nie jest czyms abstrakcyjnym, odcielesnio-
nym — przeciwnie, jest on rzeczywistoscig bardzo konkretng. Zachecat
ich, aby odkryli Koscié! diecezjalny, skupiony wokét biskupa, Kosciét
parafialny, z jego zyciem wspélnotowym i konkretnymi problemami
jego czlonkéw. Zachecal, aby wnosili w niego rado$c¢ i zapal zaczerp-
niety z doswiadczenia spotkania z Chrystusem, aby stawali si¢ zywy-
mi, przynoszacymi owoce latoroslami tego wiasnie Kosciota, to znaczy
$wiadomymi i odpowiedzialnymi uczestnikami jego misji.

W roku 1991 Czestochowa stala si¢ miejscem, w ktérym Ojciec
Swiety przypomniat mlodziezy prawde o powolaniu do wspélnoty
i braterstwa. ,Otrzymalismy Ducha przybrania za synéw” (Rz 8,15),
to temat tamtych, juz VI Dni Mlodziezy.

W swojej katechezie Papiez mocno ktadl nacisk na podjecie odpo-
wiedzialnosci za wolno$¢. Dla ludzi miodych wszystkich czaséw nie
ma chyba bardziej przynaglajacego i dotykajacego istoty ich mlodzien-
czych pragnien i poszukiwan niz temat wolnosci i sposobéw jej reali-
zowania. Ilez tu niebezpieczenstw, ilez nieporozumier, ilez bole-
snych zawodéw. ,Poznacie prawdg, a prawda was wyzwoli” (J 8,32).
W stowach tych zawiera si¢ podstawowe wymaganie i przestroga zara-
zem — napisal Papiez. Jest to wymaganie rzetelnego stosunku do praw-
dy jako warunku prawdziwej wolnosci. Jest to réwnoczesnie przestro-
ga przed jakgkolwiek pozorng wolnoscia, przed wolnoscia rozumiang
powierzchownie, jednostronnie, bez wniknigcia w cala prawde o czlo-
wieku i o $wiecie. Chrystus przeto réwniez i dzis, po dwéch tysig-
cach lat, staje wsréd nas jako Ten, ktéry przynosi czlowiekowi wolnos§é

20 Jan Pawet II, Przestanie na V SDM, 26 listopada 1989 r., n. 1.
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not a priest for tomorrow, but for today, for here and now!” That was
his answer!

These words would also be, as it were, a preparation for facing
the next challenges brought by the papal invitations addressed
to the young.

As early as the following year, 1990, John Paul II recalled
the responsibility of young people for the Church as the Lord’s vine-
yard. In the words of the theme chosen for World Youth Day, “I am
thevine” (Jn 15:5), he pointed out that, “between Christ and the Church
there is an organic bond, close and deep. Christ lives in the Church,
the Church is the mystery of Christ living and acting among us.?
He told the young people that the Church is not something abstract,
shadowy — on the contrary, it is a very concrete reality. He encour-
aged them to discover the diocesan Church, centred around the Bish-
op, the parish Church, with its community life and the concrete prob-
lems of its members. He encouraged them to bring to it the joy and
enthusiasm drawn from the experience of their encounter with Christ,
to become living, fruit-bearing members of that very Church, that is,
conscious and responsible participants in its mission.

In 1991, Czestochowa became the place where the Holy Father
reminded young people of the truth of the vocation to community and
fraternity. “We have received the Spirit of adoption as sons” (Romans
8:15) was the theme of that, already the 6™ Youth Day.

In his catechesis, the Pope strongly emphasised taking respon-
sibility for freedom. For young people of all times, there is perhaps
no topic more compelling and touching on the essence of their youth-
ful desires and quests than that of freedom and the ways of exercising
it. How many dangers, how many misunderstandings, how many pain-
ful disappointments. “You will know the truth and the truth will set
you free” (Jn 8:32). These words contain a fundamental requirement
and a warning at the same time,” wrote the Pope. It is the require-
ment of an honest attitude to the truth as a condition of true freedom.
It is at the same time a warning against any apparent freedom, against
a freedom understood superficially, one-sidedly, without penetrating

20 John Paul II, Message for the 5 WYD, 26 November 1989, n. 1.
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opartg na prawdzie..” (n. 12). Swoje rozwazanie Papiez zakonczyt
wtedy o wyzwalajacej prawdzie, piszac: ,Widzicie zatem, jak wielkie
i zobowigzujace jest dziedzictwo synéw Bozych, do ktérego jestescie
powolani. Przyjmijcie je z wdzigcznoscia i odpowiedzialnoscia. Nie
zmarnujcie go! Miejcie odwage, aby w sposéb konsekwentny zy¢ tym
dziedzictwem kazdego dnia i glosi¢ je innym. W ten sposéb $wiat
bedzie si¢ stawal coraz bardziej wielkg rodzing synéw Bozych”?.

Takze wobec tych sléw oczyma duszy staram si¢ wyobrazi¢ reak-
cje Ksiedza Wicka. Zamkniety w obozie koncentracyjnym, fizycznie
zniewolony i ograniczony plotem z drutéw kolczastych, przez ktére
plynat prad elektryczny, Wicek pozostal czlowiekiem wolnym. Cecha,
ktéra zdumiewala niezmiernie tych, ktérzy przygladali si¢ z boku
Wickowi byt jego wewnetrzny spokéj i wolnosé. Nie unosil sie, nie
potrafil si¢ gniewac czy nosi¢ w sobie urazy. Jego postawa byta petna
godnosci. Stawial czola zlu, wyzwaniom, kazdego dnia, niebezpie-
czefistwu $mierci z podniesionym obliczem. Zapamietano go jako
czlowieka, ktéry zyjac za drutami kolczastymi zachowal wewnetrzng
wolnos¢. Ta wewngtrzna wolnosé przejawiala sie migdzy innymi zdol-
no$cig nabrania dystansu do wlasnych niewygéd i potrzeb. Zdumiewa,
ze zyjac i dzialajac w tak niezwykle trudnych warunkach Wicek potra-
fit oderwa¢ si¢ od swoich probleméw i mysle¢ o innych.

Potrafil stuzy¢ swoim wspélwi¢zZniom bez réznicy narodowo-
§ci czy ideologii, cho¢ wiedzial, Ze moze si¢ narazi¢ w jaki§ sposéb
na szykany wladz obozowych, wzglednie na zarazenie sie, na choro-
be i $mier¢. Przypominam sobie $wiadectwo jednego z uwigzionych
wraz z nim kaplanéw. Podczas swojej ostatniej choroby, krétko przed
$miercig Ksigdz Wicek poprosit go o rozmowe, podczas ktérej blagat,
aby nie zaniechal postugi wobec biednych, potrzebujacych i chorych.
To byt jego testament!

Inny towarzysz wieziennej niedoli Ksiedza Wicka, wracajac
myslami do tamtych dni, wspominal wielu kaptanéw dobrych i gorli-
wych oraz innych wiezniéw $wieckich petnych szacunku, a mimo to
— jak méwit — ,trudno bylo mu znalez¢ wsréd kaplanéw i wigznidéw
w obozie kogo$ podobnego do tego mlodego kaptana w postepowa-
niu i po§wigceniu si¢ dla bliznich. Patrzac na niego, widzialo si¢ ze to,

2 Jan Pawet I1, Przestanie na VI SDM, 15 sierpnia 1990 r., n. 5.
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the whole truth about man and the world. Christ, therefore, even today,
after two thousand years, stands among us as the one who brings man
a freedom based on truth..”. (n. 12). The Pope then concluded his
reflection on the liberating truth, writing: “You see, then, how great
and obliging is the inheritance of the sons of God to which you are
called. Accept it with gratitude and responsibility. Do not squander
it! Have the courage to consistently live this inheritance every day and
proclaim it to others. In this way the world will become more and more
the great family of the sons of God.”?..

Even in the face of these words, with the eyes of my soul I try
to imagine Wicek’s reaction. Locked up in a concentration camp,
physically enslaved and confined by a fence of barbed wire through
which electricity flowed, Wick remained a free man. A feature that
amazed immeasurably those who watched Wicek from the sidelines
was his inner peace and freedom. He did not hover, could not get angry
or carry a grudge. His attitude was full of dignity. He faced evil, chal-
lenges, every day, the danger of death with an uplifted countenance.
He was remembered as a man who, while living behind barbed wire,
retained an inner freedom. This inner freedom was manifested, among
other things, in his ability to gain distance from his own discomforts
and needs. It is astonishing that, living and acting under such extreme-
ly difficult conditions, Wicek was able to detach himself from his own
problems and think of others.

He was able to serve his fellow prisoners without distinction
of nationality or ideology, even though he knew that he might in some
way expose himself to harassment by the camp authorities, or to infec-
tion, illness and death. I recall the testimony of one of the priests
imprisoned with him. During his last illness, shortly before his death,
Father Wicek asked him for a talk during which he begged him not
to abandon his ministry to the poor, the needy and the sick. This was
his testament!

Another companion of Priest Wick’s prison misery, thinking back
to those days, recalled many good and zealous priests and other respect-
fullay prisoners, and yet, he said, “it was difficult for him to find among
the priests and prisoners in the camp someone similar to this young

21 Jan Pawet I1, Przestanie na VI SDM, 15 sierpnia 1990 r., n. 5.
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co robil, wykonywal jakby zwyczajnie na co dzien, prosto, szczerze,
jako nic nadzwyczajnego ani bohaterskiego, a jednak wszyscy patrza-
cy na niego mieli $wiadomos¢, ze bylo to bohaterstwo, pelne mestwa
i poswiecenia”.

Na tym wiasnie polegata heroicznosé Ksiedza Wicka. Swie-
tos¢ bowiem, jak to okreslit Swiety Jan Pawet TI, jest wysokg miara
codziennego zycia! Dlatego takze wspomnienia tejze §wigtosci pozo-
stajg zwyczajne jak odruch wspélczucia czy kawalek chleba, a prze-
ciez emanuje z nich wielko§¢ i niezwyklosé¢, ktére zaskarbily Wickowi
wdzigczng pamiec ludzi i uznanie u Boga.

Tak, Ksigdz Wicek wiedzial dobrze, jak wielkie i zobowigzujace
jest dziedzictwo synéw Bozych, do ktérego byl powolany! Potrafit
przyjaé je z wdziecznoscia i odpowiedzialnosceig. Nie zmarnowal ani
krzty z tego dziedzictwa. Mial odwage, aby w sposéb konsekwent-
ny zy¢ tym dziedzictwem kazdego dnia i glosi¢ je innym. To dlate-
go nawet w piekle Dachau, §wiat naznaczony programowsg nienawi-
$cig do kazdego czlowieka uznanego za wroga hitlerowskiego systemu
$wiat, w ktérym przyszlo mu zy¢, stawal si¢ coraz bardziej wielka
rodzing synéw Bozych.

Jako temat kolejnego, VII Swiatowego Dnia Mlodziezy obchodzo-
nego w roku 1992, Jan Pawet IT wybrat stowa Chrystusa: ,IdZcie na caly
$wiat i gloécie Ewangeli¢” (Mk 16,15). Stowa te byly $cisle zwigzane
z tematyka poglebiong w Czestochowie. Ten sam Duch, ktéry uczynit
nas dzie¢mi Bozymi, pobudza nas do ewangelizacji. W chrzescijan-
skim powolaniu zapisana jest misja. By¢ uczniem Chrystusa nie jest
sprawg prywatng, bowiem trzeba si¢ dzieli¢ z innymi darem wiary.
Ciagle aktualne, zwlaszcza w §wietle pontyfikatu Franciszka, pozosta-
ja slowa Jana Pawla II, ktérymi zachgcal mlodych, aby glosili Ewan-
geli¢ poprzez ,ukazywanie obecnosci Chrystusa we wlasnym zyciu,
pelnienie codziennych obowigzkéw i podejmowanie konkretnych
decyzji w zgodzie z Ewangelig??. Z moca przypomnial: ,Chrystuso-
wy uczen nigdy nie jest biernym i obojetnym obserwatorem wydarzen,
lecz czuje si¢ odpowiedzialny za przemiane rzeczywistosci spolecznej,

politycznej, ekonomicznej i kulturowej”.

2 7Zob. Jan Pawet II, Przestanie na VII SDM, 24 listopada 1991 r., n. 4.

2 Tamze.
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priest in his behaviour and dedication to his fellow human beings.
Looking at him, one saw that what he did he performed as if simply
every day, simply, sincerely, as nothing extraordinary or heroic, and yet
everyone looking at him was aware that it was heroism, full of valour
and sacrifice.”

This is what Father Wick’s heroism was all about. For holiness,
as Saint John Paul II put it, is the high measure of everyday life! That
is why the memories of this sanctity also remain as ordinary as a reflex
of compassion or a piece of bread, and yet they emanate a greatness
and uniqueness that won Wick the grateful memory of the people and
the recognition of God.

Yes, Father Wicek knew well the great and obliging heritage
of the sons of God to which he was called! He was able to accept it with
gratitude and responsibility. He did not waste a shred of this inherit-
ance. He had the courage to consistently live this inheritance every
day and proclaim it to others. That is why, even in the hell of Dachau,
a world marked by a programmatic hatred of every person considered
an enemy of the Nazi system, the world in which he lived became more
and more a great family of the sons of God.

As the theme for the next, VII World Youth Day celebrated
in 1992, John Paul IT chose the words of Christ: “Go into all the world
and preach the Gospel” (Mk 16,15). These words were closely related
to the theme deepened in Czestochowa. The same Spirit that made
us children of God impels us to evangelisation. There is a mission
written into the Christian vocation. To be a disciple of Christ is not
a private matter, for one must share the gift of faith with others.
The words of John Paul II, with which he encouraged young people
to proclaim the Gospel by “showing the presence of Christ in their
own lives, performing their daily duties and making concrete deci-
sions in accordance with the Gospel, remain constantly relevant,
especially in the light of Francis’ pontificate?>. He forcefully remind-
ed: “The disciple of Christ is never a passive and indifferent observer
of events, but feels responsible for the transformation of social, politi-

cal, economic and cultural realities”.?

2 See John Paul II, Message for the VII WYD, 24 November 1991, n. 4.
2 Ibid.
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Spotkanie mtodych w Denver w USA, w 1993, odbywalo si¢
w szczegSlnym kontekscie historycznym wielkich przemian spolecz-
nych, upadku imperiéw, nadziei i niepewnosci. Tematem dni byly
stowa: ,Ja przyszedlem po to, aby [owce] mialy Zycie i miaty je w obfi-
tosci” (J 10,10). Papiez wzywal wtedy mlodych, aby odkrywali w Chry-
stusie zrédlo zycia, nowego zycia i zyli jego pelnia. ,Nowe zycie, dar
zmartwychwstalego Chrystusa, promieniuje na wszystkie dziedziny
ludzkiej egzystencji: na rodzing, szkole i srodowisko pracy, na codzien-
ne obowigzki i odpoczynek. Zycie to zaczyna si¢ i rozkwita tu i teraz.
Znakiem jego obecnosci i jego wzrostu jest mitosé. [...] Zycie rozkwita
w dawaniu siebie innym, zgodnie z powolaniem kazdego chrzescijani-
na: w postudze kaplanskiej, w czystosci konsekrowanej czy w malzeri-
stwie; wszyscy przeto moga solidarnie dzieli¢ si¢ otrzymanymi dara-
mi, przede wszystkim z biednymi i potrzebujacymi. Tak wiec ten, kto
ynarodzi si¢ powtornie”, bedzie mégt ,ujrze¢ krélestwo Boze” (por. J
3,3) i uczestniczy¢ w tworzeniu struktur spolecznych bardziej godnych
czlowieka, kazdego czlowieka, potrafi szerzy¢ kulture Zycia i bronic jej

przed wszelka grozbg $mierci”™.

IX Swiatowe Dni Mitodziezy obchodzone w roku 1994 w poszcze-
g6lnych diecezjach i X SDM obchodzone w stolicy Filipin, Manili,
w 1995 mialy jako haslo przewodnie stowa zaczerpnicte z Ewange-
lii $w. Jana: ,Jak Ojciec Mnie postal, tak i Ja was posytam” (J 20,
21). Papiez raz jeszcze wzywal mlodych do podjecia odpowiedzial-
nosci za gloszenie stowem i zyciem prawdy przestania ewangeliczne-
go. ,1dzcie i gloscie Dobra Nowing odkupienia (por. Mt 28,19); czyni-
cie to z rado$cig w sercu i stawajcie sie glosicielami nadziei w §wiecie,
wystawionym czesto na pokuse rozpaczy; glosicielami wiary w swie-
cie, ktéry wydaje si¢ czesto ulegaé niedowiarstwu; glosicielami mitosci
posréd wydarzen kazdego dnia, czgsto zdeterminowanych przez logi-

ke nieokielznanego egoizmu™®.

Ksigdz Wicek swoim zyciem potwierdzil wewnetrzng prawde
papieskiego przestania. Pomimo ze byt bardzo mlodym kaplanem,
wéréd innych wigzniéw cieszyl si¢ ogromnym szacunkiem i uznaniem.

24 Jan Pawet I1, Przestanie na VIII SDM, 15 sierpnia 1992 r., n. 6.
% Jan Pawet II, Przestanie na IX SDM, 21 listopada 1993 r., n. 4.
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The 1993 youth meeting in Denver, USA, took place in a particu-
lar historical context of great social change, collapse of empires, hope
and uncertainty. The theme of the days was the words: “I have come
that [the sheep] may have life and have it in abundance” (Jn 10:10).
The Pope then called on young people to discover in Christ the source
of life, new life, and to live it to the full. “The new life, the gift
of the risen Christ, radiates into all areas of human existence: into
the family, the school and work environment, into daily duties and
rest. This life begins and flourishes here and now. The sign of its pres-
ence and its growth is love. [...] Life flourishes in the giving of oneself
to others, according to the vocation of every Christian: in priestly
ministry, in consecrated chastity or in marriage; thus all can share
in solidarity the gifts they have received, above all with the poor and
the needy. Thus he who is “born again” will be able to “see the king-
dom of God” (cf. Jn 3:3) and participate in the creation of social struc-
tures more worthy of man, of every man, able to spread the culture
of life and defend it against every threat of death.”*

The Ninth World Youth Day celebrated in 1994 in individu-
al dioceses and the Tenth World Youth Day celebrated in the Phil-
ippine capital, Manila, in 1995 had as their theme the words taken
from the Gospel of St John: “As the Father has sent me, so I send
you” (Jn 20:21). The Pope once again called on young people
to take up their responsibility to proclaim in word and life the truth
of the Gospel message. “Go and proclaim the Good News of redemp-
tion (cf. Mt 28:19); do so with joy in your heart and become proclaim-
ers of hope in a world often exposed to the temptation of despair;
proclaimers of faith in a world that seems often to succumb to unbe-
lief; proclaimers of love in the midst of the events of each day, often

» 25

determined by the logic of unbridled egoism”.

Father Wicek confirmed the inner truth of the Pope’s message with
his life. Although he was a very young priest, he enjoyed great respect
and esteem among the other prisoners. He undoubtedly had the char-

24 John Paul II, Message for the 8" WYD, 15 August 1992, n. 6.
% John Paul II, Message for the Ninth WYD, 21 November 1993, n. 4.
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Niewatpliwie mial charakter przywédcy i za takiego byl powszechnie
uwazany. Majac niewiele, by wypelni¢ tym rece, serce mial przepet-
nione dobrem i zawsze szczodre.

Byt kaptanem. Zyjac obok mtodych klerykéw, potrzebg jego serca
byto dzielenie si¢ tym, co otrzymal w seminarium. Zorganizowal tajna
grupe zrzeszajacy klerykéw i kaptanow. ,Porozumienie”, tak wlasnie
nazywala si¢ ta grupa, byla stowarzyszeniem ,w ktérym urzadzano
lekcje, pogadanki, modlitwy dla tych, ktérzy pragneli nawet w warun-
kach obozowych odpowiedzie¢ na powolanie. Bylo to niejako obozowe
seminarium, gdzie kontynuowano formacje do kaplaristwa i podtrzy-
mywano ducha bycia uczniem Chrystusa. Duszg ,,Porozumienia” byt
Wicek.

Klerycy chetnie poddawali si¢ jego kierownictwu duchowemu.
Widzieli w nim ojca, ale i brata, i przyjaciela, ktéry dzielil si¢ z nimi
entuzjazmem swego kaplanstwa. Patrzyli na jego zycie, a on byl dla
nich inspiracja do zachowania czystosci serca, do czynienia z wlasnego
zycia daru dla innych i radowania si¢ bardziej tym, co mogli da¢ niz
tym, co mogli otrzymaé. Czlonkowie stowarzyszenia zobowigzywa-
li si¢ pielegnowaé¢ ducha powolania i dazy¢ do doskonalosci ducho-
wej. Wicek posréd mrokéw zwatpienia wszechobecnego w warun-
kach obozowych podtrzymywal w nich plomien nadziei. Mieli by¢
kaptanami dla nowej rzeczywistosci, dla Kosciola, ktéry, jak wierzyt
nieugiecie, mial do spelnienia misje w §wiecie po wojnie. Chociaz byli
zamknieci za drutami obozowymi, pomagal swoim mtodym wspétbra-
ciom mysle¢ o wolnosci i doswiadcza¢ duchowo. Nie watpil, ze jej czas
nadejdzie. To w tej nowej rzeczywistosci mieli by¢ postaricami ewan-
gelii milosci i nadziei. Zainicjowal wéréd klerykéw modlitwe zywego
rézarica, a sam bedac gleboko zwigzany z duchowoscia Najswietszego
Serca Pana Jezusa, zachgcal innych do konsekracji osobistej. Prowadzit
modlitwy i rozmyslania, spisywal je, a mlodzi wymieniali je miedzy
soba, zywili si¢ jego dobrym stowem i budowali przyktadem zycia.

Pracujac z klerykami, nie zaniedbywal i innych mtodych, ktérzy
szukali wsparcia i pocieszenia. Czgsto mozna go bylo odnalez¢ pogra-
zonego w rozmowie z mlodzieza. Byl z nimi, stuchal ich. Rozpalat
ich ducha, a dobrocia, pokojem emanujacym z jego wnetrza i zycz-
liwg rada nakierowywal ich serca ku nadziei i ku pragnieniu rzeczy
dobrych. Ta jego bliska obecnos¢ wyrywala ich ze szponéw zwatpienia
i zatamania.
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acter of a leader and was widely regarded as such. With little to fill his
hands with, his heart was filled with goodness and always generous.

He was a priest. Living alongside young seminarians, the need
of his heart was to share what he had received in the seminary.
He organised a secret group of seminarians and priests. “The Cove-
nant’, as the group was called, was an association where lessons, talks
and prayers were organised for those who wished, even under camp
conditions, to respond to a vocation. It was a kind of camp semi-
nary, where formation for the priesthood was continued and the spirit
of being a disciple of Christ was fostered. The soul of the “Covenant”
was Wicek.

The clerics willingly submitted to his spiritual direction. They
saw in him a father, but also a brother, and a friend who shared with
them the enthusiasm of his priesthood. They looked to his life and
he was an inspiration to them to maintain purity of heart, to make
of their own lives a gift to others and to rejoice more in what they
could give than in what they could receive. The members of the asso-
ciation pledged to cultivate the spirit of their vocation and strive for
spiritual perfection. In the midst of the darkness of doubt omnipresent
in the camp conditions, Wicek kept the flame of hope alive in them.
They were to be priests for the new reality, for the Church, which,
he believed steadfastly, had a mission to fulfil in the post-war world.
Although they were locked behind the camp wires, he helped his
young confreres to think about freedom and to experience it spiritu-
ally. He had no doubt that her time would come. It was in this new
reality that they were to be messengers of the gospel of love and hope.
He initiated among the seminarians the prayer of the living rosary, and
being himself deeply connected to the spirituality of the Sacred Heart
of Jesus, he encouraged others to personal consecration. He led prayers
and meditations, wrote them down, and the young people exchanged
them among themselves, nourished by his good word and edified by
his example of life.

While working with the seminarians, he did not neglect other
young people who sought support and consolation. He could often
be found immersed in conversation with the young people. He was with
them, listening to them. He kindled their spirit, and with the good-
ness, the peace emanating from his
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W kostnicy zbieral chlopcéw na nauke religii i inne przedmioty.
Do jednego z zaprzyjaznionych kaplanéw przystal swoich podopiecz-
nych, aby ten ich uczyl matematyki. Udalo mu si¢ nawet zdoby¢
niemiecki podrecznik do tego przedmiotu, dzigki czemu lekcje mogty
mie¢ przebieg bardziej systematyczny.

Potrafie wyobrazi¢ sobie, jak Jan Pawel II patrzac na mlodego
kaplana, cieszy si¢ i czuje ojcowska dume, bo widzi, jak nowe zycie,
dar zmartwychwstalego Chrystusa, promieniuje z postawy Ksiedza
Wicka. Rozumial on bowiem dobrze, ze ,zycie to zaczyna si¢ i rozkwi-
ta tu i teraz. Znakiem jego obecnosci i jego wzrostu jest mitos¢. [...]
Zycie rozkwita w dawaniu siebie innym”.

W Oredziu na XI Dni Mlodziezy, ktére odbywaly si¢ pod hastem:
,Panie, do kogéz péjdziemy? Ty masz stowa zycia wiecznego” (J 6, 68),
Papiez wyznaczyt mlodym wazne zadania. ,Was, Mlodych, ktérzy
w sposéb naturalny i instynktowny «wole Zycia» czynicie horyzon-
tem Waszych snéw i tecza Waszych nadziei, prosze, abyscie si¢ stali
«prorokami zycia». BadZcie nimi przez stowa i gesty, przeciwstawia-
jac sie cywilizacji egoizmu, ktdra czgsto uwaza osobe ludzka za narze-
dzie, a nie za cel swojego rozwoju, i poswigca jej godno$¢ oraz uczucia
na rzecz czystego zysku; czyncie to pomagajac w sposéb konkretny
tym, ktérzy Was potrzebujg i ktérzy — by¢ moze bez Waszej pomocy —
moga by¢ wystawieni na probe utraty nadziei.?.

Ksiadz Wicek okazalby si¢ nie tylko uwaznym stuchaczem papieskie-
go przestania, ale i czlowiekiem, ktéry zyl prawda tych stéw. Jego zmyst
spolecznikowski podpowiedzial mu, Ze tak jak w czasach studiéw semi-
naryjnych dziatal jako czlonek i aktywista , Bratniej pomocy”, tak mégt to
robi¢ i w obozie! Srodki bylty skromniejsze a potrzeby wicksze, ale dzielac
sie tym, co mieli wszyscy, mozna bylo ulzy¢ tym, ktérzy nie mieli niczego.

Szczegdlnie dobrym momentem dla zrealizowania takich idei byt
okres migdzy rokiem 1943 i 1944. Sytuacja nieco si¢ poprawilta. Niem-
cy pozwolili, aby rodziny internowanych przysylaly do obozu pacz-
ki zywnosciowe. Wicek skrzetnie skorzystal z tej okazji, aby popro-
si¢ o przeslanie hostii i wina. Bozym zrzadzeniem przesyltka dotarta.

26 Jan Pawet I1, Przestanie na X1 SDM, 26 listopada 1995 ., n. 6.
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In the morgue he collected boys for religious instruction and other
subjects. He sent his charges to one of the friendly priests to teach
them mathematics. He even managed to obtain a German textbook for
this subject, so that the lessons could be more systematic.

I can imagine John Paul II looking at the young priest, rejoicing
and feeling paternal pride, because he could see how new life, the gift
of the risen Christ, radiated from Father Wick’s attitude. For he under-
stood well that “this life begins and flourishes here and now. The sign
of its presence and its growth is love. [...] Life flourishes in giving itself
to others”.

In his Message for the 11" Youth Day, held under the motto:
“Lord, to whom shall we go? You have the words of eternal life” (Jn
6:68), the Pope set the young people important tasks. “You Young
People, who naturally and instinctively make the ‘will to live’ the hori-
zon of your dreams and the rainbow of your hopes, I ask you to become
‘prophets of life’. Be them through your words and gestures, oppos-
ing the civilisation of selfishness, which often considers the human
person as a tool and not as the goal of its development, and sacrifices
his or her dignity and feelings for the sake of pure profit; do this by
helping in a concrete way those who need you and who, perhaps with-
out your help, may be put to the test of losing hope.?

Father Wicek would prove to be not only an attentive listener
to the Pope’s message, but also a man who lived the truth of those words.
His social sense prompted him that, just as he had been active as a member
and activist of the “Fraternal Aid” during his seminary studies, he could
do so in the camp too! The resources were more modest and the needs
greater, but by sharing what everyone had, it was possible to relieve those
who had nothing.

The period between 1943 and 1944 was a particularly good time
for the realisation of such ideas. The situation had improved somewhat.
The Germans allowed the families of the internees to send food parcels
to the camp. Wicek eagerly seized this opportunity to ask for hosts and
wine to be sent. By God’s grace, the parcel arrived. He was thus able to cele-

% John Paul II, Message for the 11" WYD, 26 November 1995, n. 6.
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Mogt wiec czesciej sprawowaé potajemnie na poszczegdlnych blokach
Eucharystie i rozdawa¢ komunie potrzebujacym.

Ten moment poluznienia rezimu obozowego byl takze dobra
okazja, aby wspomdc wigzniéw najbardziej potrzebujacych, niepo-
siadajacych nikogo, kto mégiby z zewnatrz przysta¢ im jakiekolwiek
wsparcie. Dotyczylo to zwlaszcza Wlochéw i Rosjan. Ich los byt
szczegolnie trudny, a represje Niemedw szczegdlnie dotkliwe.

Wicek zaproponowal polskim ksi¢zom, aby ci, ktérzy otrzymy-
wali paczki, oddawali ich zawarto$¢ do dyspozycji wszystkich wspét-
wiezniéw. Przystali na t¢ propozycje i w ten sposéb, tak jak w histo-
rii o rozmnozeniu chleba i ryb, stal si¢ cud. To, co wydawalo si¢ nic
nieznaczacy drobing, wobec ogromu potrzeb, starczylo aby przyniesé
ulge najbardziej potrzebujacym.

Pi¢¢ chlebéw i dwie ryby. Tyle przyniesli apostolowie do Jezu-
sa, ktéry nakarmil nimi rzesze¢ idacych za nim ludzi. Na bloku nr 28
w ktérym mieszkali polscy ksigza, stalo si¢ podobnie. Powstata z inicja-
tywy Wicka organizacja zwana ,caritas bloku 28” gromadzila przy-
chodzace do kaplanéw paczki. Calg zywno$¢ i inne przydatne rzeczy
dzielono i rozdawano wedlug potrzeb tym, ktérzy nie mieli niczego.
Dzigki tej akeji wielu przezylo, a jeszcze wigcej nie stracio nadziei.
W tej swojej pracy nie wysuwal sie nigdy, nie narzucal swego kierow-
nictwa, ale pracowal w cichosci i bez rozglosu. Cieszy! si¢ dobrem,
ktére czynili inni. Prawdziwie byt prorokiem zycia!

W roku 1997, podczas XII SDM w Paryzu, $wiatowej metropo-
lii, miejscu krzyzowania si¢ kultur, w miejscu, w ktérym wydawato
si¢ nie by¢ miejsca dla Boga, Jan Pawel II pomagal mlodym odpowie-
dzie¢ na pytanie: ,Nauczycielu, gdzie mieszkasz?” (J 1, 38-39). Stowa
Chrystusa zachecajacego do péjscia za Nim — ,Chodzcie, a zobaczycie”
(ibid.), Papiez zinterpretowat jako zachete, aby odkrywaé Go w kazdym
czlowieku, bo kazdy cztowiek jest ,wspStobywatelem” Chrystusa:

»Jezus mieszka obok was, w braciach, z ktérymi dzielicie codzien-
ng egzystencje. Jego oblicze jest obliczem najubozszych, zepchnie-
tych na margines, nierzadko ofiar niesprawiedliwego modelu rozwo-
ju, ktéry na pierwszym miejscu stawia zysk, a czlowieka traktuje jako
srodek, a nie cel. Dom Jezusa znajduje si¢ w kazdym miejscu, gdzie
czlowiek cierpi, bo jego prawa nie sg respektowane, nadzieje zdra-
dzane, a udreki lekcewazone. Tam, posréd ludzi znajduje si¢ dom
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brate the Eucharist more frequently in the various blocks and distribute
communion to the needy.

This moment of relaxation of the camp regime was also a good oppor-
tunity to help the prisoners most in need, who had no one to send them any
support from outside. This was particularly true of the Italians and Russians.
Their fate was particularly difficult and the repression of the Germans was
particularly severe.

Wicek proposed to the Polish priests that those who received parcels
should place their contents at the disposal of all their fellow prisoners. They
acceded to this proposal and in this way, as in the story of the multiplica-
tion of bread and fish, a miracle happened. What seemed a trifle insignifi-
cant in the face of the immensity of the needs, was enough to bring about
a miracle.

Five loaves and two fish. That is how much the apostles brought
to Jesus, who fed them to the multitude following him. On block 28,
where Polish priests lived, a similar thing happened. An organisation
set up on Wick’s initiative called ,caritas blok 28” collected parcels
that came to the priests. All the food and other useful things were
divided up and distributed according to need to those who had noth-
ing. Thanks to this action, many survived and even more did not lose
hope. In this work of his, he never put himself forward, never imposed
his leadership, but worked quietly and without publicity. He enjoyed
the good that others did. Truly he was a prophet of life!

In 1997, during the XII"™ WYD in Paris, the world’s metropolis,
aplace of cultural intersection, a place where there seemed to be no place
for God, John Paul II helped young people to answer the question,
,Teacher, where do you live?” (J 1, 38-39). The words of Christ inviting
them to follow him — ,,Come and you will see” (ibid.), the Pope inter-
preted as an invitation to discover him in every person, because every
person is a ,fellow citizen” of Christ:

»Jesus lives next to you, in the brothers with whom you share daily
existence. His face is the face of the poorest, the marginalised, often
victims of an unjust model of development that puts profit first and
treats human beings as a means rather than an end. The house of Jesus
is found in every place where human beings suffer because their rights
are not respected, their hopes betrayed and their anguish disregarded.
There, in the midst of people, is the home of Christ, who asks you
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Chrystusa, ktéry prosi, byscie w Jego imieniu otarli placzacym lzy
i przypomnieli kazdemu czujacemu si¢ samotnie cztowiekowi, ze nikt
nie jest sam, jesli ztozy w Nim swoja nadziej¢ (por. Mt 25, 31-46)"%.

Wicek zy! nadzieja powrotu, spotkania, objecia w ramiona.... Ale
w jego mlodym sercu byla obecna nadzieja jeszcze wigksza. ,Nikt nie
opuszcza domu, braci, sidstr, matki, ojca, dzieci lub pél z powodu Mnie
i z powodu Ewangelii, Zeby nie otrzymal stokro¢ wigcej teraz, w tym
czasie, doméw, braci, sidstr, matek, dzieci i pél, wéréd przesladowari,
a zycia wiecznego w czasie przyszlym” (IMk 10,30). On w swoim sercu
dobrze rozumial, co oznaczalo by¢ ,wspétobywatelem” Chrystusa.

Nadzieja zycia wiecznego jak dojrzaly owoc wiary wypelniala jego
serce i dzielil si¢ nig nie tylko stowami, ale i dobrem, ktére czynit.

W chwilach najbardziej beznadziejnych potrafit budzi¢ w sercach
wspdlbraci nadzieje i ufnos¢, wskazujac na Boga. W takich chwilach
powtarzal ,Ufajcie, Bég ma swoja polityke. Na pewno policzy nam Bog
w niebie”. Swoje trudnosci i przykrosci obozowe znosit, myslac o Bogu
i zawierzajac si¢ Jego Opatrznosci. Te ufno$é rozbudzal w sobie modli-
twa i ciaglym poszukiwaniem tacznosci z Bogiem. Nadzieje mozna bylo
wyczytal w jego oczach, a on staral sie szerzy¢ ja wéréd towarzyszy niedoli.

Nie jest trudno wyobrazi¢ sobie Wicka, ktéry, tak jak kazdy czlo-
wiek, zwlaszcza mtody, w chwilach szczegdlnie trudnych wracal mysla-
mi do domu. Pelna milosci twarz matki, uspokajajaca i pokrzepiajaca
obecno$¢ ojca. Rodzice przeciez zawsze znajduja rozwigzanie wszyst-
kich probleméw i znaja odpowiedzi na kazde pytanie. Kiedy powra-
cal do rzeczywistosci obozowej to on, pocieszajac cierpigcych synéw,
tulac ich w ramionach, pokrzepiajac slowem i gestem, ktére mialy
zapach i cieplo domu, stawal si¢ i matka i ojcem. Byt znakiem obecno-
§ci 1 bliskosci. Obecnosci czlowieczeristwa i bliskosci Boga. Byt prze-
slaniem méwiacym o tym, ze Bég nie zapomnial o swoich cierpigcych
dzieciach. Jego rece blogostawiace, rozgrzeszajace, podajace kawalek
chleba czy zamykajace oczy umarlemu, byly jak wspomnienie domu,
tkliwos¢ ciepla rak matki, poczucie bezpieczefistwa w ramionach ojca.

Kiedy wiec przyszlo wezwanie, aby péj$¢ na rewir, Wicek nie
zastanawial si¢ dtugo. Tak jak we wrzesniu 1939 roku, kiedy podje-
chata pod plebani¢ torunskiej parafii Najswietszej Maryi Panny

27 Jan Pawet II, Przestanie na XII SDM, 15 sierpnia 1996 r., n. 4.
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to wipe away the tears of the weeping in his name and to remind every
man who feels alone that no one is alone if he places his hope in him
(cf. Mt 25:31-46).”%

Wicek lived in the hope of returning, of meeting, of being
embraced.... But an even greater hope was present in his young heart.
»No one leaves his house, brothers, sisters, mother, father, children
or fields because of me and because of the gospel, lest he receive
a hundredfold now, at this time, houses, brothers, sisters, moth-
ers, children and fields, in the midst of persecution, and eternal life
in the time to come” (Mk 10:30). He understood well in his heart what
it meant to be a ,fellow citizen’ of Christ.

The hope of eternal life like the ripe fruit of faith filled his heart
and he shared it not only in his words but also in the good he did.

In the most hopeless moments, he was able to awaken hope and trust
in the hearts of his confreres by pointing to God. In such moments,
he would repeat , Trust, God has a policy. Surely God in heaven will count
us out”. He endured his difficulties and camp annoyances thinking of God
and trusting in His providence. He rekindled this trust with prayer and
a constant search for connection with God. Hope could be read in his eyes,
and he tried to spread it among his comrades in misery.

Itis not difficult to imagine Wick, who, like any man, especially a young
man, would return home with his thoughts at times of particular difficul-
ty. The loving face of his mother, the reassuring and comforting presence
of his father. After all, parents always have the solution to all problems
and know the answer to every question. When he returned to the reality
of the camp it was he who, by comforting his suffering sons, cradling them
in his arms, comforting them with words and gestures that had the smell
and warmth of home, became both mother and father. He was a sign
of presence and closeness. The presence of humanity and the closeness
of God. He was a message saying that God has not forgotten his suffer-
ing children. His hands blessing, absolving, giving a piece of bread or clos-
ing the eyes of the dead, were like the memory of home, the tenderness
of the warmth of a mother’s hands, the sense of security in a father’s arms.

So when the call came to go to the revue, Wicek did not think
long. Just as in September 1939, when the Kentzer limousine pulled

%7 John Paul II, Message for the XII'" WYD, 15 August 1996, n. 4.
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limuzyna Kentzeréw, aby zabra¢ go dalej od niebezpieczenstwa, odmé-
wil, bo tam, wsréd parafian bylo miejsce, z ktérego chcial powtérzy¢
Bogu stowa swej wiernosci i milosci, tak teraz w tym cuchngcym smro-
dem ludzkich odchodéw obozowym rewirze bylo miejsce, w ktérym
cheial pozostaé wiernym do korica. Tu oczekiwal na spelnienie si¢
nadziei. Tu byt obecny Chrystus i tu pragnat mu stuzy¢! Tu, posréd
tych ludzi, wyniszczonych glodem i wymys$lnymi torturami znajdowat
si¢ dom Chrystusa, ktéry prosil, aby on, Wicek, w Jego imieniu otarl
placzacym 1zy i przypomnial kazdemu czujacemu si¢ samotnie czlo-
wiekowi, ze nikt nie jest sam, jesli ztozy w Nim, w Chrystusie, swoja
nadzieje.

W Dachau panowalo powszechne przekonanie, ze wyjscie z obozu
koncentracyjnego bylo tylko jedno: ,przez komin”. Gdy kto§ trafiat
na rewir, to przekonanie stawalo sie pewnikiem! Wspétwiezniowie,
obserwujagc Wicka, zdumiewali si¢, widzac, jak nie opuszczala go
pogoda ducha, optymizm, rados¢ i zdolnos¢ znalezienia stéw podtrzy-
mujacych na duchu. Uderzala w nim jakas wewnetrzna harmonia,
gleboki spokéj, pelne przekonanie i wiara w zwyciestwo dobra nad
zlem. Udzielalo si¢ ono innym, ktérych spotykal. A przeciez chodzit
codziennie na krawedzi §mierci. Stuzgc innym, spowiadajac chorych,
niosgc im pomoc fizyczng, stawal w kazdej chwili w obliczu §mier-
ci. Ale on jakby sobie §mier¢ dziwnie ,lekcewazyl”. Moze wlasnie
marzyl o meczeriskiej $mierci? Moze jej ,szukal”? Byt bardzo pokor-
ny — i dlatego nigdy nie méwil i nie pisal, ze pragnal meczenstwa. Ale
czyz swoim zachowaniem, tak wielkim po Bozemu, a tak dziwnym
po ludzku, nie zdradzal tej intencji? Zawsze i w kazdej chwili gotéw
byt odda¢ swoje zycie za wspélbraci. Za kazdego! Czyz to nie §wiad-
czy, ze pragnal meczeristwa?

W tych nieludzkich warunkach kazdy odruch serca, kazdy prze-
jaw zyczliwosci mogt staé sie podpisanym na siebie wyrokiem $mierci.

Wystarczylo przeciez wréci¢ do bloku, wystarczylo podporzadko-
wac si¢ regulaminowi i nikt nie mialby do niego pretensji. Nikt nie
mialby prawa mu niczego zarzuci¢ ani o nic oskarzy¢. Wszak zrobit
juz tak wiele, wigcej niz wielu innych... Ale czy milo§¢ moze mieé
granice? Czy mozna kochad tak, ze juz wigcej si¢ nie da? Wicek kochal
pelnig mitosci. Przeciez rozstal si¢ z Agnieszka, mlodziericzg mitoscia
swego zycia, wlasnie dla wigkszej milosci. Nie mégt teraz zdradzié. ..
Nie moégt zada¢ ktamu tamtej decyzji...
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up in front of the rectory of the Torun parish of the Blessed Virgin
Mary to take him further away from danger, he refused, because there,
among the parishioners, was a place from which he wanted to repeat
to God the words of his faithfulness and love, so now in this camp
revue, reeking with the stench of human excrement, was a place where
he wanted to remain faithful to the end. Here he awaited the fulfil-
ment of hope. Here Christ was present and here he longed to serve
him! Here, in the midst of these people, devastated by hunger and
elaborate torture, was the home of Christ, who asked that he, Wicek,
in His name, wipe away the tears of the weeping and remind every
man feeling alone that no one is alone if he places his hope in Him,
in Christ.

At Dachau there was a widespread belief that there was only one
way out of the concentration camp: ,through the chimney’. Once some-
one hit the revue, this belief became a certainty! His fellow prisoners,
watching Wick, were amazed to see how his cheerfulness, optimism,
joy and ability to find words to sustain his spirits never left him. He was
struck by a kind of inner harmony, a deep peace, a complete conviction
and belief in the victory of good over evil. This was shared by others
he met. And yet he walked every day on the brink of death. Serv-
ing others, confessing the sick, providing physical assistance, he faced
death at every moment. But he seemed to have strangely ,disregarded’
death for himself. Perhaps he was just dreaming of a martyr’s death?
Maybe he was ,looking for it”? He was very humble — and that is why
he never said or wrote that he desired martyrdom. But by his behav-
iour, so great in God’s way and so strange in human terms, did he not
betray this intention? He was always and at any time ready to give his
life for his fellow men. For everyone! Doesn’t this show that he desired
martyrdom?

Under these inhumane conditions, any hint of a heart, any sign
of kindness, could become a signed death sentence.

After all, all he had to do was return to the block, all he had
to do was obey the rules and no one would have any complaints against
him. No one would have had the right to accuse him of anything
or accuse him of anything. After all, he had already done so much,
more than many others... But can love have limits? Is it possible to love
in such a way that no more can be done? Wicek loved to the full. After
all, he had parted with Agnes, the youthful love of his life, precisely
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Czy méglt tam, wsréd konajacych wspélwiezniéw, gdy Chrystus
pytal go tak jak Piotra nad Jeziorem Tyberiadzkim: ,Czy ty mnie
milujesz? Czy milujesz mnie bardziej niz inni?”, da¢ inng odpowiedz
niz t¢, ktorg dawal, ofiarujac si¢ innym bez reszty: , Iy wiesz wszystko,
ty wiesz, ze Cie miluje!”.

W obliczu zblizajacego si¢ Wielkiego Jubileuszu roku 2000 Papiez
pragnal zacheci¢ swoich mlodych przyjaciél do zglebiania tajemnicy
Tréjcy Swiqtej. XIII Swiatowe Dni Mlodziezy, w roku 1998, obcho-
dzone byly pod hastem ,Duch Swigty wszystkiego was nauczy” (por. ]
14, 26,), a Jan Pawet 11 zachgcal, aby «pozwoli¢ si¢ nauczaé» Duchowi
Bozemu, poddajac si¢ ulegle i pokornie Jego przewodnictwu, by przy-
swoi¢ sobie owg «madros¢ serca» (Ps 90 [89], 12), ktéra jest podpora
i pokarmem naszego zycia i znajduje swoja pelnie w swietosci:

,Dar Ducha Swiqtego sprawia, ze aktualne i dla wszystkich realne
staje si¢ odwieczne przykazanie, jakie B6g dat swojemu ludowi: «Badz-
cie §wietymi, bo Ja jestem $wicty, Pan, Bég wasz!» (Kpt 19, 2). Swie-
to$¢ wydaje si¢ celem trudnym, osiagalnym tylko dla ludzi zupelnie
wyjatkowych, albo dla tych, ktérzy odrywaja si¢ catkowicie od zycia
i kultury swojej epoki. W rzeczywistosci §wietos¢ jest darem i zada-
niem zakorzenionym w chrzcie i bierzmowaniu, powierzonym wszyst-
kim czlonkom Kosciota w kazdej epoce. Jest darem i zadaniem dla
$wieckich tak samo jak dla zakonnikéw i kaplanéw, w sferze prywat-
nej tak jak w dziatalnos$ci publicznej, w zyciu zaréwno jednostek, jak
rodzin i wspélnot™.

Cztowiek, ktéry zyje madroscig serca pozwala, aby Duch Swig-
ty ksztaltowal jego osobowosé¢, uzdatniajac go do szczegélnej konse-
kracji, upodobniajac do Chrystusa czystego, ubogiego i postusznego,
i czynil z kazdego stanu zycia droge do osiagnigcia $wigtosci®.

W perspektywie bliskiego Wielkiego Jubileuszu, w roku 1999 Jan
Pawet II zachgcil mlodziez, aby wraz z calym Kosciolem zwrdcila sie
ku Bogu Ojcu, przyjmujac z wdziecznoseig i zachwytem niezwykla
prawde objawiong przez Jezusa: «Ojciec mituje was!» (por. J 16, 27).
Jedynie ta niezawodna prawda jest zdolna napelnié¢ zycie sensem, moca

2 Jan Pawet I1, Przestanie na XIII SDM, 30 listopada 1997 r., n. 7.
2 Cfr. Tamze.
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for the sake of more love. He could not betray now... He could not give
the lie to that decision....

Could he have been there, in the midst of his dying fellow prison-
ers, when Christ asked him as he did Peter at the Lake of Tiberias:
»Do you love me? Do you love me more than others?”, to give any other
answer than the one he gave, offering himself to others without rest:
»You know all things, you know that I love you!”.

As the Great Jubilee of the year 2000 approached, the Pope wished
to encourage his young friends to explore the mystery of the Trini-
ty. The thirteenth World Youth Day, in 1998, was celebrated under
the motto , T'he Holy Spirit will teach you everything” (cf. Jn 14:26),
and John Paul IT encouraged them to ,let themselves be taught” by
the Spirit of God, submitting docilely and humbly to His guidance,
in order to assimilate that ,wisdom of heart” (Ps 90 [89]:12) which
is the support and nourishment of our life and finds its fullness
in holiness:

»Lhe gift of the Holy Spirit makes current and real for all the eter-
nal commandment that God gave to his people: ,Be holy, for I am holy,
the Lord your God!” (Leviticus 19:2). Holiness seems to be a diffi-
cult goal, attainable only for totally exceptional people, or for those
who detach themselves completely from the life and culture of their
era. In reality, holiness is a gift and a task rooted in Baptism and
Confirmation, entrusted to all members of the Church in every era.
It is a gift and a task for the laity as much as for religious and priests,
in the private sphere as much as in public activity, in the lives of both
individuals and families and communities.”*

The man who lives with the wisdom of the heart allows the Holy
Spirit to shape his personality, making him fit for a particular conse-
cration, conforming him to the chaste, poor and obedient Christ, and
making every state of life a path to holiness.?

In view of the imminent Great Jubilee, in 1999 John Paul IT encour-
aged young people to turn towards God the Father together with
the whole Church, accepting with gratitude and delight the extraor-
dinary truth revealed by Jesus: ,The Father loves you!” (cf. Jn 16:27).

%8 John Paul II, Message for the 13 WYD, 30 November 1997, n. 7.
2 Cfr. Ibid.
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i radoscia, bo chociaz §wiat jest zdolny Boga odrzuci¢, bedzie kochany
przez Niego az do konca. Ta prawda sprawia, ze milos¢ jest mozliwa.

Czlowiek, bowiem nie potrafi kocha¢, jesli nie jest kochany™.

Papiez méwil o milosci Ojca przejawiajacej sie w réznych formach
ojcostwa. Szczegdlng z nich jest milos¢ rodzicéw, ktérzy wspélpracu-
ja z Bogiem w przekazaniu mlodym zycia i w opiece nad nimi. Prosit,
aby czcili ich i okazywali im wdzieczno$é. Przypominal tez o kapta-
nach i osobach konsekrowanych, ktérzy sa ich przyjaciéimi, swiad-
kami i mistrzami zycia ,dla postepu i radosci w wierze”. Podkreslal
zadanie prawdziwych wychowawcéw, ktérzy swoja dobrocia, madro-
§cig 1 wiarg w istotnej mierze przyczyniaja sie do ksztaltowania zycia
chrzescijariskiego mlodych.

Przestanie XV Swiatowych Dni Mlodziezy, ktére odbyly sie
w Rzymie w roku Wielkiego Jubileuszu, stanowi niejako ukoronowa-
nie wielkiej katechezy o milosci rodzacej odpowiedzialnosé. ,A Stowo
cialem si¢ stalo i zamieszkalo migdzy nami” (J 1,14). Jan Pawet II
nazwal mlodych ,strézami” poranka (por. Iz. 21,11-12) czuwajacymi
o $wicie trzeciego tysigclecia. Jest to zadanie dla swigtych!

»Nie lekajcie si¢ by¢ swigtymi nowego tysigclecial Badzcie mitosni-
kami kontemplacji i modlitwy; post¢pujcie zgodnie z wyznawang wiarg
i stuzcie ofiarnie braciom jako zywe cztonki Kosciota i budowniczowie
pokoju. Aby zrealizowaé ten nietatwy program zyciowy, wstuchajcie
si¢ w stowo Boze i czerpcie sily z sakramentéw, zwlaszcza z Euchary-
stii i z sakramentu pokuty. Chrystus chce, byscie byli nieustraszonymi
apostolami Jego Ewangelii i budowniczymi nowej ludzkosci™.

Konkretng wskazéwka, odnoszaca si¢ do sposobu realizowania
tych zadan, bylo oredzie na Swiatowe Dni Mtodziezy obchodzone
w roku 2001: ,Jesli kto chce i$¢ za Mna, niech si¢ zaprze samego siebie,
niech co dnia bierze krzyz swéj i niech Mnie nasladuje” (Ek 9,23).

Papiez przypomnial w nim, Ze bycie uczniem Jezusa oznacza goto-
wos¢ péjscia za Tym, ktéry jako prawdziwy Stuga Panski wypet-
nil swoja mesjariskg misj¢ w solidarnosci, w postudze i unizeniu az
do $mierci. Oznacza to réwniez decyzje zycia radykalizmem ewange-
licznym. W ciagu mijajacych stuleci ten wiasnie radykalizm przynidst

30 Cfr. Jan Pawet 11, Przestanie na XIV SDM, 6 stycznia 1999 r., n. 3.
31 Jan Pawet 11, Przestanie na XV SDM, 29 czerwca 1999 ., n. 3.
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Only this unfailing truth is capable of filling life with meaning, power
and joy, for although the world is capable of rejecting God, it will
be loved by him to the end. This truth makes love possible.

For man is incapable of loving if he is not loved.*

The Pope spoke of the Father’s love manifested in various forms
of fatherhood. A special one of these is the love of parents, who cooper-
ate with God in handing over life to the young and in caring for them.
He asked them to honour them and show gratitude to them. He also
recalled priests and consecrated persons who are their friends, witness-
es and champions of life ,,for progress and joy in the faith”. He empha-
sised the task of true educators who, with their kindness, wisdom and
faith, make an important contribution to shaping the Christian life
of the young.

The message of the 15™ World Youth Day, held in Rome in the year
of the Great Jubilee, is, as it were, the culmination of the great cate-
chesis on love giving rise to responsibility. ,And the Word became
flesh and dwelt among us” (Jn 1:14). John Paul II called the young
the ,guardians” of the morning (cf. Is. 21,11-12) keeping vigil
at the dawn of the third millennium. This is a task for the saints!

,Do not be afraid to be saints of the new millennium! Be lovers
of contemplation and prayer; follow the faith you have professed and
serve your brothers sacrificially as living members of the Church and
builders of peace. To carry out this challenging life programme, listen
to the word of God and draw strength from the sacraments, espe-
cially the Eucharist and the sacrament of Penance. Christ wants you
to be fearless apostles of His Gospel and builders of a new humanity.”"

The message for World Youth Day celebrated in 2001 was
a concrete indication of how to carry out these tasks: ,If anyone wishes
to come after me, let him deny himself, take up his cross daily and
follow me’ (Lk 9,23).

In it, the Pope recalled that being a disciple of Jesus means being
ready to follow him who, as the true Servant of the Lord, fulfilled
his messianic mission in solidarity, in service and in humility even
to death. It also means deciding to live a life of evangelical radicalism.
Over the passing centuries, this very radicalism has borne the fruits

30 Cfr. John Paul II, Message for the 14" WYD, 6 January 1999, n. 3.
31 John Paul II, Message for the 15" WYD, 29 June 1999, n. 3.
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owoce §wietosci i meczeristwa, ktére umacniajg na przestrzeni czasu
droge Kosciota.

Papiez przypomnial, ze kto nasladuje Chrystusa, odrzuca egoizm
i nie dokonuje wartosciowania rzeczywistosci w oparciu o wlasne
korzysci. Przezywa swoje zycie w kategoriach daru i bezintere-
sownosci, a nie zdobyczy i posiadania. Zycie prawdziwe wyraza si¢
bowiem w darze z siebie, co jest owocem laski Chrystusa: zycie wolne,
we wspélnocie z Bogiem i z bra¢mi*.

Blogostawiony Ksigdz Stefan Wincenty Frelichowski, jeszcze
w seminarium w swoim Pamietniku napisal:

»Kaplan powinien si¢ zupelnie przeja¢ ideg Chrystusa, uznaé ja
za swoja. Wszystkie jego poczynania, wszystkie jego wysilki, prace
i mysli tylko okolo tej idei obraca¢ si¢ winny. Takim kaptanem ja by¢
musze. Gdzie moge si¢ przejac¢ tg idea? U Chrystusa, przed taberna-
kulum. Tam sam Chrystus uczy. Tam zagrzeje On serce nasze taka
miloscig do siebie, Ze w ogniu tej milosci znikna wszystkie nasze
samolubne checi, pragnienia, cele, a ich miejsce zajmie On, Pan nasz,
Bég nasz, On, Mistrz nasz. Zatem przed [ Najswigtszym] Sakramen-
tem trzeba mi zycie pedzi¢. On, Jezus, prosi o to. On taki samotny.
On chce komus swe ltaski, swe skarby rozdzieli¢. On, jak mata dzie-
cina, obwieszona ci¢zkimi perfami i klejnotami, ktéra tak serdecz-
nie si¢ skarzy, ze nikt nie chce od niej tych skarbéw odebraé. Od dzis
codziennie, przynajmniej kwadrans, przyrzekam wizytowaé Sanctissi-
mum, by tam si¢ uczy¢, jak by¢ §wigtym” (3 pazdziernika 1932).

Ksiadz Wicek pragnal zosta¢ $wigtym. Wiedzial, Ze nie da si¢
tego zrobi¢ inaczej, jak ,spedzajac zycie przed tabernaculum” jako
uczen Chrystusa, pozwalajac, aby milos¢ Boga przemieniala zycie,
aby ksztaltowa¢ w sobie czlowieka eucharystycznego. Dzisiaj méwi si¢
duzo o $wigtosci, ale czy w moim sercu jest jej pragnienie? Chrzesci-
janin, ktéry nie pragnie §wigtosci i stara si¢ ja realizowaé we wlasnym
zyciu, podobny do jest do owego ewangelicznego stugi, ktéry otrzy-
mawszy talent od pana, ktéry wyruszyl w daleka podréz, ze strachu
i gnusnosci zakopal go pod ziemie. Po powrocie wlasciciela otrzy-
mal srogg kare. My jestesmy powolani do $wigtosci. Ona wpisana jest
w nasze chrzescijariskie DNA, a Eucharystia jest droga do niej.

32 Cfr. Jan Pawet 11, Przestanie na XV1 SDM, 14 lutego 2001 r., n. 4.
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of holiness and martyrdom, which have strengthened the journey
of the Church over time.

The Pope recalled that whoever follows Christ rejects selfish-
ness and does not value reality based on self-interest. He lives his life
in terms of gift and selflessness, not of acquisition and possession.
Indeed, true life expresses itself in the gift of self, which is the fruit
of Christ’s grace: a free life, in communion with God and with broth-
ers and sisters.>

Blessed Father Stefan Wincenty Frelichowski, while still in semi-
nary, wrote in his Diary:

»A priest should take himself completely over the idea of Christ,
consider it as his own. All his actions, all his efforts, work and thoughts
should revolve only around this idea. I must be such a priest. Where
can I take up this idea? At Christ’s place, before the tabernacle. There,
Christ himself teaches. There He will warm our hearts with such love
for Himself that in the fire of that love all our selfish desires, wishes
and aims will disappear, and their place will be taken by Him, our
Lord, our God, Him, our Master. So, before the [Blessed] Sacra-
ment, my life must be rushed. He, Jesus, is asking for it. He is so lone-
ly. He wants to distribute His graces, His treasures to someone. He,
like a little child, laden with heavy pearls and jewels, who complains
so heartily that no one wants to take these treasures from her. From
now on, every day, at least a quarter of an hour, I promise to visit
the Sanctissimum, to learn there how to be a saint” (3 October 1932).

Father Wicek longed to become a saint. He knew there was
no other way to do it than by ,spending his life in front of the taber-
nacle” as a disciple of Christ, allowing the love of God to transform
his life, to form in himself a Eucharistic man. There is a lot of talk
today about holiness, but is there a desire for it in my heart? A Chris-
tian who does not desire holiness and tries to realise it in his own life
is similar to that evangelical servant who, having received a talent from
a master who had set out on a long journey, out of fear and drowsiness
buried it under the ground. On the owner’s return, he received a severe
punishment. We are called to holiness. It is written into our Christian

DNA, and the Eucharist is the way to it.

32 Cfr. John Paul IT, Message for the XVI WYD, 14 February 2001, n. 4.
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Zadajmy sobie pytanie: Czy jest we mnie pragnienie Swigtosci? Czy
o nig sig staram? Czy poswigcam czas na adoracje Najswigtszego Sakra-
mentu, aby od Chrystusa uczyc sig jej?

Miejscem, w ktérym Jan Pawel II spotkal si¢ po raz ostat-
ni z miodymi w ramach Miedzynarodowego Dnia Mlodziezy, bylo
Toronto. Spotkanie odbylo si¢ w roku 2002 pod hastem: ,Wy jestescie
solg dla ziemi... Wy jestescie $wiatlem swiata” (Mt 5,13-14). Przygo-
towujac to spotkanie, Jan Pawel II napisal, ze bedzie to nowa okazja,
aby spotkaé¢ Chrystusa, swiadczy¢ o Jego obecnosci we wspélczesnym
$wiecie 1 stawaé si¢ budowniczymi ,cywilizacji milosci i prawdy”.
Symbol soli nawigzywal do daru laski Chrztu, ktéra pozwala chrze-
$cijanom zachowaé wlasna tozsamo$¢, nawet w srodowisku mocno
zsekularyzowanym. To ona czyni, ze czlowiek moze zy¢ w Chrystusie
i czyni go zdolnym do odpowiedzi na Jego wezwanie, by ,ofiarowaé
[nasze] ciala na ofiar¢ Zywa, $wicta, Bogu przyjemna” (Rz 12,1).

Symbol §wiatla przypomina nieustannie mlodym, ze maja stawac sie
strézami poranka (por. Iz 21,11-12), tymi, ktérzy zwiastuja nadejscie
sforica, zmartwychwstalego Chrystusa! Swiatlem, o ktérym nam méwi
Jezus w Ewangelii, jest $wiatlo wiary, ktére przychodzi, aby o$wieci¢
serce, rozjasni¢ umyst i uzdolni¢ cztowieka do bycia §wiadkiem Chrystu-
sa w konkretnych sytuacjach zycia. Pochodzacy od Niego nowy sposéb
patrzenia na $wiat i na ludzi przenika nas doglebnie w tajemnicy wiary,
ktéra nie jest jedynie zbiorem tez wymagajacych przyjecia i zatwierdze-
nia przez rozum, lecz doswiadczeniem do przyswojenia, prawda, ktérg
trzeba zy¢, sola i §wiatlem calej rzeczywistosci®.

W swym przestaniu, ktére stalo si¢ niejako testamentem pozosta-
wionym miodym, Jan Pawet II napisal: ,Tak, to jest godzina misji!
W waszych diecezjach i waszych parafiach, w waszych ruchach,
stowarzyszeniach i wspdlnotach Chrystus was wzywa, Kosciét was
przyjmuje jako dom i szkola wspdlnoty i modlitwy. Poglebiajcie
refleksje nad Stowem Bozym i pozwdlcie, aby ono rozjasnialo wasz
umyst i wasze serce. Czerpcie sile z sakramentalnej faski Pojednania
i Eucharystii. Nawiedzajcie Pana w tym «sercu serc», jakim jest adora-
cja eucharystyczna. Dzieni po dniu, bedziecie otrzymywaé nowy zapal,

3 Cfr. Jan Pawet 11, Przestanie na SDM, 25 lipca 2001 r., n. 3.
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Let us ask ourselves: is there a desire for holiness in me? Do I strive for
it2 Do I devote time to adoration of the Blessed Sacrament in order to learn
it from Christ?

The place where John Paul II met with young people for the last
time as part of International Youth Day was Toronto. The meeting
was held in 2002 under the motto: ,You are salt for the earth.... You
are the light of the world” (Mt 5:13-14). In preparing the meeting,
John Paul II wrote that it would be a new opportunity to encounter
Christ, to witness to his presence in the modern world and to become
builders of a ,civilisation of love and truth’. The symbol of salt alluded
to the gift of the grace of Baptism, which allows Christians to preserve
their own identity, even in a heavily secularised environment. It is what
makes it possible for a person to live in Christ and makes him or her
capable of responding to his or her call to ,offer [our] bodies as a living
sacrifice, holy, acceptable to God” (Rom 12:1).

The symbol of light constantly reminds young people that they are
to become the guardians of the morning (cf. Is 21:11-12), those who
herald the coming of the sun, the risen Christ! The light of which Jesus
tells us in the Gospel is the light of faith, which comes to enlighten
the heart, to illuminate the mind and to empower man to be a witness
to Christ in the concrete situations of life. The new way of looking
at the world and at people that comes from him penetrates us profound-
ly in the mystery of faith, which is not merely a set of propositions
to be accepted and approved by reason, but an experience to be assimi-
lated, a truth to be lived, the salt and light of all reality.*

In his message, which became, as it were, a testament left
to the young, John Paul II wrote: ,Yes, this is the hour of mission!
In your dioceses and your parishes, in your movements, associa-
tions and communities, Christ calls you, the Church welcomes you
as a home and school of community and prayer. Deepen your reflec-
tion on the Word of God and let it illuminate your mind and your
heart. Draw strength from the sacramental grace of Reconciliation and
the Eucharist. Visit the Lord in that ,heart of hearts” that is Eucharis-
tic adoration. Day by day, you will receive a new fervour that will enable

3 Cfr. John Paul I, Message for the WYD, 25 July 2001, n. 3.
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ktéry wam pozwoli pocieszaé tych, ktérzy cierpia i nies¢ pokéj swia-
tu. [...] Kontemplujac §wiatlo jasniejace na obliczu Chrystusa zmar-
twychwstalego, uczcie si¢ zy¢ jako ,synowie §wiatlosci i synowie dnia”
(1 Ts 5, 5), ukazujac wszystkim, ze ,owocem $wiatlosci jest wszelka
prawos¢ i sprawiedliwo$é, i prawda” (Ef 5, 9)%*.

Dla Ksiedza Wicka wypowiedziane przez sw. Pawla stowa , caritas
Christi urget” — ,milos¢ Chrystusa przynagla”, staly si¢ mysla przewod-
nig jego postugi i zlewaly si¢ w jedno z tymi stowami, ktére umiescit
na swoim obrazku prymicyjnym: ,Przez krzyz cierpien i zycia szarego
—z Chrystusem — do chwaly zmartwychwstania”.

Prorocze stowa, ktére staly si¢ rzeczywistoscia szarych obozowych
dni! Zawsze z Chrystusem!

Jeszcze w latach mlodziericzych, zanim wstapil do seminarium,
napisal w swoim Pamietniku pod datg 15 lutego 1931 roku: ,Czuje
w sercu moim zapal i chec swietg zosta¢ stuga Chrystusa jak najniz-
szym. Chcialbym by¢ ksigdzem, by méc do Boga zanosi¢ modlitwy,
by za te wszystkie ofiary, ktére wymagane sg od ksigdza, mie¢ te wiel-
ka nagrode: czyni¢, spetnia¢ ofiare swigtg. Piastowac Jezusa w swych
rekach i dawaé go ludziom. Spelniaé t¢ wielkg stuzbe Boza, to moje
najwieksze zyczenie, marzenie od dzieciristwa!”.

Podczas tej wspaniatej wedréwki duchowej, jaka sa Swiatowe Dni
Miodziezy, tak jak w latach swej wlasnej mlodosci, podczas waka-
cyjnych sptywéw kajakowych, kiedy powstawalta ,Milos¢ i odpowie-
dzialnos$¢”, Karol Wojtyla, tlumaczac na jezyk wskazari duszpaster-
skich owoc swoich przemyslen filozoficznych, wskazywal miodym
droge odkrycia bycia umilowanymi, przynaleznosci do wielkiej rodzi-
ny Kosciota, ubogacenia wlasnej wiary i umacniania poczucia wspél-
noty dzieci Bozych.

Podejmujac w dialogu ze §wiatem posoborows dyskusje o Koscie-
le w $wiecie wspélczesnym, staral si¢ on nie tylko da¢ odpowiedz
na pytanie, w co nalezy wierzy¢, jaki jest rzeczywisty sens takiej czy
innej prawdy wiary, ale i prowokowal do poszukiwania odpowiedzi

3 Ibidem, n. 4.
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you to console those who are suffering and to bring peace to the world.
[...] Contemplating the light shining on the face of the risen Christ,
learn to live as ,sons of light and sons of the day’ (1 Thes 5:5), showing

everyone that ,the fruit of the light is all righteousness and justice and
truth’ (Eph 5:9).7%

For Father Wick, the words spoken by St Paul, ,caritas Christi
urget” — ,the love of Christ impels”, became the keynote of his ministry
and merged into one with these words which he placed on his Primate
picture: ,Through the cross of suffering and grey life — with Christ —
to the glory of the resurrection”.

Prophetic words that became the reality of grey camp days! Always
with Christ!

Even in his youthful years, before he entered the seminary, he wrote
in his Diary under the date 15 February 1931: I feel in my heart a zeal
and a holy desire to become a servant of Christ as lowly as possible.
I would like to be a priest so that I can offer prayers to God, so that
for all the sacrifices that are required of a priest, I can have this great
reward: to do, to perform a holy sacrifice. To hold Jesus in my hands and
give him to the people. To fulfil this great service of God is my great-
est wish, a dream since childhood!”.

During this wonderful spiritual journey that is World Youth Day,
just as in the years of his own youth, during the canoeing holidays
when ,Love and Responsibility” was being written, Karol Wojtyla,
translating the fruit of his philosophical reflections into the language
of pastoral guidance, showed the young the way to discover being
loved, belonging to the great family of the Church, enriching their
own faith and strengthening the sense of community of the children
of God.

Taking up the post-conciliar discussion on the Church
in the modern world in dialogue with the world, he sought not only
to give an answer to the question of what to believe, what is the real
meaning of one or another truth of faith, but also to provoke a search

34 Ibid, n. 4.
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na pytanie bardziej zlozone: co znaczy by¢ wierzacym, by¢ katolikiem,
by¢ cztonkiem Kosciota®.

Tak rozumiane chrzescijanistwo i czlonkostwo Kosciota jest wezwa-
niem dla wierzacych §wieckich, by stali si¢ w dzisiejszym $wiecie prota-
gonistami nowego humanizmu. Oznacza to stawanie si¢ promotorami
kultury braterstwa, animatorami prawdy i dobra, swiadkami profe-
sjonalizmu w realizacji zawodowego powolania w $wiecie. Propono-
wane przez Papieza tematy kolejnych Swiatowych Dni Mtodziezy
byly okazja do wskazania konkretnych przestrzeni zycia koscielnego
i spoltecznego jako obszaréw, w ktérych mlodzi chrzescijanie, doswiad-
czywszy spotkania z Bogiem zywym w Jezusie Chrystusie, umitowa-
ni przez Niego i uczynieni synami Bozym, moga i powinni stawac si¢
$wiadkami tego, czego sami doswiadczyli: milosci Boga do czlowie-
ka. To doswiadczenie pozwala im podja¢ odpowiedzialno$é za §wiat,
w ktérym zyja. Jest to droga afirmacji rado$ci Zycia i wartosci cztowie-
ka, wzrostu jego wolnosci i poczucia wielkosci powierzonej mu misji.

Przyklad, jaki zostawil nam Blogostawiony Ksiadz Wicek, poka-
zuje,, ze kazda sytuacja, wobec ktérej stawia nas Bég, nasze ,male
ojczyzny”, rodziny, sSrodowiska pracy i nauki, miejsca spotkania, dialo-
gu, konfrontacji i rozwoju, a nawet miejsca tak odlegle od logiki dobra
i pokoju jak obéz zaglady, moga staé si¢ okazja do doswiadczenia,
ze ,milo§¢ to nie jest przygoda, ze ma ona smak calego czlowicka,
Ze nosi w sobie jego cigzar gatunkowy i ciezar calego losu”.

% Cfr. K. Wojtyta, Alle fonti del rinnovamento. Studio sull attuazione del Conci-
lio Vaticano Secondo, (red. F. Felice), Soveria Mannelli 2007, s. 9.
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for an answer to a more complex question: what it means to be a believ-
er, to be a Catholic, to be a member of the Church.*

Understood in this way, Christianity and Church membership
is a call to lay believers to become protagonists of a new humanism
in today’s world. This means becoming promoters of a culture of frater-
nity, animators of truth and goodness, witnesses of professionalism
in the realisation of their professional vocation in the world. The themes
proposed by the Pope for successive World Youth Days were an oppor-
tunity to point out specific spaces of ecclesial and social life as areas
in which young Christians, having experienced an encounter with
the living God in Jesus Christ, loved by him and made sons of God,
can and should become witnesses to what they themselves have experi-
enced: the love of God for man. This experience enables them to take
responsibility for the world in which they live. It is a way of affirming
the joy of life and the value of man, of increasing his freedom and his
sense of the greatness of the mission entrusted to him.

The example left to us by Blessed Father Wicek shows that every
situation God confronts us with, our ,little homelands”, families, work-
ing and learning environments, places of encounter, dialogue, confron-
tation and development, and even places as far removed from the logic
of goodness and peace as a death camp, can become an opportunity
to experience that ,love is not an adventure, that it has the flavour
of the whole man, that it carries his species weight and the weight
of his whole destiny.”

% Cf. K. Wojtyta, Alle fonti del rinnovamento. Studio sull'attuazione del Conci-
lio Vaticano Secondo, (ed. F. Felice), Soveria Mannelli 2007, p. 9.

DUC IN ALTUM 121



POWOEANI DO SWIETOSCI

Powotani do $§wietosci

Syna byty silag pozwalajaca Janowi Pawlowi II podnies$¢ oczy

ku wysokim metom, rozniecily w nim pragnienie §wietosci.
Bylo ono w nim obecne od samego poczatku podjecia drogi kaptari-
skiej. Bylo obecne w motywacji dokonywanych wyboréw i przejawia-
to sie¢ sposobem zycia. Jak wspomina kardynal Deskur, po rozpocze-
ciu studiéw uniwersyteckich w Krakowie student Karol Wojtyta przez
krotki czas zamieszkal w akademiku. Swoim sposobem zachowania

: : aufanie Boga i milo§¢ objawione przez Jego Jednorodzonego

zaskarbil sobie sympati¢ i podziw kolegéw, czego przejawem byl napis
na drzwiach jego pokoju wymalowany przez jednego z nich: , Przyszly
swiety”.

Pragnienie swigtosci bylo rzeczywiscie obecne w jego kaplaniskim
zyciu. Pragnienie $wigtosci dla siebie, jako wypelnienie dtugu milosci,
ale i dla tych, ktérych Bég w swej opatrznosci powierzyl jego trosce.
Swictos¢ byta dla niego wymogiem sprawiedliwosci.

Dlatego wsréd zasadniczych celéw, jakich pragnal, aby Koscit
osiagnal, przezywajac rados¢ jubileuszows, bylo to, aby ,rozbudzi¢
w kazdym wierzagcym prawdziwg tesknote za $wietoscia, mocne pragnie-
nie nawrécenia i osobistej odnowy w klimacie coraz zarliwszej modlitwy
i solidarnosci z bliznimi, zwlaszcza z tymi najbardziej potrzebujacymi”.

W jego przekonaniu uswiecenie osobiste dzieci Kosciola miato by¢
dalekosi¢znym celem calej dzialalnosci duszpasterskiej Kosciota jako
najbardziej potrzebna i oczekiwana odpowiedz na wyzwania wspél-
czesnosci. W Liscie Apostolskim na zakoriczenie Roku Jubileuszo-
wego 2000 Novo millennio ineunte, zachecajac do podejmowania zycia
w $wietosci codziennej, Papiez przypominal, ze ,$wigtosé — zaréw-
no w zyciu papiezy, ktérzy sg znanymi postaciami historycznymi, jak
i w zyciu skromnych wiernych §wieckich i duchownych, pochodzacych
z wszystkich kontynentéw globu okazala si¢ rzeczywistoscia, ktéra
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Called to holiness

he trust in God and the love revealed by His only-begotten
I Son were the strength that enabled John Paul II to raise his
eyes to high heights, igniting in him a desire for holiness.
It was present in him from the very beginning of his journey as a priest.
It was present in the motivations for the choices he made and mani-
fested itself in the way he lived his life. As Cardinal Deskur recalls,
after beginning his university studies in Krakow, the student Karol
Wojtyla lived in a dormitory for a short time. With his way of behav-
iour, he won the sympathy and admiration of his fellow students,
as manifested by the inscription on the door of his room painted by
one of them: ,Future Saint.”

The desire for holiness was indeed present in his priestly life.
A desire for holiness for himself, as the fulfilment of a debt of love, but
also for those whom God in his providence had entrusted to his care.
For him, holiness was a requirement of justice.

Therefore, among the fundamental goals he wished the Church
to achieve in living the joy of the Jubilee was ,to awaken in every believer
a genuine longing for holiness, a strong desire for conversion and person-
al renewal in a climate of ever more fervent prayer and solidarity with his
neighbour, especially with those most in need”.

In his conviction, the personal sanctification of the Church’s
children was to be the far-reaching goal of all the Church’s pastoral
activity as the most needed and expected response to the challenges
of the present day. In his Apostolic Letter for the closing of the Jubi-
lee Year 2000, Novo millennio ineunte, encouraging a life of daily holi-
ness, the Pope recalled that ,holiness — both in the lives of popes who
are well-known historical figures and in the lives of humble lay and
clerical faithful, coming from all the continents of the globe — has
proved to be a reality which expresses the mystery of the Church better
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lepiej niz cokolwiek innego wyraza tajemnice Kosciola. To wymow-
ne oredzie, przemawiajace bez stéw, jest zywym objawieniem oblicza
Chrystusa. [...] Tego dziedzictwa nie wolno roztrwonié, ale trzeba
je uczyni¢ przedmiotem nieustajacego dzigkczynienia i wytrwalego
nasladowania”.

Mysle, ze to wlasnie w kontekscie rozwazania pragnienia §wigtosci
dla wszystkich mozna zastanowi¢ si¢ nad najglebsza motywacja naszej
osobistej postugi w Kosciele. Pragnienie samorealizacji, spelnienia
marzeni, che¢é bycia docenionym za to, co robie, za moje $wiadectwo,
za organizowania zycia wspélnotowego, i kazda inna motywacja, ktéra
stawia moje ego w jej centrum, zdaja si¢ by¢ ewidentnym zaprzecze-
niem logiki Eucharystii, bedacej zasadniczym punktem odniesienia
do naszej chrzescijariskiej tozsamosci. Warto przywolaé stowa papie-
za Franciszka z jego listu na rok $w. Jézefa. W passusie, ktéry méwi
o ojcostwie Oblubierica Naj$wigtszej Maryi Panny, papiez daje nam
wiele cennych mysli dotyczacych mitosci:

,Czystos$¢ to wolnos¢ od posiadania we wszystkich dziedzinach
zycia. Tylko wéwczas, gdy milos¢ jest czysta, jest naprawde mitoscig.
Mito$¢, ktéra chee posiadaé, w konicu zawsze staje si¢ niebezpieczna,
krepuje, ttumi, czyni czlowieka nieszczesliwym. Sam Bég umitowal
czlowieka miloscia czysta, pozostawiajac mu nawet wolnos¢ popel-
niania bledéw i wystgpowania przeciwko Niemu. Logika milosci jest
zawsze logika wolnosci, a Jézef potrafil kocha¢ w sposéb niezwykle
wolny. Nigdy nie stawial siebie w centrum. Potrafil usuwa¢ siebie
z centrum, a umiesci¢ w centrum swojego zycia Maryje i Jezusa”.

Eucharystia jest tym najcenniejszym darem Boga, darem Jego
najczystszej milosci. Pozostawia nas wolnych. Eucharystia jest darem
i dlatego jest tak bardzo zobowiazujaca! Czlowiek moze wobec Niej
pozostaé obojetny, a nawet wystapi¢ przeciwko Niej. Ale kiedy przyj-
muje Ja do swego zycia, kiedy zaczyna rozumie¢ jej sens, znaczenie
i wielko$¢ milosci, ktéra wyraza, to Eucharystia zaczyna niepokoié,
prowokowad, przynagla¢. Ona sama staje si¢ droga realizacji czlo-
wieczenstwa, droga do $wictosci. W pokornym znaku chleba i wina,
przemienionych w Jego Cialo i Jego Krew, Chrystus wedruje razem

¢ Jan Pawel II, List apostolski Novo millennio ineunte (Watykan, 6 stycznia
2001), 0. 7.

7 Franciszek, Patris corde, n. 5.
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than anything else. This eloquent message, speaking without words,
is a living revelation of the face of Christ. [...] This heritage must not
be squandered, but must be made the object of unceasing thanksgiving
and persevering imitation.”

I think it is in the context of considering the desire for holiness
for all that we can reflect on the deepest motivation for our person-
al ministry in the Church. The desire for self-fulfilment, the fulfil-
ment of dreams, the desire to be appreciated for what I do, for
my witness, for organising community life, and any other motivation
that puts my ego at the centre of it, seem to be an evident contradiction
of the logic of the Eucharist, which is the fundamental point of refer-
ence for our Christian identity. It is worth recalling the words of Pope
Francis in his letter for the Year of St Joseph. In the passus that speaks
of the fatherhood of the Spouse of the Blessed Virgin Mary, the Pope
gives us many valuable thoughts on love:

,Purity is freedom from possession in all areas of life. Only when
love is pure is it truly love. A love that wants to possess always becomes
dangerous in the end, it restrains, it suppresses, it makes man unhap-
py- God Himself loved man with pure love, leaving him even free
to make mistakes and to act against Him. The logic of love is always
the logic of freedom, and Joseph was able to love in an extremely free
way. He never put himself at the centre. He was able to remove himself
from the centre and put Mary and Jesus at the centre of his life.”¥’

The Eucharist is that most precious gift of God, the gift of his
purest love. It leaves us free. The Eucharist is a gift and that is why
itis so obliging! Man can remain indifferent to it, or even act against it.
But when he accepts her into his life, when he begins to understand her
meaning, her significance and the greatness of the love she express-
es, the Eucharist begins to unsettle, to provoke, to urge. She herself
becomes the path to the realisation of humanity, the path to holiness.
In the humble sign of bread and wine, transformed into His Body
and His Blood, Christ walks with us, as our strength and our viati-
cum, and makes us witnesses of hope for all. If, in the face of this
mystery, reason experiences its own limitations, the heart, enlightened

¢ John Paul II, Apostolic Letter Novo millennio ineunte (Vatican, 6 January
2001), . 7.

7 Francis, Patris corde, n. 5.
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z nami, jako nasza moc i nasz wiatyk, i czyni nas §wiadkami nadziei
dla wszystkich. Jezeli wobec tej tajemnicy rozum dos§wiadcza wlasnych
ograniczen, to serce oswiecone laska Ducha Swigtego dobrze wie, jaka
przyjac postawe, zatapiajac sic w adoracji i w milosci bez granic.

Papiez Jan Pawel II, czlowiek Eucharystii, u progu trzeciego
tysiaclecia zachegcal do podjecia z odnowionym zapalem drogi zycia
chrzescijariskiego.

Ogromng wage przypisywal powszechnemu powolaniu do §wieto-
§ci, ktére znajduje swoje zrédlo, oparcie i droge w Eucharystii: tylko
moca Bozej milosci, ze $wiadomo$cig otrzymanego daru czlowiek jest
w stanie ,by¢ wigcej”, a nawet by¢ w pelni zupelnym, nawet za cene
wlasnego zycial Tak wigc Zycie eucharystyczne jest zwyczajng droga
$wigtosci czlowieka.

W przywolywanym juz kilkakrotnie liscie apostolskim Nowvo
millennio ineunte napisal: ,Nie trzeba (...) wyszukiwac nowego progra-
mu. Program juz istnieje: ten sam co zawsze, zawarty w Ewangelii
i w zywej Tradycji. Jest on skupiony w istocie rzeczy wokél samego
Chrystusa, ktérego mamy poznawaé, kocha¢ i nasladowad, aby zy¢
w Nim zyciem trynitarnym i z Nim przemienia¢ historie, az osiggnie
swg pelnie w niebieskim Jeruzalem”*.

Woypelnianie tego programu odnowionej gorliwosci w zyciu chrze-
$cijariskim wiedzie przez Eucharystie. Kazdy krok ku swigtosci, kazde
dzialanie podjete dla realizacji misji Ko$ciota, kazda realizacja progra-
méw duszpasterskich winny czerpaé potrzebna sile z tajemnicy eucha-
rystycznej i ku niej si¢ kierowaé jako do szczytu. W Eucharystii mamy
Jezusa, Jego odkupiericza ofiare, mamy Jego zmartwychwstanie,
mamy dar Ducha Swigtego, mamy adoracje, postuszeristwo i umito-
wanie Ojca. Jezeli zaniedbamy Eucharystie, jak bedziemy mogli zara-
dzi¢ naszej nedzy?

Papiez zachecal nas, abysmy stali si¢ uczniami wielkich mistrzéw
prawdziwej poboznosci eucharystycznej.

Podczas tej duchowej wedréwki rekolekeyjnej towarzyszyli nam
sam Swiety. Jan Pawet II i Blogostawiony Ksigdz Stefan Wincenty

Frelichowski, ale lista tych wielkich mistrzéw duchowo$ci inspirowane;j

38 Jan Pawet 11, Novo millennio ineunte, n. 29.
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by the grace of the Holy Spirit, knows well what attitude to adopt,
sinking in adoration and in love without limits.

Pope John Paul IT, a man of the Eucharist, at the dawn of the third
millennium, encouraged people to take up the path of Christian life
with renewed fervour.

He attributed great importance to the universal vocation to holi-
ness, which finds its source, support and path in the Eucharist:
it is only by the power of God’s love, with the awareness of the gift
received, that man is able to ,be more’ and even to be fully complete,
even at the cost of his own life! Thus, the Eucharistic life is the ordi-
nary way of man’s holiness.

In the Apostolic Letter Novo millennio ineunte, already referred
to several times, he wrote: ,It is not necessary (...) to search for a new
programme. The programme already exists: it is the same as ever,
contained in the Gospel and in living Tradition. It is centred essential-
ly on Christ himself, whom we are to know, love and imitate, so that
in him we may live the Trinitarian life and with him transform history
until it reaches its fulfilment in the heavenly Jerusalem.”*

The fulfilment of this programme of renewed zeal in the Christian
life leads through the Eucharist. Every step towards holiness, every
action taken in pursuit of the Church’s mission, every implementa-
tion of pastoral programmes must draw the necessary strength from
the Eucharistic mystery and be directed towards it as the summit.
In the Eucharist we have Jesus, his redemptive sacrifice, we have his
resurrection, we have the gift of the Holy Spirit, we have adoration,
obedience and love of the Father. If we neglect the Eucharist, how can
we remedy our misery?

The Pope encouraged us to become disciples of the great masters
of true Eucharistic piety.

During this spiritual retreat journey, we were accompanied by
the Holy. John Paul II and Blessed Father Stefan Wincenty Freli-
chowski, but the list of these great masters of Eucharist-inspired spir-
ituality is long. In their witness, the theology of the Eucharist takes
on all the brilliance of experience, ,infecting” us and ,warming” us up,

38 John Paul 11, Nowvo millennio ineunte, n. 29.
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Eucharystig jest dfuga. W ich swiadectwie teologia Eucharystii nabie-
ra calego blasku przezycia, «zaraza» nas i niejako «rozgrzewa». Postu-
chajmy przede wszystkim Naj$wietszej Dziewicy Maryi, w ktérej
tajemnica Eucharystii jawi si¢ bardziej niz w kimkolwiek innym jako
tajemnica $wiatla. Patrzac na Nig, poznajemy przemieniajaca moc, jaka
posiada Eucharystia. W Niej dostrzegamy $wiat odnowiony w milosci.
Kontemplujac Ja wzieta do Nieba z duszg i cialem, dostrzegamy skra-
wek «nowych niebios» i «<nowej ziemi», ktére otworzg si¢ przed naszy-
mi oczyma wraz z powtérnym przyjsciem Chrystusa. Tu na ziemi
Eucharystia stanowi ich «r¢kojmig» i, w pewnym sensie, antycypacje.

Liczne beatyfikacje i kanonizacje, ktérych dokonano w czasie
dlugiego pontyfikatu Jana Pawla II, mialy na celu, migdzy innymi,
nieustanne przypominanie ostatecznego celu zycia czlowieka i koniecz-
noséci podjecia odpowiedzialnosci, ktéra z tego wynika. Byly réwno-
cze$nie potwierdzeniem, ze czlowiek, przyjmujac z odpowiedzialno-
$cia taske Boza, moze ten cel osiggnac.

Spotkanie z osobg Jana Pawta II przez pryzmat Jego kaplaristwa jest
z pewnoscia okazja do przyjrzenia si¢ Jego radosci i entuzjazmu bycia
i dzialania in persona Christi. Jego kaplanistwo bylo calkowitym utoz-
samieniem si¢ z tajemnica, ktérg sprawowal. Calym soba, cala swoja
kaplariskg duszg i przykladem swego zycia przemawia do nas powta-
rzajac, jak pickng rzeczg jest méc poswigci¢ cale zycie Chrystusowi!
Jakze fascynujaca przygods jest odkrywanie kazdego dnia na nowo,
ze jest si¢ kochanym przez Chrystusa, ktéry w swojej dobroci czyni nas
uczestnikami swego synostwa Bozego i w tej przemieniajacej milo-
§ci odkrywaé zrédlo entuzjazmu, hojnosci. Otwiera¢ kazdego dnia
oczy i patrze¢ na $wiat oczyma dziecka Bozego: Bég spojrzal i ujrzal,
wszystko co stworzyt bylo dobre i pigkne! (Cfr. Rdz, 1 passim). Jest to
nowy, pickny §wiat odrodzony, niejako na nowo stworzony mocg meki
i zmartwychwstania Chrystusa. Jan Pawetl II patrzy! na swiat oczyma
dziecka Bozego. To zrédlo jego optymizmu.

Realizujac pelni¢ swego czlowieczenistwa w radosci bycia kapta-
nem, Jan Pawel II pozostawil nam wspanialy wzér tego, w jaki sposéb
mozna i nalezy sptaca¢ dtug mitosci, jak odpowiedzie¢ na mitosé Tego,
ktéry do korica nas umilowal.
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as it were. Let us listen above all to the Blessed Virgin Mary, in whom
the mystery of the Eucharist appears more than in anyone else
as a mystery of light. Looking at her, we recognise the transforming
power that the Eucharist possesses. In her we see the world renewed
in love. Contemplating her taken up into Heaven with soul and body,
we see a sliver of the ,new heavens’ and ,new earth’ that will open
before our eyes with the Second Coming of Christ. Here on earth,
the Eucharist is their ,guarantee’ and, in a sense, their anticipation.

The numerous beatifications and canonisations that were carried
out during the long pontificate of John Paul II were intended, among
other things, to serve as a constant reminder of the ultimate purpose
of human life and of the need to assume the responsibility that results
from it. They were, at the same time, a confirmation that man, by
accepting God’s grace with responsibility, can achieve this goal.

Meeting the person of John Paul II through the prism of his
priesthood is certainly an opportunity to look at his joy and enthusi-
asm of being and acting in persona Christi. His priesthood was a total
identification with the mystery he exercised. With his whole self, his
whole priestly soul and the example of his life, he speaks to us repeat-
ing what a beautiful thing it is to be able to dedicate one’s whole life
to Christ! What a fascinating adventure it is to discover each day anew
that one is loved by Christ, who in his goodness makes us partak-
ers of his divine sonship, and in this transforming love to discover
the source of enthusiasm, of generosity. To open our eyes every day
and look at the world with the eyes of a child of God: God looked and
saw, all that he had created was good and beautiful! (Cfr. Genesis,
1 passim). It is a new, beautiful world reborn, as it were, created anew
by the power of Christ’s passion and resurrection. John Paul IT looked
at the world with the eyes of a child of God. This is the source of his
optimism.

By realising the fullness of his humanity in the joy of being a priest,
John Paul II left us a wonderful model of how the debt of love can and
should be repaid, how to respond to the love of the One who loved
us to the end.

His priesthood, shaped in the school of the Eucharist, remains
for us an example of the fullness of humanity, of the realisation of life
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Jego kaplaristwo uksztaltowane w szkole Eucharystii pozostaje dla
nas przykladem pelni czlowieczenstwa, realizacji Zycia rozumiane-
go jako wypelnienie Bozego planu, entuzjazmu w bezwarunkowym
péjsciu za Chrystusem i bycia darem dla braci, ojcem dla wszystkich.

Blogostawiony Ksiadz Stefan Wincenty Frelichowski swoim zyciem
i meczeriska $miercig potwierdza, jak ponadczasowe jest owo pragnie-
nie §wietosci, ktére stanowi sens czlowieczego péjscia Chrystusem.

,,Swic;tos’é to wysoka miara zwyklego zycia chrzescijaniskiego”.
Tego uczyt nas Swiety Jan Pawet I1. Papiez Benedykt XV1 zas méwil,
ze jest w nas tyle swigtosci, ile jest w naszym zyciu Jezusa, bo tylko
On jest swiety. Papiez Franciszek za$ przypomina, ze ,aby by¢ swiety-
mi, nie trzeba by¢ biskupami, kaptanami, zakonnikami ani zakonni-
cami. Czgsto mamy pokuse, aby sadzi¢, ze swigto$¢ jest zarezerwowa-
na tylko dla tych, ktérzy maja mozliwos¢ oddalenia si¢ od zwyklych
zaje¢, aby poswigcaé wiele czasu modlitwie. Ale tak nie jest. Wszyscy
jeste$my powolani, by by¢ §wigtymi, zyjac z miloscia i dajac swe Swia-
dectwo w codziennych zajeciach tam, gdzie kazdy si¢ znajduje™.

Na zakonczenie tego naszego wspélnego zamyslenia wokét Eucha-
rystii, pragne zyczy¢ kazdemu z nas, abysmy w codziennym rozwaza-
niu tajemnicy Bozej milosci zawartej w wezwaniu Chrystusa: ,Péjdz
za mng’, odnajdywali rado§¢ naszego powolania, entuzjazm do spogla-
dania na $wiat przez pryzmat Bozego wybraristwa, optymizm mimo
obiektywnych trudnosci i przeszkéd, zachete do ksztaltowania
wlasnego zycia zgodnie z misterium powierzonym przez Chrystusa
do sprawowania w swoim Kosciele. Pozostarimy w szkole Eucharystii!
Niechaj to trwanie przed Panem bedzie dla nas zachetg do ,wyplynie-
cia na glebi¢” $wigtosci zycia. Trwajmy przed tabernakulum, zgi¢biajac
prawdg o tym, ze ,Milo$¢ to nie jest przygoda. Ma smak caltego czlo-
wieka. Ma jego ciezar gatunkowy. I cigzar calego losu. Nie moze by¢
chwila. Wieczno$¢ cztowieka przechodzi przez nig. Dlatego odnajduje
si¢ w wymiarach Boga, bo tylko On jest wiecznoscig’.

39 Zob. Franciszek, Gaudete et exultate, n. 14.
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understood as the fulfilment of God’s plan, of enthusiasm in uncondi-
tionally following Christ and of being a gift for brothers, a father for all.

With his life and martyrdom, Blessed Father Stefan Wincenty
Frelichowski confirms how timeless is this desire for holiness, which
constitutes the sense of man’s following of Christ.

,2Holiness is the high measure of the ordinary Christian life”. This
is what Saint John Paul II taught us. Pope Benedict XV1, on the other
hand, said that there is as much holiness in us as there is in our lives
of Jesus, because He alone is holy. Pope Francis, on the other hand,
reminds us that ,it is not necessary to be bishops, priests, religious
or nuns to be saints. Often we are tempted to think that holiness
is reserved only for those who have the ability to step away from their
usual activities to devote a lot of time to prayer. But this is not the case.
We are all called to be saints, living our lives with love and giving our
witness in our daily activities where everyone is.”*’

At the end of our common meditation around the Eucharist, I would
like to wish each of us that, in our daily meditation on the mystery
of God’s love contained in Christ’s call: , Follow me”, to find the joy
of our vocation, enthusiasm for looking at the world through the prism
of God’s chosenness, optimism in spite of objective difficulties and
obstacles, encouragement to shape our own lives in accordance with
the mystery entrusted by Christ to be celebrated in his Church. Let
us remain in the school of the Eucharist! May this abiding before
the Lord be an incentive for us to ,launch out into the depths” of holi-
ness of life. Let us abide before the tabernacle, exploring the truth
that ,Love is not an adventure. It has the flavour of the whole person.
It has the weight of his species. And the weight of the whole desti-
ny. It cannot be a moment. The eternity of man passes through it.
That is why it finds itself in the dimensions of God, because He alone
is eternity.”

3 See Francis, Gaudete et exultate, n. 14.
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